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Set thee up waymarks, make thee high heaps, set thine heart 
toward the highway, even the way which thou wentest  Jer. 31:21
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“I saw, and behold, a white horse; and he that sat up on 
him had a bow: and a crown was given unto him: and he 

went forth conquering, and to conquer” (Rev. 6:2)



Baptisms from Genesis to Revelation 
 
We are all aware of the basic meaning of the word “baptism” that it is from the Greek 
baptizo which means to immerse and from another word bapto which by implication 
refers to the dying of a garment. In our case as regards baptism into Christ we have 
gone down into water to associate ourselves with the death and burial of Christ with a 
view to coming forth to a newness of life.  In this, we have the prospect of immortal 
life, to be like the now glorious body of Christ. That is one baptism.  We are of course 
familiar with Israel being baptised into Moses in passing through the Red Sea but there 
are other baptisms and we have time now to consider them and make a catalogue. 

 
So lets consider baptisms from Genesis to Revelation: 

 
1.  Starting with Genesis. First of all, the earth itself was baptized (Gen. 1:1), covered 
in water with nothing living upon it.  Then the earth emerged from the water and new 
life with all its prospects came about. This same figure is conveyed also in another 
event, the second baptism in our list: 

 
2.  There is the Baptism of Noah’s day of which our Baptism is a like figure (as 1 
Peter 3:19-22).  Noah preached, not Christ personally, but it speaks of the Spirit, the 
inspiration of Noah preaching the means of salvation via the ark (those who heard are 
all in the grave – awaiting judgement at Christ’s return). In 2 Peter 2v 5, he is called 
a “preacher of Righteousness”. There was an immediate deliverance for those in the 
Ark, so 1 Peter 3:20 speak of the eight souls saved by water.  In the Ark itself we have 
a wonderful type of Christ. The faith of Noah is spoken of by Paul in Hebrews 11:7. 

 
3.  The next Baptism we can consider is spoken of in 1 Corinthians 10:1-2.  That this 
was understood by the Jews to be a baptism comes out from the question put to John 
the Baptist John 1v24-25. Moses had spoken of that prophet like unto Moses and it 
appears that they understood that they had been baptised into Moses and were there-
fore expecting Baptism by the prophet like unto Moses. Similarly expecting that Elias 
would come before hand perhaps they thought he might do the work of Baptism by 
way of being a servant to the Messiah. 

 
The baptism into Moses marked the end of the Egyptian sojourn of Israel, a condem-
nation of the Egyptian world and all that pertained to it, and the salvation of Israel in-
troducing them into the Mosaic Age, separated henceforth from the darkness of Egypt 
into the Glory of the Mosaic constitution of things. Was it a baptism in the cloud and a 
baptism into the sea ? A double baptism see Exod. 14:19 and 22?  It was a national Bap-
tism for Israel, as distinct from the individual type of Baptism which pertains to us. 
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4. Naaman’s Baptism.  This man obeyed the prophet’s command, and “dipped him-
self seven times in Jordan.” This is another baptism and is often cited in lectures, on 
the subject of Baptism, to show the need for humbling oneself to comply with God’s 
requirements. It is noted also that this was a baptism in the Jordan for the cleansing 
of the flesh and is an obvious type for our baptism and of the need for the ultimate 
cleansing necessary because of sin in the flesh. 

 
5.  Jonah’s Baptism for surely we can call it that, must be catalogued. He is also 
typical of our Lord as the Jesus himself said. 

 
6.  We come to John’s Baptism Mat. 3:1-6. He preached the Gospel of repentance 
and invited them to repent and be baptised. He also spoke of a greater Baptism, verse 
11 and we will speak of this later. John’s baptism, though in the days of the law, was 
further to the law and he preached a greater one to follow. Those who believed this 
meant that those baptised like the Apostles needed no further baptism of water to 
follow seeing they had faith in the Promised one to follow. Any coming to John in 
faith were of course realizing, even though they might not fully comprehend it, that 
the blood of bulls and of goats could not take away their sins. And he taught the 
people about the one to follow John 1v19-34. 

 
Jesus himself was baptised of John Matt 3v13-14. Jesus had the righteousness of the 
Law of course but understood this was insufficient for life eternal v15. Coming forth 
from the waters of Baptism he had the righteousness of faith, faith in his coming 
sacrifice that the righteousness of God should be declared in his death and the way 
of eternal life opened up v 16-17.  It constituted a baptism into the Yahweh name 
and he was given the Holy Spirit without measure and became God manifest in the 
flesh, Yahweh in a son. 

 
It has to be noted that John’s baptism was indeed a Baptism from Heaven (Mark 11:30). 
  
Jesus’ disciples baptised according to the Baptism of John so we are not adding to 
our catalogue of Baptisms as such John 4:1-2 but we presume that all baptised from 
the time of Jesus’ own baptism must have believed that  Jesus of Nazareth was the 
one promised, the lamb of God which taketh away the sin of the world. 

 
7.  Jesus speaks of another Baptism in Matthew 20:20-23.  Here, he is speaking of 
his death and sacrifice and his resurrection to life eternal. He said of James and John 
that they should partake of this baptism - meaning for them a violent death followed 
of course by a resurrection to eternal life (and perhaps this was the case for all the 
Apostles, though the record of this is lacking in the main). 
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8.  Baptism No 8 was instituted on the Day of Pentecost. Those baptised from Pentecost 
onwards (Acts 2:37-38, Acts 8:12) were immersed into the Yahweh name: and this is 
still the Baptism of our Day. One must understand the things concerning the Kingdom 
of God and the Name of Jesus Christ, understanding that the lifting up of Jesus, one 
without transgression, was necessary for the taking away of the sin of the world. 

 
Jesus himself elaborates the Name for us in Matt 28v19. This baptism is into his death 
as Paul says Rom 6v2-5 and could therefore properly be preached from the Day of 
Pentecost onwards. And just as Noah in building the Ark condemned the world of flesh 
this is same mind as those baptised of the Apostle’s baptism. 

 
9.  We come to Baptism No 9. On the day of Pentecost also there was a fulfilment of 
John’s prophecy concerning the baptism of the Holy Spirit Matt 3:11. So we have Acts 
2:1-3. Paul received this baptism of the Holy Spirit through the instrumentality of Ana-
nias, we understand, before he was baptized in water Acts 9:17-18 although fire is not 
spoken of.  See the example of Cornelius also Acts 10:44-47 later described by Peter 
Acts 11:15 “as on us at the beginning” so was there fire? 

 
We have entitled our Bible Class Baptisms from Genesis to Revelation. In the book of 
Revelation Baptism is not mentioned as such but of course at the return of Christ, 
which is featured in the Book, there will be a bringing of Jews out of Egypt, after the 
defeat of Gog in Egypt. There is then a National Baptism of part of Israel into Christ 
in the 6th Vial period which means we can call this Baptism 10. 

 
10. We find the proof in Psalm 68:22. Not into Moses nationally, but into Christ na-
tionally for the purification of a people to be the citizens of the Kingdom of God. As 
a nation they are considered all righteous see Isa 60:21. 

 
And seeing it is Elijah’s work in the 7th vial to bring the remainder of the Jews from 
all corners of the earth might he not nationally baptise them into Christ likewise, as 
the Jews were expecting him to do? And after the example of John the Baptist. So this 
10th Baptism is the national baptism of the mortal Israelites into Christ as in a day be-
fore they were baptised into Moses. 

 
Bringing our remarks to a close might we suggest that during the Millennium individ-
ual Baptism into Christ by water will still be required as it is now for salvation, the 
belief of the kingdom of God (and its continuance ever) and the name of Jesus Christ 
being essential for those baptised for the remission of their sins. 

Philip Simpson 
 

(From a Bible Class given at Southwick on Oct 23, 2022) 
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“We Have Here No Continuing City” 
 
Hebrews chapter 11 lists many faithful individuals, who separated themselves from 
the corruption that is in the world through lust, and looked beyond the present day of 
distress to the Glory beyond.  Hence, we read of Abraham: 
 

“By faith he sojourned in the land of promise, as in a strange country, dwelling 
in tabernacles with Isaac and Jacob, the heirs with him of the same promise:  
For he looked for a city whose builder and maker is God” (Heb. 11:9-10). 

 
He, and others, “desired a better country, that is, an heavenly; wherefore God is not 
ashamed to be called their God: for he hath prepared for them a city …” (Heb. 11:16).  
And we likewise, must live out the same spirit in our lives: 
 

“Let us go forth therefore unto him without the camp, bearing his reproach.  For 
here we have no continuing city, but we seek one to come” (Heb. 13:13-4). 

 
The language of Hebrews chapter 11 is that in this spirit, the faithful “confessed that 
they were strangers and pilgrims on the earth” (Heb. 11:13).  This alludes to the spirit 
of David, who though he were one of the greatest kings who ever lived saw himself as 
being but a stranger and prilgrim: 
 

“ … for we are strangers before thee, and sojourners, as were all our fathers: 
our days on the earth are as a shadow, and there is none abiding” (1 Chron. 29:15). 

 
And again: 
 

“Hear my prayer, O Yahweh, and give ear unto my cry; hold not thy peace at 
my tears: for I am a stranger with thee, and a sojourner, as all my fathers 
were” (Psa. 39:12). 

 
If the great King David who dwelt in a palace in Jerusalem could say that he was a 
“stranger” and a “sojourner”, how much more must we do likewise!  Peter exhorts the 
believers to “pass the time of your sojourning here in fear:” (1 Pet. 1:17). Like the 
Patriarchs of old, we are not settled into the world and all it’s pernicious ways: rather  
our hearts lie in kingdom to come, when we will inherit life with David.  By contrast, 
the prayer of David was: 
 

“… deliver my soul from the wicked … from men of the world, which have 
their portion in this life … as for me, I will behold thy face in righteousness: 
I shall be satisfied, when I awake with thy likeness” (Psa. 17:14-16). 

 
Here we have two categories of men: those who have their portion in this life, and 
those who live for the prospect of future blessing.   David would only be “satisfied” 
when in the future, he will “behold” the face of God, when he will “awake” from the 
sleep of death, with the Divine “likeness”.  And this is our hope also: “we know that 
when he shall appear, we shall be like him; for we shall see him as he is” (1 Jno. 3:2). 
The Pharisees in the days when the Lord walked upon the earth already had their re-

5



ward.  They were desirous of the praise of men: “they love to pray standing in the 
synagogues and in the corners of the streets, that they may be seen of men.  Verily I 
say unto you, They have their reward” (Mat. 6:2, 5).  They had their portion in this 
life, and so perished without hope. 
 
The overriding concern of the believer in Christ, is to attain to that coming kingdom 
which the Lord will establish when he comes again.  There are two aspects to this: 
“… seek ye first the kingdom of God, and his righteousness; and all these things shall 
be added unto you.” (Mat. 6:33).  There are those who desire the kingdom in order to 
inherit the material blessings of that time – and there is nothing wrong with that per 
se.  But our main concern, is to want the kingdom because it is only then that right-
eousness shall be performed upon the earth.  As we read in Messiah’s model prayer: 
“Our Father which art in heaven, Hallowed by thy name.  Thy kingdom come, Thy 
will be done on earth, as it is in heaven … ” (Mat 6:9-10).  We seek the presence of 
the Father’s Righteousness, as well as the physical blessings – for indeed, latter cannot 
precede the former. 

LOOKING FOR BETTER DAYS 
 
Being that we look for better days to come, our focus in life is upon the eternal prin-
ciples of God, and not the present day of sorrow and tribulation: 
 

“… for our light affliction, which is but for a moment, worketh for us a far 
more exceeding and eternal weight of glory: while we look not at the things 
which are seen, but at the things which are not seen: for the things which are 
seen are temporal; but the things which are not seen are eternal” (2 Cor. 4:17-
18). 

 
And if the Apostle Paul, who endured much for Christ’s sake could describe his suf-
ferings as “our light affliction” – how much more can we, who have not resisted unto 
blood (Heb. 12:4), do likewise! 
 
But there are those who are lovers of this world’s goods.  These are “lovers of pleas-
ures more than lovers of God” (2 Tim. 3:4).  The example of Moses is relevant here: 
of him it is written: 
 

“by faith Moses, when he was come to years, refused to be called the son of 
Pharoah’s daughter: Choosing rather to suffer afflction with the people of God, 
than to enjoy the pleasures of sin for a season;  Esteeming the reproach for 
Christ greater riches than the treasures in Egypt: for he had respect unto the 
recompense of the reward” (Heb. 11:24-26). 

 
And here, the word rendered “has respect” is literally to “look away” – in other words, 
Moses made a conscious decision not to look upon, or set his heart upon the pleasures 
of this life: he looked away to something better that is yet to come.  His desire was not 
in the trappings of life as an Egyptian prince: rather, he suffered affliction in the wil-
derness for most of his life, for Christ’s sake.  There was no doubt in his mind as to the 
future Prophet like unto him: it is written that “the desire of the righteous shall be 
granted” (Prov. 10:24) – and so it will be with Moses, and those of like precious faith. 
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The commandment is to separate ourselves from men of the world, and be whole-
heartedly devoted to the things of the Truth: 
 

“wherefore come out from among them, and be ye separate, saith the Lord, and 
touch not the unclean thing; and I will receive you, and be a father unto you, and 
ye shall be my sons and daughters, saith the Lord Almighty” (2 Cor. 6:17-18). 
 

REBELLION IN THE CAMP 
 
This is the Father’s commandment, which although difficult to discharge, is important 
not to neglect.  Numbers chapter 16 shows how that there was rebellion and apostasy 
in Israel.  Korah, Dathan and Abiram together challenged the authority of Moses, and 
established a competing system of worship amongst the people.  But what was to be 
done?  “Yahweh spake unto Moses, and unto Aaron, saying, Separate yourselves from 
among this congregation, that I may consume them in a moment” (Num. 16:21).  Fol-
lowing which, Moses made intercession for the people, and it was ordained that those 
who separated themselves from the Apostasy would be spared: 
 

“And he [i.e. Moses] spake unto the congregation, saying, Depart, I pray you, 
from the tents of these wicked men, and touch nothing of theirs, lest ye be con-
sumed in all their sins” (Num. 16:26). 

 
Notice the allusions in 2 Corinthians 6, cited above: “ … touch not the unclean thing 
…”.  There is also an allusion in 2 Timothy 2: in the circumstances of Korah, it was 
said that: 
 

“Even tomorrow, Yahweh will shew who are his, and who is holy; and will 
cause him to come near unto him: even him whom he hath chosen will he cause 
to come near unto him” (Num. 16:5). 

 
Compare this with the words of Paul to Timothy: 
 

“… Nevertheless, the salvation of God standeth sure, having this seal, The Lord 
knoweth them that are his.  And, Let everyone that nameth the name of Christ 
depart from iniquity” (2 Tim. 2:19). 

 
Just as the camp had to separate themselves from the apostasy instigated by Korah, 
Dathan, Abiram, and their adherents, even so today those who name the name the name 
of Christ must do likewise. 
 

THE FAITH OF ABRAHAM 
 
Returning to the example of Abraham, Hebrews 11 describes his faith: 
 

“by faith he sojourned in the land of promise, as in a strange country, dwelling 
in tabernacles with Isaac and Jacob, the heirs with him of the same promise” 
(Heb. 11:9). 

 
This is of great interest: when we think of the things that characterize the faith of Abra-
ham, we immediately think of his offering up of Isaac, or his departure from Ur of the 
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Chaldees, not knowing he was going.   But here, a hallmark of his faith, was the fact 
that he lived in tents.  By his actions, he demonstrated how that he was a stranger and 
sojourner, having not permanent dwelling place.  Contrast this to first work of build-
ing, back in Genesis chapter 11: 
 

“ … they said one to another, Go to, let us make brick, and burn them thor-
oughly.  And they had brick for stone, and slime they had for mortar.  And they 
said, Go to, let us build us a city and a tower, whose top may reach unto 
heaven, and let us make us a name, lest we be scattered abroad upon the face 
of the whole earth” (Gen. 11:3-4). 

 
Here we have the first building works, and the construction of the first city.  It was 
designed for men to “make a name” for themselves, and to make them united, lest 
they be scattered.  What a contrast this is to the high tower, which is the Name of 
Yahweh: 
 

“the Name of Yahweh is a strong tower: the righteous runneth into it, and is 
safe” (Prov. 18:10). 

 
There is also the construction of a city in the Divine Scheme of things, again for the 
elevation of His Name, and not that of man: 
 

“And I John saw the holy city, new Jerusalem, coming down from God out of 
heaven, prepared as a bride adorned for her husband … and the foundations 
of the wall of the city were garnished with all manner of precious stones …” 
(Rev. 21:2, 19, but see whole chapter). 

 
This is the city that has foundations, that Abraham and others looked for.  We must set 
our affections on things above (Col. 3:2), when it will be “as the days of heaven upon 
the earth” (Deut. 11:21).  We desire to dwell in that new city to come, whose builder 
and maker is Yahweh, and all things will redound to the glorification and praise of His 
Name. 

LIVING FOR THE FUTURE 
 
It logically follows then, that as we live for the future, and not the present, we have 
no love for the things of this world: 
 

“Love not the world, neither the things that are in the world.  If any man love 
the world, the love of the Father is not in him.  For all that is in the world, the 
lust of the flesh, and the lust of the eyes, and the pride of life, is not of the 
Father, but is of the world.  And the world passeth away, and the lust thereof: 
but he that doeth the will of God abideth for ever.” (1 Jno. 2:15-17). 

 
All the underlying principles upon which the world operates, are nothing more than 
natural desire, or lusts.  We must “abstain from fleshly lusts, which war against the 
soul,” (1 Pet. 2:11), and look towards the coming of Messiah to set up the heavenly 
city of Jerusalem upon the earth.  We must look to that day as those who love the ap-
pearing of Messiah – indeed this was the hope and anticipation of Paul: 

8



9

 
“Henceforth there is laid up for me a crown of righteousness, which the Lord, 
the righteous judge, shall give me at that day: and not to me only, but unto all 
them also that love his appearing” (2 Tim. 4:8). 
 

The Lord will come: “unto them that look for him .. without sin unto salvation” (Heb. 
9:28): we must ensure that when this day comes, we will be found loving, desiring, 
and looking for his appearing in the glory of his Father. 
 

Christopher Maddocks 
 
 

Paul’s Epistle to Titus 
 

Our daily readings have taken us to consider the letter of the Apostle Paul to Titus.  
Evidently a Gentile, his name means “honourable,” and this appears to be also the 
main theme of the Epistle: to walk upright and in an honourable way, against the back-
ground of false teachers, who would subvert the Gospel of Jesus Christ. 
 
The Epistle commences with the introductory words: “Paul, a servant of God, and an 
apostle of Jesus Christ, according to the faith of God’s elect, and the acknowledging 
of the truth which is after godliness” (Tit. 1:1).  The expression “after godliness” can 
also be rendered “leads to godliness,” and refers to the way in which the Truth must 
have an impact upon the lives of its hearers.  In Romans chapter 2, the Apostle uses 
a similar expression: 
 

“… Or despisest thou the riches of his goodness, and fobearence and longsuf-
fering; not knowing that the goodness of God leadeth thee to repentance? 
(Rom. 2:4). 

 
The Goodness of God is revealed in the Gospel, a word which literally means “Good 
News”.  The goodness thus expressed leads the hearer to repent of their sins, and be 
washed in the waters of Baptism.  So it is, that the system of Truth that it involves 
leads to godliness, and a life devoted to heavenly things (Col. 3:1). 
 
But the Romans to whom Paul spake did not know, or recognise this principle.  Even 
so, to Titus he spoke of those who “profess that they know God; but in works they 
deny Him, being abominable, and disobedient, and unto every good work reprobate” 
(Tit. 1:16). In their case, the goodness of God did not lead to repentance and godliness, 
for in works they denied the Lord who purchased them with the shedding of his blood. 
 
The ecclesia at Sardis was in danger of being like this.  They were told by the Messiah: 
“I know thy works, that thou hast a name that thou livest, and art dead” (Rev. 3:1).  
They professed to know God, and had a name, or reputation, for being faithful – yet 
that faith was not demonstrated in works, hence they were dead.  As it is written: 
“even so, faith, if it hath not works, is dead, being alone” (Jas. 2:17). 
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Paul continues to describe how that God “in due times manifested his word through 
preaching” (Tit. 1:3).  It so pleased the Lord to impart a knowledge of His Grace, and 
an extension of His Mercy through the medium of the spoken word.  There are those 
who suppose that they can be given understanding through a mystical infusion of 
Holy Spirit power, yet this was not the approach of the Apostle, who did have such 
power: “How then shall they call on him in whom they have not believed?  And how 
shall they believe in him of whom they have not heard?  And how shall they hear 
without a preacher?  And how shall they preach, except they be sent?” (Rom. 10:14-
15).  There is then, a need to “hear” the word preached, for there is no other way to 
become wise unto salvation. 
 

PREACHING THE TRUTH 
 
But the preaching must be according to the Truth.  So the Apostle gives one of the 
primary qualifications for being an overseer (bishop): “… holding fast the faithful 
word as he hath been taught, that he may be able by sound doctrine both to exhort, 
and to convince the gainsayers” (Tit. 1:9).  So Timothy was also taught: “take heed 
unto yourself, and unto the doctrine, continue in them: for in doing this thou shalt 
both save thyself, and them that hear thee” (1 Tim. 4:16). 

 
Notice that here, doctrine is said to “save”.  This is vitally important in a world in 
which doctrine is downgraded to being not of any fundamental importance.  Churches 
join together as part of the ecumenical movement, irrespective of doctrinal difference.  
The ecclesias of Christ, however, must remain separate, hold fast to the doctrine that 
saves, and eschewing the corrupted gospel of the churches. 
 
One of the themes of this Epistle, is the need to maintain soundness in the faith.  So 
we read: 
 

“but speak those things which become sound doctrine that the aged men be 
sober, grave, temperate, sound in faith, in love in patience” (Tit. 2:1-2). 

 
“… in all things shewing thyself a pattern of good works; in doctrine showing 
uncorruptness, gravity, sincerity, sound speech that cannot be condemned …
” (Tit. 2:7-8). 

 
“A man that is an heretick after the first and second admonition reject …” (Tit. 
3:10). 

 
But also, there were those who needed to be silenced: “there are many unruly and vain 
talkers and deceivers, especially they of the circumcision: Whose mouths must be 
stopped, who subvert whole houses” (Tit. 1:10-11).  In these words, there appears to 
be an allusion to the Psalms – both of which evidently refer to the kingdom to come: 
 

“… the king shall rejoice in God; everyone that sweareth by him shall glory: 
but the mouth of them that speak lies shall be stopped” (Psa. 63:11). 

 
“… the righteous shall see it, and rejoice: and all iniquity shall stop her 
mouth” (Psa. 107:42). 
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In the kingdom, false teachers will not have a platform upon which to air their opinions.  
And they should not be permitted to address the ecclesias in our day either!  Just as in 
Paul’s day, those who speak lies – i.e. those things which contradict the word of Truth 
– should have their mouths stopped, and the opportunity to influence others taken away 
from them. 
 
Titus chapter 2 brings us to consider the circumstances and roles of men and women 
in the ecclesias, both old and young, bond and free.  The young men are exhorted to 
be sober minded (vs 6), and servants to be obedient to their masters (vs 9).  But the 
reason given is: “For the grace of God that bringeth salvation hath appeared to all men” 
(Tit. 2:11).  Salvation, therefore, is by grace, and it is that fact which has the effect of 
“teaching us that, denying ungodliness and worldly lusts, we should live soberly, right-
eously and godly in this present world” (Tit. 2:12).  The believers are “justified by his 
grace” (Tit. 3:7), finding forgiveness in His Sight. 
 

A CERTAINTY 
 

The fact of salvation being by Grace emphasises the certain nature of our hope.  So 
Paul wrote to the Romans:  “… therefore it is of faith, that it might be by grace, to the 
end the promise might be sure to all the seed …” (Rom. 4:16).  Here is a most impor-
tant principle: if salvation was something that depended upon works alone, then no 
man could attain unto it.  But being as that it is by Grace, and not works (cp Rom. 4 – 
whole chapter), the promise is “made sure” to those who had the faith of Abraham.  
There is no uncertainty there: so long as we have faith in the true Gospel, and trust in 
the Grace of our God, we will be saved – that much is certain.  But contriwise, if we 
do not believe the Gospel that the apostles preached, our faith is in vain: a false Gospel 
cannot save. 
 
Yet not withstanding this, our faith does need to be demonstrated in action, as Titus 
was told: “in all things showing thyself a pattern of good works” (Tit. 2:7).  As we saw 
earlier, faith without works is dead (Jas. 2:17).  In presenting a pattern of good works, 
we must “abstain from fleshly lusts, which war against the soul” (1 Pet. 2:11). Or as 
Paul taught Titus: “denying ungodliness and worldly lusts, we should love soberly …
” (Tit. 2:12).  These lusts from which we must abstain are expressed by John as being 
all that the world around us is composed of: 
 

“For all that is in the world, the lust of the flesh, the lust of the eyes, and the 
pride of life, is not of the Father, but is of the world” (1 Jno. 2:16). 

 
The true believers experience the lust of the flesh within their members: “For the flesh 
lusteth against the Spirit, and the Spirit against the flesh; and these are contrary the 
one to the other: so that ye cannot do the things that ye would” (Gal. 5:16-17).  This is 
an internal warfare (Rom. 7:23), which all the faithful experience, and they look to-
wards the day when the war shall be over, and the victory obtained. 
 
What gives the believers strength to overcome in the warfare of faith, is a vision of fu-
ture glory.  So Paul wrote to Titus, that he should be found: “Looking for that blessed 
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hope, and the glorious appearing of the great God and our Saviour Jesus Christ” (Tit. 
2:13).  We are told of the coming of the Lord elsewhere, that: “unto them that look 
for him shall he appear the second time without sin unto salvation” (Heb. 9:28).  We 
must occupy the position of watchers, waiting patiently (2 Thes. 3:5), looking for the 
appearance of Messiah. 
 
This verse presents a problem to some, as it appears to combine the glory of God and 
His Son into one “appearing”.  The problem dissipates, however, when we realise 
that the Saviour shall come with the glory of God: “For the Son of Man shall come 
in the glory of his Father with his angels; and then shall he reward every man accord-
ing to his works: (Mat. 16:27).  We have the same idea in the first Epistle of John: 
 

“Behold, what manner of love the Father hath bestowed upon us, that we 
should be called the Sons of God: therefore the world knoweth us not, because 
it knew him not.  Beloved, now are we the sons of God, and it doth not yet 
appear what we shall be; but we know that, when he shall appear, we shall be 
like him; for we shall see him as he is” (1 Jno. 3:1-2). 

 
We look forward to the appearing described here – but notice who it is that is appear-
ing!  The “he” in this verse is evidently referring to the Father – yet the expression 
“he shall appear,” is evidently speaking of the return of his Son.  In actual fact, it is 
“he” – the Father – all the way through: Jesus is the “express image of his person” 
(Heb. 1:3), and so when he appears in glory, it will be the Father that is seen through 
him.  We therefore look toward the single “appearing of the great God and our Saviour 
Jesus Christ”. 

FALSE TEACHERS 
 
Titus chapter 3 describes what action must be taken towards the false teachers that 
have crept in unwares (cp. Jude 4): 
 

“a man that is an heretick after the first and second admonition reject” 
 
Notice, that the heretick is not instantly dismissed: an opportunity for repentance is 
given first.  This is the pattern of the Lord in speaking of the Jezebel influence in the 
ecclesia: “I gave her space to repent of her fornication; and she repented not …” (Rev. 
2:21).  There must always be the opportunity for the one in error to have “space” to 
repent. 
 
This aspect of rejecting after the first and second admonition follow the pattern of 
the Leprous house in the law of Moses.  Leviticus 14 describes how there were three 
stages in dealing with the plague in a house.  Verse 37-38 was the first inspection.  
Verse 39 was a second inspection, to see if the plague had spread.  And if the plague 
remained after the second inspection, then there was a third visitation, when the house 
would be entirely rejected: 
 

“… he shall break down the house, the stones of it, and the timber thereof, 
and all the morter of the house; and he shall carry them forth out of the city 
into an unclean place” (Lev. 14:45). 



We see this pattern with the Lord, and his Father’s House in Jerusalem.  Firstly, he 
visited it, and overturned the moneychanger’s tables – as per John 2:15.  Then towards 
the end of his ministry, he did so again – as per Matthew 21:12-13.  And finally, when 
the spiritual leprosy remained, he came against it in AD 70, and the house was made 
desolate: “There shall not be left here one stone upon another, that shall not be thrown 
down.” (Mat. 24:2). 
 
This is the correct way to deal with those who the Apostle regarded as “hereticks”.  It 
wasn’t simply that they had another perspective, or a different point of view, which 
they could continue to teach: the ecclesia needed to “stop” their mouths, and “reject” 
them – after giving them opportunity to repent. 
 
This third chapter recounts how that the believers were living in a state of sin, yet ob-
tained mercy of the Lord: 

 
“For we ourselves also were sometimes foolish, disobedient, deceived, serving 
divers lusts and pleasures, living in malice and envy, hateful, and hating one 
another.  But after that the kindness and love of God our Saviour toward man 
appeared …” (Tit. 3:3-4). 

 
Here is the point to always bear in mind.  Whilst it is necessary to deal with errant 
members – even sometimes rebuking them sharply (Tit. 1:13), it must always be done 
with a sense of one’s own need for grace, kindness, and love.  We must be “kindly af-
fectioned one to another with brotherly love; in honour preferring one another” (Rom. 
12:10).  Desiring to do all things to the glory of God, and not ourselves, we submit to 
our Father’s revealed Righteousness, and seek first the things pertaining to His King-
dom and righteousness.  Seeking to maintain our faith in a day of evil, we look forward 
to the coming again of Messiah to judge the world, and reward those who have sown 
to the spirit with incorruptibility (Gal. 6:8). 

 
Christopher Maddocks 

 
 

The Peace That Passes All Understanding 
 
Philippians chapter 4 gives an exhortation for the believers to: 
 

“ … let your requests be known unto God. And the peace of God which passes all 
understanding shall keep your hearts and minds through Christ Jesus” (Phil. 4:7). 

 
There is then, a peace imparted to man, which proceeds from the Father and which is 
able to “keep”, or “preserve” the hearts and minds of the believer. But what is that 
“peace”? And how can we reconcile this passage with the Apostle’s words that “we 
must through much tribulation enter into the kingdom of God” (Acts 14:22)? And 
again, the words of the Psalmist that “many are the afflictions of the righteous …” 
(Psa. 34:19; cp Jno. 16:33). 
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When we consider these things, it becomes immediately apparent that there is more 
to the “peace of God” than simply enjoying a trouble-free life. There is a misconcep-
tion held by some that once they become followers of Messiah, they will be spared 
pain and suffering, travail and anguish. That the Lord will not permit these things to 
come upon them, and their lives will run very smoothly and comfortably until our 
Master comes again. However, the real situation is very different; all the holy men of 
old endured affliction for the sake of the Truth. Some “had trial of cruel mockings 
and scourgings, yea, moreover of bonds and imprisonment: They were stoned, they 
were sawn usunder, were tempted, were slain with the sword: they wandered about 
in sheepskins and goatskins; being destitute, afflicted, tormented … they wandered 
in deserts, and in mountains, and in dens and caves of the earth” (Heb. 11:36-38). 
 
Having “the peace of God” then, does not mean dwelling in a trouble-free comfort-
zone. In this exhortation, we consider some of the aspects of the promised “peace that 
passeth all understanding”, that we might both discern what it is, and also how it can 
be cultivated in our lives. 
 
Rather than to be spared tribulation in life, we are specifically promised that if we are 
the Sons of the Most High, troubles will come upon us, for it is written: “Whom the 
Lord loveth he chasteneth, and scourgeth every son whom he receiveth” (Heb.12:6).  
In love, the Almighty will scourge and chasten each one of His Sons - indeed the ab-
sence of such tribulation could well be an indicator that the person in question is not 
worthy of receiving correction from the Almighty, and has been abandoned to go 
his/her own way. 

 
NOT AS THE WORLD GIVETH 

 
John chapter 14 records some of the final words of our Master to his disciples, in the 
days of his mortality: 
 

“Peace I leave with you, my peace I give you: not as the world giveth give I 
unto you. Let not your heart be troubled, neither let it be afraid” (Jno. 14:27). 

 
Here again, Jesus speaks of the peace which he would granted to the believer – but it 
is not a peace of the kind that the world can give, which shows it is not merely the 
“peace and quiet” which some seek. Only Messiah himself can give this peace, that 
the heart be no longer troubled with the cares and fears of this life. 
 
All around us, we see “peace efforts,” involving major wars being carried out with 
the objective of creating a peaceful global society.  The aim of the politicians is to 
secure long-term peace. In every fibre of the fabric of society, there are cries for 
men to live in peace with each other, without discrimination of any kind, on gender, 
age, sexual orientation, religious affiliation – or anything else, so long as it doesn’t 
infringe upon the ‘rights’ of others, to enjoy their peace. So peace is something 
which the world seeks for - yet it is something which is very elusive, and remains 
beyond its grasp. But this is what the world imagines when they talk about peace: 
cessation of war, safety on the streets, and the ability to live life without interruption 
in quietness. 
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WHAT IS TRUE PEACE? 
 
Bible peace, however, is something quite different to this. The Peace that Messiah 
spoke of will come as a direct consequence not of human endeavours to oppress tyr-
anny, but by Yahweh’s righteousness being imposed upon the earth: 
 

“… the work of righteousness shall be peace; and the effect of righteousness 
quietness and assurance for ever (Is. 32:17). 

 
Again, the second chapter of Isaiah speak of how nations will “beat their swords into 
plowshares, and their spears into pruning hooks” – but only after Christ “shall judge 
among the nations and … rebuke many people”. Only when the Righteous Precepts of 
the Deity are established among men, will the sea of nations be found as glass, not 
having any ripple of violence to disturb it (cp Rev. 15:2). 
 
In harmony with this, we read that “there is no peace, saith Yahweh, unto the wicked” 
(Isa. 48:22).  They may well aspire to peace, and may even experience a cessation of 
violence, but then “sudden destruction” will come upon them (1 Thes. 5:3): it will not 
be a true and lasting peace at all. 
 
By contrast, the promise to the disciple of Christ is to be kept in perfect peace: 
 

“Thou wilt keep him in perfect peace, whose mind is stayed on thee: because 
he trusteth in thee.” (Isa. 26:3) 

 
This is something that the natural man does not understand – neither can he, for “the 
natural man receiveth not the things of the Spirit of God: for they are foolishness unto 
him: neither can he know them, because they are spiritually discerned” (1 Cor. 2:14). 
Though men strive for peace, they do so upon the basis of the wrong premise. They 
seek peace upon numerous pieces of legislation which forms the foundation of “human 
rights”. Nations are governed by fleshly principles influenced and contrived by men 
of the flesh, whose carnal minds are enmity with God. So, “there is no peace saith 
Yahweh unto the wicked” (Is. 48:22). 
 
This pattern – of righteousness coming before peace – is repeated many times in Scrip-
ture. James tells us that “the wisdom that is from above is first pure, then peaceable …
” (Jas. 3:17). Again, Melchisedec is presented as being “by interpretation King of right-
eousness, and after that also the king of Salem, which is, King of peace” (Heb. 7:2). 
Whatever the “peace that passes all understanding” is then, it must be founded upon 
the basis of righteousness. 
 

THE BLOOD OF HIS CROSS 
 
We showed earlier how that true Peace can only come from Messiah. Indeed, it is tes-
tified of him that “it pleased the Father that in him should all fullness dwell; and, having 
made peace through the blood of his cross by him to reconcile all things to himself ...” 
(Col. 1:18). Jesus then, “made peace through the blood of his cross”. In other words, 
the peace that Christ is able to provide us with is as a direct consequence of his Sacri-



16

fice, and our faith in it. Here, we can begin to see what is meant by the term, for else-
where we find that one of the consequences of the Sacrifice of Christ is the cleansing 
of mens’ conscience: 
 

“How much more shall the blood of Christ, who through the Eternal Spirit of-
fered himself without spot to God, purge your conscience from dead works to 
serve the living God” (Heb. 9:14). 

 
A man who has faith in the cleansing efficacy of the shed blood of Christ can draw 
near the throne of Grace boldly, having had his heart sprinkled by the Blood of the 
Lamb (cp Heb. 10:22). His conscience is purged, or cleansed from sin – and so his 
mind can be at peace. A man who is spiritually minded has “life and peace” (Rom. 
8:6). His mind is so absorbed with the things of the Spirit of God, that he becomes 
preoccupied with them to the extent that the cares of this life become squeezed out. 
No longer having a conscience of sin, he is able to be at peace with his Maker. That 
is true Peace. 
 
Romans chapter 5 describes this: “Therefore, being justified by faith, we have peace 
with God through our Lord Jesus Christ”.  Peace with God then, is possible through 
the ministrations of Messiah. 
 
An example of a sense of peace in the midst of turbulent circumstances can be found 
when the disciples were with the Master in a ship in the storm.  Despite the perceived 
danger, the Lord had a peace of mind to be able to be asleep in the tempest: 
“and there arose a great storm of wind, and the waves beat into the ship, so that it was 
now full.   And he was in the hinder part of the ship, asleep on a pillow: and they 
awake him, and say unto him, Master, carest thou not that we perish?” (Mrk 4:37-38) 
But this occasion demonstrated Messiah to be the peace-giver: 
 

“And he arose, and rebuked the wind, and said unto the sea, peace, be still.  
And the wind ceased, and there was a great calm …” (Mrk. 4:39). 

 
So it will be in the future, when the sea of nations shall be calmed by the Christ to become 
a “sea of glass, like unto crystal” (Rev. 4:6, 15:2).  There will be no ripple of violence to 
disturb the peace, as the Great King shall reign as the Prince of Peace (Isa. 9:6). 
 
The Master himself exhorts us to “seek first the kingdom of God, and his righteous-
ness” and all other things needed to sustain our mortal existence will be provided for 
us (Mat. 6:33). If we truly seek first the Kingdom, our hearts and our minds will be 
set on the things which relate to that kingdom, so that no matter how much we suffer 
in this life, it will all seem to be but a “light affliction” when compared to the Eternal 
Weight of Glory which is laid up for us (cp. 2 Cor. 4:17-18). No matter what troubles 
life brings for the disciple of Christ, there is an inner peace, in the knowledge that his 
Master is at the door, and that his redemption has been secured. This peace “surpasses 
(Grk) all understanding”, because it is much more than an intellectual comprehension. 
It surpasses understanding in every way, for it is founded upon a deeply rooted con-
viction and faith. Indeed it becomes the primary principle of the believer’s heart, as 
it is written, “let the peace of God rule in your hearts” (Col. 3:15). For the true believer, 



their conscience is not defiled, for they know that they strive their best to serve the 
law of the spirit of life – and know that when their best endeavours fail, through faith 
in the work of Christ their sins are forgiven. Let us therefore, go forward with renewed 
vigour, having the peace of God dwelling in our hearts – a peace that will see us 
through the worst that can happen to us: a peace that will be finally realised in the 
Kingdom when all of the earth shall be at peace. 
 

Christopher Maddocks 
 
   
 

King Josiah and the Finding of the Word 
 
Our recent Old Testament readings present Josiah as being a King of Reformation.  
From the time when his reign began, we are told that “he did that which was right in 
the sight of Yahweh, and walked in all the ways of David his father, and declined 
neither to the right hand or to the left” (2 Chron. 34:2).  Seeking after the welfare of 
Yahweh's kingdom of Israel, he also sought to implement His Righteousness in purging 
out idolatry, and causing the people to draw near to their Maker.  He began a work that 
impacted upon not only the Israel of his day, but which is also an “ensample” to be-
lievers of all ages, that they themselves might continue the work begun.  His very name 
signifies “Yahweh Heals,” and his life was devoted to the healing of sinners, that turn-
ing aside from the idolatry of his fathers, he might cause those with ears to hear to 
hearken to the spiritual principles of The Law. 
 
Beginning his reign at the tender age of 8, it is probably that the influence of Hilkiah 
the High Priest shaped his mind during his formative years.  Eight years later, “he 
began to seek after the God of David his father: and in the twelfth year he began to 
purge Judah and Jerusalem from the high places, and the groves, and the carved images, 
and the molten images” (2 Chron. 34:3).  At 16 years of age, he was sufficiently per-
suaded in the Holy things of Yahweh to begin the work of clearing away the rubble 
and pollution that had accumulated in the Temple, during many long years of deep 
apostasy.  He therefore gave the command to repair the House of Yahweh, and so the 
work of Reform began in earnest. 
 
But whilst the rubble of the apostasy was being cleared away, the High Priest made a 
remarkable discovery: 
 

“… and when they brought out the money that was brought into the house of 
Yahweh, Hilkiah the priest found a book of the Law of Yahweh given by 
Moses.” ( 2 Chron. 34:14) 

 
This was a most significant development, for prior to this discovery it would appear 
that there were no available copies of the Law extant in the nation.  Most probably Jo-
siah had, until this point, been influenced by the testimony of others, in the devel-
opment of his zeal for Truth, for he had no way of verifying these things for himself.   
But once the Law had been found, he could receive it - and teach it – directly, some-
thing which would have given authority and foundation for his actions. 
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It is a matter of great interest that the Law was found “in The House”.  It has been 
thought that this was the very copy that was penned by the hand of Moses himself (see 
2 Chronicles 34:14, margin).  If so, it would have been that which was placed in the 
side of the Ark of Yahweh, the meeting place between Israel and their Maker (Deut. 
31:26).  Maybe one reason for it being placed there, was so that the Law would not 
perish altogether from within Israel, but would be found and resurrected in due time.  
Certainly that is what happened, in circumstances reflective of our own.  Through years 
of apostasy in doctrine and practice, the scroll remained hidden, unknown and unrec-
ognized within the very sanctuary itself.  The situation thus described brings to mind 
one of the parables of Messiah: 
 

“what woman having ten pieces of silver, if she lose one piece, doth not light 
a lamp and sweep the house, and seek diligently till she find it?  And when she 
hath found it, she calleth her friends and her neighbours together, saying, Re-
joice with me; for I have found the piece which I had lost.  Likewise I say unto 
you, there is joy in the presence of the Angels of God over one sinner that re-
penteth” (Luke 15:8-9). 

 
Notice here, the tenth piece of silver was not lost outside, or due to outside influences 
– it was lost within the very house itself, just like the Law in Josiah's day.  What a ter-
rible indictment against those who had the responsibility of maintaining the house and 
it's contents - what an awful thing indeed to lose the treasure of the Truth.  It is written 
that “the words of Yahweh are pure words: as silver tried in a furnace of earth, purified 
seven times” - yet it had been regarded as nothing, a thing of no value. But the Psalmist 
continues concerning the Words: “thou shalt keep them, O Yahweh, thou shalt preserve 
them from this generation for ever” (Psa. 12:7).  Even so, Yahweh preserved his word 
from an untoward generation, that it might remain to be discovered by Josiah, the King 
of Reformation. 
 
There is a warning here for ourselves.  Being buried under the tokens of apostasy, the 
Word could not be seen.  Is it not so, that in our day the Word and it's power can be 
hidden within the very house itself?  Buried amongst the commentaries and theoriza-
tions of men that seem to become increasing common – lost in the multitude of erron-
eous translations and philosophies, is it possible for the real impact of the Word to be 
lost?  The ecclesia is the “House of God”, the Pillar and Foundation of the Truth” (1 
Tim. 3:15), and the Lord Jesus Christ is it's head (Heb. 3:6).  We can be assured that 
our Master will not permit the Truth to be extinguished altogether, for in each gener-
ation there have arisen contenders for the faith: men who wield the sword of the spirit 
to cut down the high things that exalt themselves against a knowledge of the Truth.  
These are the salt of the earth – a preserving influence that keeps men from being given 
over to total destruction.  These men are amongst “the children of light,” who cause 
their light to shine before men. But consider the words of Messiah in this regard: 
 

“Ye are the light of the world.  A city that is set on an hill cannot be hid.  Neither 
do men light a lamp, and put it under a bushel, but on a lampstand; and it giveth 
light unto all that are in the house” (Mat. 5:14-15). 

 
Notice this – their light shines to “all that are in the house”, not to those outside only.  
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Here is the work which we must each take to ourselves - for if the house be enlightened 
there is no danger of the Word being lost and mislaid because of the darkness of apos-
tasy.  And if the Ecclesial House is found shining with the brilliance of the Truth re-
ceived, believed and acted upon, it will constitute a Lampstand amongst which the 
Master is pleased to walk (cp Rev. 1:13; 2:1). 
 
Having had the book of the Law read to him, Josiah became a man of action, driven 
by a passion to obey that which he had heard: 
 

“it came to pass, when the king had heard the words of the book of the law, 
that he rent his clothes” (2 Chron. 34:19). 

 
The record continues to tell us how Josiah, though king, was “poor and of a contrite 
spirit, and trembleth at  my [Yahweh's] word” (cp 2 Kings 22:19 with Isa. 66:2).  He 
commanded for all of the people to be gathered: 
 

“and the king went up into the house of Yahweh, and all the men of Judah and 
all the inhabitants of Jerusalem, and the priests, and the Levites, and all the 
people, great and small: and he read in their ears all the words of the book of 
the covenant that was found in the house of Yahweh” (2 Chron. 34:30). 

 
So, the consequence of receiving the Word, was the desire to share it with others, and 
cause them to seek Yahweh.  Jeremiah the son of Hilkiah spoke of this, and the way in 
which he received the Word that his father found: 
 

“Thy words were found, and I did eat them; and thy word was unto me the joy 
and rejoicing of mine heart ...” (Jer. 15:16). 

 
Here is a man of faithful spirit – as soon as the Word was found, Jeremiah sought to 
consume it – and with enjoyment, for it was the Joy and Rejoicing of his heart.  Again, 
we must consider whether we also share that spirit – is the Word a Joy and Rejoicing 
of our hearts?  Do we eagerly seek to consume the word – that is, do we have a good 
spiritual appetite?  Doubtless this discovery would have been great encouragement for 
Jeremiah, and the work that he had to do - and so it should be for us also. 
 

INSTRUCTION NEEDED 
 
As well as to physically remove the elements of Apostasy, and the idols which Israel 
worshipped, it was necessary for Josiah to instruct the people of the Law.  So we read 
that: 
 

“the king went up into the house of Yahweh, and all the men of Judah and all 
the inhabitants of Jerusalem with him, and the priests, and the prophets, and all 
the people both small and great: and he read in their ears all the words of the 
book of the covenant which was found in the house of Yahweh” (2 Kings 23:2). 

 
Moreover, verse 3 of this same chapter recounts how the king “made a covenant before 
Yahweh”, and how that “all the people stood to the covenant.”  The command was 
given to finish purging the House, so that acceptable worship could commence there. 
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The removal of the idols and all that appertained to them, was essential for the work 
that was to follow.  Josiah had read in the book of the covenant that the Passover was 
to be kept (2 Kings 23:21-22), and such actions were necessary as part of the prepara-
tion for the Passover.  Only when the idolatry was removed could the worship of 
Yahweh begin with acceptability before Him. 
 
This might seem an obvious point to make, when looked at in the context of times 
gone by – but it is one that is not at all appreciated by many in our day.  There is a time 
to break down before a time to build (Eccl. 3:3), yet this work of breaking down of the 
edifice of human philosophy is seldom done, and when it is, the doers of the work can 
be assured of experiencing the most bitter responses that Human nature is capable of 
bringing.  “We ought to show love, and not destroy”, say they! But how can a man 
love those whose ways are in willful and direct conflict with the commandments of 
Christ?  Surely the best way to show love to those individuals is to warn them of the 
destination of their chosen path, that it can only lead to the destruction and the grave?  
To urge them to repent, and heed the commandments of God, that they might be saved?  
Those who urge love for the false worshippers, will have great difficulty in the day 
when the “holy apostles and prophets” “rejoice over” the destruction of the great Rom-
ish Harlot (Rev. 17:3)!  We need to decide where our true feelings and allegiances lie 
– with those who remain in the congregation of the dead, or those who believe and 
obey the Gospel that saves. 

 
LET US DO LIKEWISE 

 
Josiah purged the nation from it's Idolatry in order that he could then keep the passover 
according to the commandment.  Even so we, in the symbolic partaking of Christ, our 
Passover, must do likewise: 
 

“purge out therefore the old leaven, that ye may be a new lump, as ye are un-
leavened.  For even Christ our Passover is sacrificed for us.  Therefore let us 
keep the feast, not with old leaven, neither with the leaven of malice and 
wickedness; but the unleavened bread of sincerity and truth” (1 Cor. 5:7-8). 

 
Notice the connection being made here between the memorial feast, and the Passover: 
the breaking of bread is spoken of in terms of partaking of “Christ our Passover”.  This 
is very significant, for when the Master inaugurated the breaking of bread for the dis-
ciples, it was during a Passover feast – when Judas the betrayer removed himself from 
among them.  He was, as it were, the leaven of wickedness – but the difference of 
course, is that he chose to leave, and depart into the darkness of Gentile night, whereas 
the believers are exhorted by Paul to withdraw themselves from such men.  But be that 
as it may, we must “purge out the old leaven” prior to partaking of this feast. 
 
This theme is continued in 1 Corinthians 11: 
 

“whosoever shall eat this bread and drink this cup of the Lord, unworthily, shall 
be guilty of the body and blood of the Lord.  But let a man examine himself, 
and so let him eat of that bread and drink of that cup” (1 Cor. 11:27-28). 
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Notice the point here: a man is to examine himself at such a time.  This follows the 
pattern of the Apostles at,the Master's Passover: 
 

“as they did eat, he said, Verily I say unto you, that one of you shall betray me.  
And they were exceeding sorrowful, and began every one of them to say unto 
him, Lord, Is it I?” (Mat. 26:21-22) 

 
Notice this: the disciples did not say, “Is it him” referring to another!  Their examin-
ation was inward, within themselves.  It is much easier to see the faults and weaknesses 
of our brethren, than it is to recognize and accept personal failings.  Yet that is what 
we must do, to find forgiveness before the Great High Priest of Yahweh's appointing. 
As we come together each Sunday as “living stones” comprising the House of God, 
we must take heed to the example of Josiah, who instigated Reform and True Worship.  
Seeking to remove the leaven of wickedness from the House – whether it be in our-
selves or others – we must devote ourselves to seeking Yahweh's Kingdom and the 
implementation of His Righteousness.  Hearing the Word, we must give heed to it, and 
search out from it's pages an understanding of what Yahweh would have us do.  But 
also, like Josiah and Jeremiah, we must seek to teach that word to others: to fill the 
House with the light of Divine Glory, that any lost silver may be found more easily.  
Then, may we be found members of a blameless Ecclesia, ready and waiting for the 
appearance of our Messiah. 
 

Christopher Maddocks 
 

 
 

Ezra – Building the House of God 
 
Our recent readings of the book of Ezra bring us to consider the circumstances in which 
the house of God was being rebuilt.  The record is filled with principles and exhorta-
tions for us to ponder: in our present considerations, we shall examine some of them. 
 
Isaiah chapter 44 describes how at the appointed time, Cyrus would be instrumental 
in bringing about the restoration of Israel to their land, and the rebuilding of the Temple 
there: “he is my shepherd, and shall perform all my pleasure: even saying to Jerusalem, 
Thou shalt be built; and to the temple, Thy foundation shall be laid” (Isa. 44:28). 
 
Ezra chapter 1 illustrates the fulfilment of that prophecy: 
 

“Now in the first year of Cyrus king of Persia, that the word of Yahweh by the 
mouth of Jeremiah might be fulfilled, Yahweh stirred up the spirit of Cyrus, 
king of Persia, that he made a proclamation throughout all his kingdom, and 
put it also in writing, saying, Thus saith Cyrus king of Persia, Yahweh, God of 
heaven hath given me all the kingdoms of the earth; and he hath charged me to 
build him an house at Jerusalem, which is in Judah” (Ezra 1:1-2). 

 
According to Josephus, Cyrus was shown the Isaiah prophecies – which included nam-
ing him years before he was even born -  and was “seized with an earnest desire and 
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ambition to fulfil what was written …” (Antiquities of the Jews (11:1:2)).  This Gentile 
Ruler was thus stirred up to fulfil the words spoken and bring about a restoration of 
the Jews.  Ezra chapter 2 proceeds to describe those who went back to the land “every 
one unto his city”. 
 
The returning exiles had an unusual zeal for the things of their God.  They were united 
as one: “when the seventh month was come, and the children of Israel were in the 
cities, the people gathered themselves together as one man to Jerusalem” (Ezra 3:1).  
This is reflected in the situation of those who would be disciples of the Lord Jesus 
Christ: there is “one body” (Rom. 12:4-5), made up of those who have a zeal for the 
truth.  They “stand fast in one spirit, with one mind striving together for the faith of 
the gospel; And in nothing terrified by your adversaries …” (Phil. 1:27-28). 
 

WORSHIP FIRST 
 
The first thing that the people did, was to re-establish worship before Yahweh their 
God: 
 

“Then stood up Jeshua the son of Jozadak, and his brethren the priests, and Ze-
rubbabel the son of Shealtiel, and h§is brethren, and builded the altar of the God 
of Israel, to offer burnt offerings thereon, as it is written in the Law of Moses, 
the man of God.  And they set the Altar upon his bases …” (Ezra 3:2-3). 

 
There is an important significance here: the faithful leaders recognised that the resto-
ration could only be accomplished with Yahweh’s favour and blessing.  Hence the first 
thing they did was to build the Altar, before laying the foundation – which was the 
second thing they did, an event accompanied with great joy and rejoicing: 
 

“when the builders laid the foundation of the temple of Yahweh, they set the 
priests in their apparel … to praise Yahweh, after the ordinance of David king 
of Israel.  And they sang together by course in praising and giving thanks unto 
Yahweh; because he is good, for his mercy endureth for ever toward Israel” 
(Ezra 3:10-11). 

 
Even so, there is a counterpart in our situation, as we seek to build up “the house of 
God, which is the ecclesia of the living God, the pillar and ground of the Truth” (1 
Tim. 3:15).  The most important aspect is to ensure that we worship according to the 
Father’s commandments.  We “offer the Sacrifice of Praise continually, that is the fruit 
of our lips giving thanks to his Name” (Heb. 13:15), as did Israel in the days of their 
restoration.  But we also must subsequently lay a foundation: “… the foundation of 
repentance from dead works, and of faith toward God …” (Heb. 6:1).  It is upon the 
basis of a faithful repentance, that a foundation is laid, something which forms a basis 
for future work in building up a spiritual house. 
 
Ezra 3 describes the mixed response of the people toward the laying of the foundations: 
 

“But many of the priests and Levites and chief of the fathers, who were ancient 
men, that had seen the first house, when the foundation of this house was laid 
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before their eyes, wept with a loud voice; and may shouted aloud for joy: so 
that the people could not discern the noise of the shout of joy from the noise of 
the weeping of the people …” (Ezra 3:12-13). 

 
It would seem that the weeping was not the expression of tears of joy.  Haggai describes 
how that there were those who compared the building with that of the first Temple that 
Solomon built – and found it to be inferior: 
 

“Who is left among you that saw this house in her first glory?  And how do ye 
see it now?  Is it not in your eyes in comparison of it as nothing?” (Hag. 2:3). 

 
And Zechariah also described those “who hath despised the day of small things” 
(Zech. 4:10). 

OUR SITUATION 
 
We live in such a circumstance.  Compared with the Apostolic preaching when there 
were many who joined themselves to the household of faith, in our day there are very 
few.  There is a spiritual dearth across the world, when lovers of the Truth are hard to 
find.  There are those who ridicule and despise the fact that there are only a few left 
who hold fast the testimony of sound doctrine, but they will be found wanting at the 
last.  To despise a day of small things is not good: it is rather necessary for the faithful 
few to continue the work to the best of their abilities and leave the results to their God.  
Such is the example of Zerubbabel, Jeshua, and Ezra. 
 
Ezra chapter 4 continues the narrative, describing how there were certain outsiders 
who wanted to build the Temple with Zerubbabel, Jeshua, and the others: 
 

“Let us build with you: for we seek your God as ye do …” (Ezra 4:2) 
 
Even so, in our day, there are moves to join all churches in worshipping and building 
together, regardless of their doctrinal differences: after all, don’t we all worship the 
same God? But what should be our response? Surely that of Zerubbabel and Jeshua: 
“ye have nothing to do with us to build an house unto our God …” (Ezra 4:3).  
 
The Apostle Paul wrote of this class: 
 

“Be not ye unequally yoked together with unbelievers: for what fellowship hath 
righteousness with unrighteousness? And what communion hath light with 
darkness? …and what agreement hath the temple of God with idols? For ye are 
the temple of the living God …wherefore come ye out from among them, and 
be ye separate, saith the Lord” (2 Cor. 6:14-17) 

 
In Zerubbabel’s and Jeshua’s day, those who wanted to build with them turned out to 
be their adversaries (Ezra 4:1). We need to have the same commitment to building up 
the Temple of the Living God, but we can have “nothing to do with” those who pretend 
to support us, yet who remain in darkness. They will prove to be our adversaries at the 
last, and the children of light cannot fellowship with them. We therefore need to “have 
no fellowship with the unfruitful works of darkness, but rather reprove them …” Eph. 
5:11).  This is the dual aspect of the disciples’ work: to build up the house, and contend 
against the adversaries. 
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The record in Ezra chapter 4 describes how the opposition began, and a letter of protest 
against the Jews was sent to the king.  Another decree was made, and it became illegal 
to continue in the work of the Truth.  But how did the Jews cope in such circumstances?  
Did they present the matter before the Lord in faith, and prayer, continuing in his work?  
No, rather they gave up.  And so, we read that the work “ceased unto the second year 
of the reign of Darius, king of Persia” (Ezra 4:24). 
 
We find then, that although the work had commenced, and the foundations had been 
laid, the work of building had now ceased through lack of faith and trust in the Lord.  
But the Lord did not leave the matter there.  In verse 1 of chapter 5, we read, “then the 
prophets, Haggai the prophet, and Zechariah, the son of Iddo, prophesied unto the Jews 
… in the name of the God of Israel”.  Here, the work of the prophets began, to reprove 
the people for their apathy, and to encourage them in the Lord, and to cause His House 
to be built.  And so we read, “Then rose up Zerubbabel … and Joshua … and began to 
build the house of God which is at Jerusalem, and with them, were the prophets of 
God helping them” (Ezra 5:2).  Once again, the leaders, Joshua and Zerubbabel rose 
up, and led the people in rebuilding the house.  The work recommenced, with the 
prophets themselves assisting in the work.  Notice that in practical terms, the circum-
stances had not changed.  It was still illegal for them to work: there was no change in 
the commandment yet.  But now they became stirred up by the words of the prophets 
to build, and so the work recommenced in earnest. 
 

HELPING THE WORK 
 
Notice also this, “with them were the prophets of God helping them”.  Neither Haggai, 
or Zechariah were like some today, full of condemnation and rebuke for other men’s 
failings, but never engaging in the work themselves.  These men led the way, both by 
word and example.  They were men of faith and action. 
 
The prophecy of Haggai is interesting to consider against this background.  In this rec-
ord, we have an insight as to the state of mind the people were in: 
 

“Thus saith Yahweh of hosts, saying, This people say, the time is not come, the 
time that Yahweh’s house should be built” (Hag. 1:2) 

 
This is what the people said in their hearts, “the time is not yet come”.  They were familiar 
with the prophecies of Jeremiah, given just before and after the Babylonian invasion.  
He prophesied that in addition to the seventy year period of servitude, there would be 
another seventy years during which the Land would be desolate (2 Chron 36:21). 
 
To the faithful, such as Daniel, the promise of a restoration after 70 years of destruction 
was something to long for.  We know that Daniel understood “the number of years, 
whereof the word of Yahweh came came to Jeremiah the prophet, that he would ac-
complish seventy years in the desolations of Jerusalem” (Dan 9:2).  And toward the 
end of this period, we have the marvellous prayer of faith that he gave, earnestly be-
seeching the Lord to “cause thy face to shine upon thy sanctuary which is desolate” (v 
17).  This was the prayer of all the faithful, that the restoration would come, that the 
mercies of God would once again be in abundance upon His People. 
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But, it would appear that the people had worked out that the 70 years were not yet 
ended.  That the time had “not yet come”, there was some time to go.  And so they 
concluded that there was no need to work yet.  They had begun to do the work of God, 
but opposition had arisen, and they had to stop.  What further proof did they need, that 
the time had not yet come?  When the time came, surely the opposition would cease, 
and they would be able to continue? 
 
Such is the reasoning of the flesh.  How subtle, how logical to the natural mind, which 
finds no satisfaction in the work of God.  Yet, how contrary to the mind of the Spirit.  
What a contrast this is to the response of David, who earnestly desired to build the 
original house (Ps 132:3-5, 2 Sam 7:2). 
 
David was commanded by Yahweh through Nathan the prophet that he could not build.  
The time for the house to be built would not come until David slept with his fathers, 
and the reign of Solomon had begun.  But David did not use this as a reason not to en-
gage himself in the work.  Although he could not actually build the house, he set him-
self to work in preparing all the materials necessary (1 Chron 22:14-19).  And so, when 
the time came for the temple to be built, Solomon could start immediately, everything 
being ready, and prepared. 
 
But the Jews of the restoration said, No, the time to work “is not yet come!”  But then 
came the Divine Rebuke: “Is it time for you, O ye, to dwell in your ceiled houses, and 
this house lie waste?  Now, therefore, thus saith Yahweh of hosts; Consider your ways.” 
 

MISUSE OF BUILDING MATERIALS 
 
They dwelt in “ceiled houses”.  The word means “to cover over” and refers to the wood 
panelling they had covering the interior of their houses.  The word is used in Jeremiah 
22:14 speaking of those “that saith, I will build me a wide house and large chambers, 
and cutteth him out windows; and it is ceiled with cedar, and painted with vermilion”. 
 
And so rather than to build God’s house, they built their own houses!  But even worse 
than this, the cedar panelling they used came from materials originally prepared for 
use in God’s house! 
 
We read of this wood being given in Ezra 3:7, “cedar trees from Lebanon … according 
to the grant that they had of Cyrus, king of Persia.”  But now, in their apathy, and self-
indulgence, they had stolen the wood for use in their own houses.  Truly they needed 
to consider their ways.  The fact that they used the wood, indicates a lack of belief that 
the time would come.  They thought the wood would never be needed.  But, the com-
mand came for them to get more wood: “Go up to the mountain, and bring wood, and 
build the house” (Hag 1:8).  They had brought additional work upon themselves by 
their own foolishness. 
 
But how easy it is for us to do likewise.  We live in the last days before the return of 
our Lord, when there will be a second, greater restoration.  But as yet, the time has not 
yet come.  How long remains, we do not know, but what are we doing?  Are we dili-
gently striving to overcome all opposition, in our efforts to build up the House of God?  
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Are we like Daniel, earnestly desiring that day to come soon?  Like David, labouring 
in preparation for that great day?  Or are we like the people who were concerned only 
with their own affairs, in making their lives more comfortable? 
 
Let us not say within our hearts, “the Lord delayeth his coming” (Mat 24:48), or “the 
time has not yet come”, using this as an excuse to engage in fleshly pursuits.  But let 
us rather be stirred up to action by the word of the prophets, that we might be ready 
when that day comes. 
 
There is a feature of the building work that reminds us of tomorrows readings in both 
Colossians and Hosea.  Ezra 4:12 describes the adversaries claim that: “… the Jews 
which came up from thee to us are come unto Jerusalem, building the rebellious and 
the bad city, and have set up the walls thereof, and joined the foundations.”  The mar-
ginal reference indicates an alternative rendering of: “finished the walls, and sewed 
together the foundations”.  How that worked in practical terms is not clear, but this as-
pect of the foundation being “sewed together” is significant.  Colossians chapter 2 de-
scribes the believers: “That their hearts might be comforted, being knit together in 
love, and unto all riches of the full assurance of understanding …” (Col. 2:2, see also 
vs 19).  Like as the foundations of the Temple were “sewed together,” that which unites 
the spiritual house together are “the cords of a man, with bands of love:” as Hosea has 
it (Hos. 11:4).  This is what unites the true body of Christ: a mutual love and zeal for 
the things of the Truth: a reflection of the Love of Messiah in laying down his life for 
his friends.  The exhortation is plain: in the few days that remain, the faithful minority 
must continue earnestly in the work, seeking to both build the house, and contend 
against the enemy.  And they must do so in the overriding spirit of love, that unifying 
principle which holds the body of Christ together as one man. 
 

Christopher Maddocks 
 
 
 

Exhort One Another 
 
THE best exhortation or advice that any man can give to others is that which was 
given by Peter to the crowd of Jews that stood before him on the first Pentecost after 
the ascension of the Lord Jesus: “Save yourselves from this untoward generation” 
(Acts 2:40). This implies that the surrounding mass of people in Peter’s day were 
not in the process of being saved, and it further implies that this conviction on the 
part of Peter’s hearers would be an incentive to exertion in the direction recom-
mended in Peter’s words. Further and more important still, it implies that there was 
a definite line of action by which those whom Peter addressed could achieve the 
wonderful result of “saving” themselves. It will be profitable to us on the occasion 
of this weekly memorial of the Lord’s death, to consider the application of these 
things to our own circumstances. 
 
Peter, writing many years after the Pentecostian speech, said, “I will endeavour that 
ye may be able, after my decease, to have these things always in remembrance.” We 
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must not therefore make the mistake of supposing that the words of Peter have lost 
their significance with the disappearance of Peter and his individual contemporaries. 
Those words remain in force “until he come” who enjoined upon Peter to “feed my 
sheep,” and who directed Peter to say to those who came after him in the work. “Feed 
the flock of God which is among you: thus exhort I the elders which are among you, 
who am also an elder and a witness of the sufferings of Christ and also a partaker of 
the glory that shall be revealed” (1 Pet. 5:1–2). “Save yourselves from this untoward 
generation”—as much as to say, “If you do not make an effort, you cannot be saved, 
but will perish with this untoward generation.” Inevitably: Jesus had previously de-
clared “broad is the road that leadeth to destruction, and many there be that go in 
thereat.” If you go with those who are walking to destruction, you will certainly walk 
there too. This is Christ’s doctrine. Many there be that dislike and would like to dis-
believe it; but this does not alter it. The people that dislike the doctrine of Christ 
cannot give us another doctrine that we can trust. Christ rose from the dead: they 
die and perish. Why are we to prefer them to Christ? They give us their thoughts, 
their opinions, their speculations: why are we to prefer these to doctrines which 
Christ declared were not his own, and which he proved to be not his own, but the 
Father’s who sent him, offering to submit his declaration to the test of evidence, say-
ing, “If I do not the works of my Father, believe me not: but if I do, believe the 
works.” The logic of this is irresistible. 
 

A HARD SAYING? 
 
Many feel concerning Christ’s claims in the case, as the false disciples felt who said, 
“This is a hard saying: who can hear it?” Is it possible for unbiassed intelligence to 
take sides with this mere grumble against facts that cannot be explained away? I 
should say, as a matter of reason, No. The grumblers grumble merely because they 
don’t like the thing they grumble at. What have they to give us in its place? Have 
they a way of salvation of their own to offer us? Have they something better than 
Christ to tell us of? Or is it that they ask us to believe, on the strength of their opinion, 
that we can do without Christ, in spite of his declaration that “without him we can 
do nothing”: or, still worse, that we are to discard him notwithstanding his monu-
mental presence in the affairs of men; and are to be content with the present evil 
world as the only world we can know anything about, notwithstanding the presence 
of an element in it which cannot be distinguished from its constitution—historically 
or morally—that brings with it an absolute guarantee of something as much higher 
than the present as the heaven is higher than the earth? Reason will turn a deaf ear 
to such untenable proposals. Who can blot Jewish history from the annals of man-
kind? Who can wipe the transcendent name of Christ from the page of history? Who 
can expunge the Bible from the literary archives of the world? Who can destroy the 
Jews from the midst of the nations? Who can remove the light of prophecy fulfilled. 
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The doctrine of Christ and of Peter remains true after all the grumbles. The gener-
ation of men upon the earth at this stage of its history is a generation we require sav-
ing from if we are to be saved. They are “an untoward generation”—that is, they are 
not toward God, but turned away from Him: forgetful of Him, or worse, indifferent 
to Him; or still worse, unbelieving of Him; or at the best, while entertaining a nom-
inal belief in Him, are regardless of His will, inattentive to His testimony, disobedient 
of His commandments. God drowned the world in Noah’s day for its transgressions 
in these respects. He destroyed the whole generation of Jews that came out of Egypt, 
because of their unbelief and disobedience: He broke up the kingdom of Judah in 
anger, and almost annihilated the whole nation in the terrible events of the Jewish 
war of independence. Do we suppose He views with less displeasure the present 
state of mankind, in which He is ignored as completely as if He had no existence; 
and Christ left out of account as entirely as if he had never lived, wrought miracles, 
died and risen; and His will set aside as wholly as if there had been no revelation; 
and His purpose contemned and made light of, as if He had never condescended to 
make great and precious promises, and invited the rebellious to come and receive 
their benefit? 

TWO OPINIONS 
 
“How long halt ye between two opinions?” said Elijah to Israel on Carmel in the 
great issue—Baal versus Yahweh. The question needs asking in thunder tones again 
and again? The issue is stupendous, between faith and unbelief. If there is no God, 
say so. If the deliverance from Egypt is a fable, declare it. If Christ was an impos-
tor—if the apostles were false witnesses, let there be no mincing of matters. Let us 
have falsehood unmasked: let us have lies stripped bare: let the fictions of fanaticism 
and superstition be exploded and confuted and slain for ever. But if ye fear to pos-
tulate such atrocious propositions—if the assertions die on your tongue—if ye feel 
that perhaps Christ was not a madman or a liar, that perhaps the apostles were true 
witnesses when they testified his resurrection, that perhaps Moses was a faithful 
man, that the God of Abraham, Isaac and Jacob is the maker of the universe, then 
open eye, heart and tongue to the positive, glorious, unassailable truth. Take the at-
titude of believers, not of doubters. Accustom your mind to the posture of friendship 
instead of that of criticism and opposition. Let the word of Christ dwell in you richly 
and have free course. Give it the reasonable place it had with Paul, who said he 
counted everything dung by comparison. Do not be like the Laodiceans, who held a 
yea and nay position—being neither decided unbelievers nor hearty believers. Be 
one thing or other—cold or hot—foe or friend. As to which it should be, reason has 
but one exhortation: “Save yourselves from this untoward generation.” Who does 
not flee from fire? Who does not rush to the boats when a vessel is sinking? Who 
would not wish to be saved from death? Even pride does not stand in the way at last. 
“Why will ye die?” It is God’s own question. “Save yourselves:” it is God’s own 
command. 
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As to how this is to be done, the manifest illustrations of the apostolic narrative 
supply a clear answer. The people believed the Gospel which it had pleased God to 
appoint as the means of saving them that believe. “When they believed Philip preach-
ing the things concerning the kingdom of God and the name of Jesus Christ, they 
were baptized both men and women” (Acts 8:12; Rom. 1:16; 1 Cor. 1:21). To the 
wordly wise of Paul’s generation, this was esteemed an arrangement of foolishness, 
just as it is esteemed now by the corresponding class in the modern era: “The preach-
ing of the cross is to them that perish foolishness, but to us who are saved, it is the 
power of God” (1 Cor. 1:18). To be on God’s side is everything surely in such a 
matter. To be with the apostles on this question is to be with God. “He that knoweth 
God heareth us: he that is not of God heareth not us: hereby know we the spirit of 
truth and the spirit of error” (1 John 4:6). This is what Jesus frequently said: “He 
that heareth you heareth me.” Let us ascertain and believe the things concerning the 
Kingdom of God and the name of Jesus Christ, and submit to baptism, and we stand 
in the very position of those who were obedient to the Gospel in the first century. It 
only remains then that like them, we endure steadfastly to the end (Matt. 24:13) not 
moved away from the hope of the Gospel (Col. 1:23), keeping in memory what has 
been delivered to us (1 Cor. 15:1–2), giving earnest heed to the things which we 
have heard, lest at any time we let them slip (Heb. 2:1), always abounding in the 
work of the Lord, forasmuch as we know that our labour is not in vain in the Lord 
(1 Cor. 15:58). “If we do these things, we shall never fall, for so an entrance shall be 
ministered unto us abundantly unto the everlasting Kingdom of our Lord the Saviour, 
Jesus Christ” (2 Pet. 1:10–11). 
 
There is nothing difficult to understand in this apostolically revealed process of “sav-
ing ourselves from this untoward generation.” There may be something difficult in 
the later stages of the process, if our eyes are not fully open to the glory of the truth. 
“Enduring to the end,” for example, becomes difficult as time goes on, and the 
powers of nature fail, and hatred arises for Christ’s sake, and many are offended and 
betray one another, and iniquity abounds, and the love of many wax cold. Nothing 
will hold a man to the faith of Christ under such embittering circumstances but dili-
gent and regular contact with the facts on which it rests, as recorded in the Scriptures, 
and embraced in the history of the world. The novelty of the thing will keep us at-
tached for a while, and the ardour of young blood will help in the same way in the 
beginning of things. But in course of time, these die down, and nothing but naked 
truth remains to weigh with us. And if we are out of touch with this, and in touch 
with the thousand appearances that draw the other way, naked truth will lose its 
power, and we shall drift away into native indifference and ignorance. 
 
So this “always abounding in the work of the Lord,” will be found a difficult per-
formance if it is not rooted in a genuine recognition of the Lord himself. Pleasing at 
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first, it will in course of time become tiresome if the motives which prompt us are 
such as become weak. The lasting motive is stated in its clearest form by Paul when 
he says, “The love of Christ constraineth me.” If we are leaning on friends, friends 
will fail us at last, even if they remain true, for death will remove them from our 
side. If we are pleasing ourselves in our conformities to the various requirements of 
the truth, even this source of continuance will dry up: for human nature wearies of 
everything at last, and we have to confess with David “My flesh and my heart faileth. 
. . I am become as a bottle in the smoke.” If the mainspring of our spiritual action 
lies in conviction, and love of the things that constitute the subject of our conviction, 
action will outlast all change and all decay, and we shall be found “always abounding 
in the work of the Lord.” “Whatsoever we do,” we shall do “as to the Lord and not 
unto men”—thankful for men who work the same work from the same love, but not 
in any way depending on them for motive—serving the Lord Christ and not any man 
or ourselves—“refreshed by the mutual faith of you and me” it may be, but not turned 
away from the faith because some poor human heart has failed or some feeble perse-
verance has snapped under the necessary strain of mortal probation. 
 
How is human nature to be thus made “faithful unto death”? Not by wishing it, 
though the wish is a step in the right direction. It is by adopting the measures that 
lead to it. There is no mystery about these. Faith will do it, but faith is conviction, 
conviction is the result of evidence, and the evidence is contained in the word of 
God. “The Scriptures are able to make us wise unto salvation.” “The Scriptures are 
able to build you up and give you an inheritance among all them that are sanctified.” 
This is the testimony of the apostle Paul and the lesson of experience and the dictum 
of common sense. 
 
But of course, action must harmonise with the facts. The Bible is the power, but if a 
man neglect the Bible and fill his mind with other things to its exclusion, the Bible 
will have no power with him. It matters not what things exclude it. Jesus says, “The 
lusts of other things entering in”—the present world to wit, which Demas loving, 
forsook Paul; or the praise of men, which the Pharisees loving, felt all taste for the 
praise of God extinguished; and were even unfitted for the act of belief by their re-
ceiving honour one of another (Jno. 5:44). It may even be one’s friends, or one’s 
own life, which a man loving to the exclusion of Christ, will at last lose when those 
who lose their friends and lives will find them. Christ says pointedly in this connec-
tion: “If any man come to me and hate not his father and mother and wife and 
children and brethren and sisters, yea and his own life also, he cannot be my disciple 
And whosoever doth not bear his cross and come after me, cannot be my disciple. . 
. . Whosoever he be of you that forsaketh not all that he hath, he cannot be my dis-
ciple. Salt is good, but if the salt have lost his savour, wherewith shall it be seasoned? 
It is neither fit for the land nor the dung hill, but men cast it out. He that hath ears to 
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hear, let him hear” (Luke 14:26–35). 
 

THE DEMANDS OF CHRIST 
 
If we are tempted to think the demands of Christ are stringent, let us realise what it 
is that he is inviting us to and offering us in the “crown of life,” and we shall cease 
to have any reservations of this kind. We shall be ready to exclaim with Paul: “The 
sufferings of this present time are not worthy to be compared with the glory that 
shall be revealed in us . . . for him I have suffered the loss of all things, and do count 
them but dung, that I may win Christ.—On the other hand, let us remember there 
are degrees of attainment in Christ, and that though he sets us a high mark in the ex-
ercises that are to fit us for his companionship in eternal glory, he will not despise 
the faltering efforts of the little ones, nor go away from his gracious declaration: 
“Him that cometh to me I shall in no wise cast out . . . faith shall be counted for 
righteousness . . . he that endureth to the end, the same shall be saved.” For every 
element of the truth, there is a place. 
 
A final element in the process of “saving ourselves from this untoward generation,” 
we must by no means leave out, and that is the recollection that Christ is our judge 
in the settlement of the question which waits us all at the end of each man’s career, 
namely: “Are we, in Christ’s estimation, ‘worthy to escape all the evil things that 
will come upon the world, and to stand before the Son of Man?’” We may know this 
without recollecting it. The recollection of it is very wholesome. It works in a variety 
of good ways. It prevents us leaning on our own verdict, or the verdict of neighbours. 
We may have a good opinion of ourselves, only to find at last that our self-satisfac-
tion is based upon an inadequate and even fallacious estimate of what is pleasing to 
God. Christ will judge by the rule of what is pleasing to God. Remembering this, 
we cultivate this rule in the daily study of the Scriptures, and scarcely dare trust our 
own estimate of ourselves. We say with Paul, “Yea, I judge not mine own self.” Judg-
ing ourselves by the word, we judge safely. Judging ourselves by the opinions men 
may hold of us is certainly the last thing we will think of. There is a world of meaning 
in those other words of Paul: “If I yet pleased men, I should not be the servant of 
Christ.” Men do not take delight in the things that please God. They are almost all 
like Peter: “Thou savourest not the things that be of God, but those that be of men.” 
 
Recognising this clearly, we shall neither be distressed at the unfavourable opinions 
of men nor built up in any good opinion we may have formed of ourselves. We shall 
walk by the light of the word in all the humility of self-correction and in all inde-
pendence of human criticism or condemnation, looking forward to that appearance 
before the Lord our Judge, at which we trust to find mercy where men would destroy; 
and perhaps vindication where men would condemn. This line of action brings peace. 
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We rest on the answer of a good conscience without trusting to our own righteous-
ness: we lean on the kindness of a merciful Creator without presuming on any title 
to His forbearance. We bear misrepresentation and slander, in the prospect of a vin-
dication that will shut the mouths of all foes at the same time; we do not presume on 
salvation because of “works of righteousness that we have done,” but because of the 
abundance of His mercy to them that fear Him, who love His testimonies and delight 
greatly in His commandments. Among whom every righteous man can justly claim 
to be. Thus in composure, peace, confidence, humility, and hope, we may work out 
our salvation with a fear and a trembling that quail alike at the stupendous majesty 
of heaven and the worm-like insignificance of man, and yet rejoices in the infinite 
glory which God possesses, and to which He has called us in His kindness by the 
Gospel. 

 
The Christadelphian 1898 page 289–292 

 
 
 

Zerubbabel the Signet 
 
The prophecy of Haggai concludes with a promise to Zerubbabel: “in that day, saith 
Yahweh of Hosts, will I take thee, O Zerubbabel, my servant, the son of Shealtiel, saith 
Yahweh, and will make thee a Signet: for I have chosen thee, saith Yahweh of Hosts” 
(Hag 2:23). 
 
A Signet, or Seal, is an engraved device, usually on a ring, or other ornament.  When 
pressed into a suitable substance, such as wax or clay, it left a mark identical to it’s en-
gravings.  The mark was unique to the owner of the seal, and rather like a signature, 
showed the identity of one who had, say, sent a letter (as in 1 Kings 21:8).  In Revel-
ation 7, the Seal is used in a symbolic way, in a vision revealed to John: 
 

“And after these things, I saw four angels standing on the four corners of the 
earth, holding the four winds of the earth, that the wind should not blow upon 
the earth, nor on any tree.  And I saw another angel ascending from the east, 
having the seal of the Living God; and he cried with a loud voice to the four 
angels, to who it was given to hurt the earth and the sea, saying, Hurt not the 
earth, neither the sea, nor the trees, till we have sealed the servants of our God 
in their foreheads” (v 3). 

 
Thus, four angels are seen holding back the four winds of Yahweh’s judgments.  And 
they are told by a fifth “angel”, to continue holding back the winds.  This angel, unlike 
the other four, was in possession of “the seal of the living God”.  This was because he 
had a different purpose.  The role of the first four angels was that of judgment, whereas 
the role of the fifth was that of sealing. 
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This fifth angel was a single angel.  Yet, he says, “Till we have sealed the servants of 
our God.  This one angel then, represents a multitude, who have a single purpose, to 
“seal” the servants of Yahweh (cp v 14) in their foreheads.  The forehead in Scripture 
can represent the mind.  The “seal” which this multitudionous “angel” possesses is en-
graved with certain principles, when are impressed upon the minds (foreheads) of the 
servants.  Thus, the seal is the Word of Yahweh, the principles of which become in-
delibly imprinted upon the minds of the faithful (see Eze. 9:4).  The multitudinous 
“angel”, or “messenger” as the Greek word means, therefore represents the multitude 
of preachers who sought to impress the principles of the Gospel upon the minds of 
those who would receive it. 
 
It is interesting to note that there are a number of parallels in this chapter which link 
up with the prophecy of Haggai.  Firstly, both speak of a seal: Zerubbabel is to become 
a seal; the saints were to become sealed.  Haggai, as we have seen, speaks of the short-
age of food and wine in the land.  But Revelation 7 gives the promise, “they shall 
hunger no more, neither thirst no more … for the Lamb which is in the midst of the 
throne shall feed them, and shall lead them into living fountains of waters” (v 16,17).  
And the servants who are sealed shall “serve” the Almighty “day and night in his 
Temple”, which Temple, Haggai informs us, will be filled with glory.  Finally, verse 9 
describes the saints as being “of all nations” – a reference to Haggai 2:7. 
 
But Zerubbabel was not promised that he would be “sealed”, rather he would become 
the seal itself.  In this matter, Zerubbabel stands as a Type of Christ.  No only was the 
Master “sealed” (Jno 6:27) by his Father, but he was an embodiment of the seal itself.  
He was “the word made flesh” (Jno 1:14).  Not only did Jesus receive the seal, but he 
became as one with it.  He himself became the seal, as the words he spoke left their 
impression upon the minds of those who would hear them.  In the Song of Solomon 
chapter 8, the Bride speaks to her beloved: “Set me as a seal upon thine heart, as a seal 
upon thine arm.” (Song 8:6).  So, the bride is here portrayed as desiring to become a 
seal.  And so it will be that the immortalised saints will manifest the glory of Yahweh, 
as they seek to impress His Word upon the minds of the mortal inhabitants of the Age 
to Come. 
 
But a seal was also a token of authority.  So, Pharaoh gave Joseph his seal, enabling 
him to make decrees.  And Mordecai was given the king’s seal for a similar purpose.  
The word is also used of Coniah, a king who was given authority to rule, and make 
decrees over Judah.  But, as a seal which no longer makes a good impression, he was 
“plucked hence” (Jer 22:24).  And so, being promised to be the chosen Seal, Zerubba-
bel, as a type of Christ, is promised that he will be given the authority to rule by his 
Father in the future kingdom Age.  And as the Bride is to become a Seal also, this 
promise applies to us, if we show the faith of Zerubbabel.  This is the glorious hope 
we have, that we might show forth the likeness and image of our Master, and that we 
might be chosen to rule with him in the Age to come. 

Christopher Maddocks
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