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“I saw, and behold, a white horse; and he that sat up on 
him had a bow: and a crown was given unto him: and he 

went forth conquering, and to conquer” (Rev. 6:2)

The wisdom that is from above is first pure, then peceable ...  Jas 3:17  
Earnestly contend with the faith which was once delivered unto the saints  Jude 3



The Parable of the Pharisee and the Publican 
 
It is written in the book of Proverbs that: “Most men will proclaim his own goodness: 
but a faithful man who can find” (Prov. 20:6).  This principle is exemplified in the parable 
before us: there was a Pharisee who prayed with himself, extolling his perceived virtues, 
and a Publican who recognised his sinfulness, and threw himself upon the mercy of his 
God.  The one proclaimed his own goodness, the other was justified by his faith. 
 
The parable was given in the first instance, to “certain which trusted in themselves that 
they were righteous, and despised others” (Lu. 18:9).  It was designed to demonstrate the 
folly of self-righteousness, and the importance of taking hold upon the mercy of God ex-
tended toward repentant sinners.  The despising of others is a characteristic of those who 
seek to exalt themselves.  This can be seen in the business world around us: men and 
women elevate themselves by trampling down others on their journey.  Such is not the 
way of the disciple of Christ, however.  In Romans chapter 14, the Apostle brings thing 
to their proper perspective: 
 

“But why dost thou judge thy brother?  Or why dost thou set at nought thy 
brother?  For we shall all stand before the judgment seat of Christ.  For it is 
written, as I live, saith the Lord, every knee shall bow to me, and every tongue 
shall confess to God.  So then every one of us shall give account of himself to 
God: (Rom. 14:10-12). 

 
In the parable we are considering, both men were giving an account of themselves before 
God.  One set at nought a man who he didn’t even recognise as his brother, by proclaiming 
his own virtues.  The other gave a confession to God.  The point being, that we ought not 
judge one another, and despise the weakness of our brother, for we shall all stand before 
the coming judgment seat of Christ.  In a similar vein, Messiah taught: 
 

“Take heed that ye despise not one of these little ones; for I say unto you, That in 
heaven their Angels do always behold the face of my Father which is in heaven” 
(Mat. 18:10). 

 
Each one of the heirs of Salvation have angels as ministering spirits, tending to their 
needs (see Heb. 1:14).  Those angels appear in the Divine Presence – would we want 
them to give a bad report of our attitude towards them? 
 

THE PROUD PHARISEE 
 
In proclaiming his virtues, the Pharisee began by congratulating himself on how he fasted 
regularly: “I fast twice in the week …”.  But whilst he thought that by doing this, he 
would be considered righteous, it is worth considering that with one exception, fasting 
was not a commandment of God.  That exception was the Day of Atonement, and the 
true fast that the Lord required was this: 
 

“Is not this the fast that I have chosen?  To loose the bands of wickedness, to undo 
the heavy burdens, and to let the oppressed go free, and that ye break every yoke?  
Is it not to deal thy bread to the hungry, and that thou bring the poor that are cast 
out to thy house?  When thou seest the naked, that thou cover him; and that thou 
hide not thyself from thine own flesh?”  (Isa. 58:6-7). 
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This is the true spirit of fasting, of which the literal abstention of food was but a token.  
The principle is that in abstaining from temporal pleasures, there would be provision to 
provide for the poor and needy.  For instance, in not eating, the usual daily food would 
not be used up – it was therefore to be given to the poor.  The Pharisee in the parable did 
not do this: he fasted beyond what the law required to make himself look good, and had 
no thought to providing for the benefit of others.  He therefore missed the whole point of 
fasting. 
 
The next boast of the Pharisee was this: “I give tithes of all that I possess”.  His fellow 
Pharisees were rebuked elsewhere for this very point: 
 

“Woe unto you, scribes and Pharisees, hypocrites!  For ye pay tithe of mint and 
anise and cumin, and have omitted the weightier matters of the Law, judgment, 
mercy, and faith:  these ought ye to have done and not to leave the other undone” 
(Mat. 23:23). 

 
Again, the whole point of the giving of Tithes was to make provision for those who would 
otherwise have nothing (see Deut. 14:28, 26:12).  It also provided for the Levites, who 
had no land inheritance, to sustain them – so that in turn, they would keep the 
tabernacle/temple system of worship going.   But helping those who had nothing was far 
from the mind of the Pharisee – he used it solely in order to make himself feel and look 
good. 

BEING SELF CENTRED 
 
In his prayer, the Pharisee spoke only about himself, and how good he thought himself 
to be: “God, I thank thee, that I am not as other men are, extortioners, unjust, adulterers, 
or even as this publican” (Lu. 18:11).  By marked contrast, in his model prayer for his 
disciples to use, God is praised first, before anything else: “After this manner therefor 
pray ye: Our Father which art in heaven, hallowed be thy Name.  Thy kingdom come, 
thy will be done in earth as it is in heaven” (Mat. 6:9-10).  Notice the priority: the Phari-
see’s prayer was all about himself, the Master’s model prayer was all about the glorifi-
cation of God.  As the Psalmist has it: 
 

“Praise ye Yahweh, Praise ye the Name of Yahweh: praise him O ye servants of 
Yahweh.  Ye that stand in the house of Yahweh, in the courts of the house of our 
God, Praise Yahweh: for Yahweh is good: sing praises unto his Name for it is 
pleasant” (Psa 135:1-3). 

 
What a contrast this is to the Pharisee who stood in the house of Yahweh!  Instead of 
praising his God for His Goodness, he instead sought to justify himself by presenting his 
own goodness!  Jesus himself similarly rebuked the Jewish leaders: “ye are they which 
justify yourselves before men; but God knoweth your hearts: for that which is highly es-
teemed among men is abomination in the sight of God” (Lu. 16:15). 
 
Again, Solomon spoke of this spirit of self-indulgence: “Let another man praise thee, and 
not thine own mouth …” (Prov. 27:2).  Ultimately, the faithful do not require or desire the 
praise of men: “he is a Jew which is one inwardly; and circumcision is that of the heart, in 
the spirit, and not in the letter: whose praise is not of men, but of God” (Rom. 2:29). 
 
The Publican, however, did not attempt to justify himself.  He rather was too ashamed to 
even lift up his head to heaven: “the publican standing afar off, would not lift up so much 
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as his eyes unto heaven, but smote upon his breast, saying, God be merciful to me, a 
sinner” (Lu. 18:13). 
 
His posture is reminiscent of that of holy men of old.  Ezra prayed thus: 
 

“O my God, I am ashamed and blush to lift up my face to thee, my God; for our 
iniquities are increased over our head, and our trespass is grown up unto the 
heavens” (Ezra 9:6). 

 
Again, David wrote: 
 

“For innumerable evils have compassed me about: mine iniquities have taken hold 
upon me, so that I am not able to look up; they are more than the hairs of mine 
head: therefore my heart faileth me.  Be pleased, O Yahweh, to deliver me: O 
Yahweh, make haste to help me” (Psa. 40:12-13). 

 
And again, words which match the sentiments of the Publican: 
 

“Have mercy upon me, O God, according to thy loving kindness : according unto 
the multitude of thy tender mercies blot out my transgressions … the sacrifices 
of God are a broken spirit: a broken and contrite heart, O God, thou wilt not de-
spise.” (Psa. 51:1, 17). 

 
Rather than to boast when we do those things which we are commanded to do, we must 
recognise our rightful position before God: “So likewise ye, when ye have done all those 
things which are commanded you, say, We are unprofitable servants; we have done that 
which was our duty to do” (Lu. 17:10). 
 

BEING JUSTIFIED 
 
Returning to the parable we are considering, it is said of the Publican: “I tell you, this 
man went down to his house justified rather than the other: for everyone that exalteth 
himself shall be abased; and he that humbleth himself shall be exalted” (Lu. 18:14).  There 
is a principle of Scripture that no man can justify himself by works.  There is “none right-
eous, no, not one” (Rom. 3:10), saith the Scripture.  The Pharisee, despite all his self-
proclaimed righteousness was yet dead in his trespasses and sins.  Yet the Publican – a 
self-confessed sinner, was counted as righteous by the Master.   Here is the principle: 
 

“… if Abraham were justified by works, he hath whereof to glory; but not before 
God … now to him that worketh is the reward not reckoned of grace, but of debt.  
But to him that worketh not, but believeth on him that justifieth the ungodly, his 
faith is counted for righteousness.  Even as David also describeth the blessedness 
of the man, unto whom God imputeth righteousness without works.   Saying, 
Blessed are they whose iniquities are forgiven, and whose sins are covered …” 
(Rom. 4:1-8). 

 
Men can only be considered righteous if they recognise their own position before Al-
mighty God: “For when we were yet without strength, in due time Christ died for the un-
godly … But God commendeth his love toward us, in that, whilst we were sinners, Christ 
died for us” (Rom. 5:see verses 1-8). 
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The way of salvation as ordained by God himself is not for the glorification of man: 
 

“base things of the world, and things which are despised hath God chosen, yea, 
and things which are not, to bring to nought things that are: that no flesh should 
glory in his presence” (Rom. 1:28-29). 
 

This is what the Pharisee sought to do: to despise those who God would save through 
faith.  He gloried in himself before the presence of God, and sought his own honour, and 
not that of the Almighty. 
 
Righteousness therefore, is a gift: 
 

“Who shall ascend into the hill of Yahweh?  Or who shall stand in his holy place?  
He that hath clean hands, and a pure heart, who hath not lifted up his soul unto 
vanity, nor sworn deceitfully.  He shall receive the blessing from Yahweh, and 
righteousness from the God of his salvation” (Psa. 24:3-5). 

 
Notice, righteousness is not received by those who lift up their soul unto vanity, like the 
Pharisee.  Again, Paul spoke of his hope to Timothy, his son in the faith: 
 

“ … I have kept the faith: Henceforth there is laid up for me a crown of right-
eousness, which the Lord, the righteous judge, shall give me at that day: and not 
to me only, but unto all them also that love his appearing” (1 Tim. 4:7-8) 

 
In the parable of the Pharisee and the Publican therefore, we have an example of self-
elevation and pride in one’s own perceived virtues.  And we have another example of hu-
mility, and trust in the power of Yahweh to save.  It is clear which category we need to 
emulate: we look forward to being justified not by our own words, but by faith in the 
promises of God.  Then, we will go forth being justified, rather than the other. 
 

Christopher Maddocks 
 
 

 
Three Marys 

 
There are 6 individuals in Scripture who were named “Mary,” but in our considerations 
today, we shall examine the record concerning 3 of them: Mary the mother of our Lord, 
Mary Magdalene, and Mary the sister of Martha.  Each of these women demonstrated a 
great faith that was rare in Israel at the time, and perhaps even more rare in the days in 
which we live. 

MARY THE MOTHER OF THE LORD 
 
The Lord Jesus Christ was “made of a woman, made under the law” (Gal. 4:4).  Our 
Lord’s mother was of a sufficiently virtuous character for her to bear and bring up the 
holy child of Yahweh.  So it was that “the angel said unto her, Fear not, Mary; for thou 
hast found favour with God” (Lu. 1:30).  Finding favour with God is the desire of all the 
faithful: it is written of Messiah himself, that he “increased in wisdom and stature, and 
in favour with God and man” (Lu. 2:52).  The favour of man soon dissipated however, 
yet he always had the approval and favour of his Father. 
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Luke chapter 1 describes the wonderful song of thanksgiving uttered by Mary, based 
firmly upon the Old Testament Scriptures – particularly the prayer of Hannah.  We cannot 
speak particularly about this song in our present considerations, but she began by saying: 
“My soul doth magnify the Lord, And my spirit hath rejoiced in God my Saviour.  For he 
hath regarded the low estate of his handmaiden …” (Lu. 1:46-48).  It is worthy of note 
and wonderment, that Mary’s family unit were in a poor and frugal situation.    Here, the 
Son of the Almighty Creator was to be born.  Not in the palace of kings: not of a high 
and exalted family position, but rather a poor handmaiden living in poverty.  Here is the 
wisdom of God: 
 

“… God hath chosen the foolish things of the world to confound the wise; and 
God hath chosen the weak things of the world to confound the things which are 
mighty; and base things of the world, and things which are despised, hath God 
chosen, yea, and things that are not, to bring to nought things that are: that no 
flesh should glory in his presence” (1 Cor. 1:27-29). 

 
The frugal poverty of Marys family is again demonstrated in the offerings that she made 
for her purification.  She went to Jerusalem “to offer a sacrifice according to that which 
is said in the Law of the Lord, A pair of turtledoves, or two young pigeons” (Lu. 2:24).  
This was “when the days of her purification according to the Law of Moses were accom-
plished” (vs. 22).  This offering raises many questions.  The allusion is back to Leviticus 
12, where we read of the sacrifices of the poor, who could not afford to provide a lamb: 
 

“and if she be not able to bring a lamb, then she shall bring two turtledoves, or 
two young pigeons; the one for the burnt offering, and the other for a sin offering: 
and the priest shall make an atonement for her, and she shall be clean” (Lev. 12: 
see verses 6-8). 

 
Mary’s offering then, was the offering of a pauper.  But the question arises, why was it 
that she needed to be made “clean”, or “purified” for giving birth to the Son of God?  No-
tice that these offerings were not for a particular committed sin, like other offerings were.  
They were not for forgiveness, but for purification.  A “man child” had just been born – 
and even though he were “holy” and “the son of God” (Luke 1:35), his mother was con-
sidered unclean, and needed purifying.  The point being, that in childbirth we have the 
perpetuation of the fallen state of human nature, which is in itself considered “unclean” 
by God. 
 
Hebrews 9 describes how even the Lord needed purification: “… it was therefore necess-
ary that the patterns of things in the heavens should be purified with these; but the 
heavenly things themselves with better sacrifices than these …” (Heb. 9:23).  Human 
nature itself needs a cleansing, and therefore so did the Lord – and his mother who bare 
him.  As part of the “heavenly things themselves”, he was purified with his own sacrifice: 
and we look forward to our cleansing also, that we might be like him: pure in glorious 
immortality. 

MARY MAGDALENE 
 
Matthew 15:39 contains the seemingly incidental detail that the Master “sent away the 
multitude, and took ship, and came into the coasts of Magdala.”  Mary Magdalene (which 
signifies of Magdala) could well have been the product of this visit, believing in the Lord, 
and trusting in his power to save her from her afflictions. 
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Mary Magdalene is mentioned again in Luke chapter 8, where we read of how there were 
“certain women, which had been healed of evil spirits and infirmities, Mary called Mag-
dalene, out of whom went seven demons” (Lu. 8:2).  She had evidently been afflicted 
with some mental disorder, perhaps Schizophrenia, or maybe a multiple personality dis-
order.  But be that as it may, the Master “healed” her of this condition, and she became a 
faithful follower of his.  Despite her condition, this Mary seems to have had some wealth, 
for she is mentioned in the next verse as being among those “which ministered unto him 
of their substance”. 
 
John chapter 19 describes how in the time of our Lord’s anguish upon the cross, she stood 
with him (Jno. 19:25).  She was also the first individual to whom Messiah appeared fol-
lowing his resurrection: 
 

“Now when Jesus was risen early the first day of the week, he appeared first to 
Mary Magdalene, out of whom he had cast seven demons” (Mrk. 16:9). 

 
This was a most privileged position to be in, for the Master only appeared to selected in-
dividuals: “him God raised up the third day, and shewed him openly; Not to all the people, 
but unto witnesses chosen before of God …” (Acts 10:41).  Mary was chosen by him to 
be the very first person to see him in his resurrected state. 
 
When he appeared to Mary, “Jesus saith unto her, Touch me not; for I am not yet ascended 
to my Father: but go to my brethren, and say unto them, I ascend unto my Father, and 
your Father; and to my God, and your God” (Jno. 20:17).  The question is, What did the 
Lord mean by his reference to ascending to his Father?  The sense of “touch me not” 
seems to carry the sense of “detain me not”, but why?  Later, we read of others who did 
detain him (Mat. 28:29), so whatever this ascendancy is, it must have taken place before 
this second appearance. 

 
ASCENDING TO THE FATHER 

 
Brother John Thomas indicated his belief that Messiah was ascending to a higher state 
of being.  And there is support for that in Scripture.  In his mortal state, the Lord was 
made a little lower than the Angels, in terms of his physical constitution: 
 

“But we see Jesus, who was made a little lower than the Angels for the suffering 
of death, crowned with glory and honour; that he by the grace of God should taste 
death for every man” (Heb. 2:9 see Psa. 8:5). 

 
But in his glorified state, the Lord is no longer a little lower than the Angels: he is higher 
than they: 
 

“for such an high priest became us, who is holy, harmless, undefiled, separated 
from sinners, and made higher than the heavens” (Heb. 7:26). 

 
This is his exalted position as an immortalised man – indeed, speaking of his resurrection 
– when he led captivity captive – it is written that he has ascended: “When he ascended 
up on high, he led captivity captive, and gave gifts unto men.”  (Eph. 4:8).  It is evident 
therefore, that being “made higher than the heavens” involved an ascension “up on high”.  
That the Lord was not raised immortal, but was granted immortality after he was raised, 
presumably after he saw Mary, and before he saw the others.  Maybe it is this that is 
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alluded to in the words “to this end, Christ both died, and rose, and revived, that he might 
be Lord both of the dead and living” (Rom. 14:9). 
 

MARY THE SISTER OF MARTHA 
 
This Mary was also of a wonderful character and disposition.  Wherever she is mentioned, 
she is always at the feet of Messiah, her Lord.  We read of this in today’s New Testament 
reading: 
 

“Now it came to pass, as they went, that he entered into a certain village: and a 
certain woman named Martha received him into her house.  And she had a sister 
called Mary, which also sat at Jesus’ feet, and heard his word” (Lu. 10:38-39). 

 
Sitting at the feet is a posture of learning.  So we read in Deuteronomy 33: 
 

“Yea, he loved the people; all his saints are in thy hand: and they sat down at thy 
feet; every one shall receive of thy words” (Deut. 33:3). 

 
This was the character of Mary, she received the words of the Master – and had faith in 
his power to save.  In Luke 10, we read of the two sisters: one was occupied with the 
practical affairs of this life, the other sat at Messiah’s feet, receiving his words.  In the 
verse cited above, we read of Mary, in the next we have reference to Martha: 
 

“But Martha was cumbered about much serving, and came to him, and said, Lord, 
dost thou not care that my sister hath left me to serve alone?  Bid her therefore that 
she help me.  And Jesus answered and said unto her, Martha, Martha, thou art care-
ful and troubled about many things: but one thing is needful: and Mary hath chosen 
that good part, which shall not be taken away from her” (Lu. 10:40-42). 

 
Whilst Martha could have been commended for providing the best she could to meet the 
needs of Messiah her Lord, actually it was Mary who had chosen the good part – to sit 
and listen to the One who was the Word made Flesh.  “Better is an handful with quietness, 
than both the hands full with travail and vexation of spirit” (Eccl. 4:6).  A more basic 
meal would have sufficed, and would have provided more opportunity to listen to the 
Master’s teaching. 
 
When her brother Lazarus had died, she and her sister called for the Lord, and when he 
journeyed, Mary went out to meet him: 
 

“Then when Mary was come where Jesus was, and saw him, she fell down at 
his feet, saying unto him, Lord, if thou hadst been here, my brother had not 
died” (Jno. 11:32). 

 
Notice that again we have Mary at the feet of Jesus.  She was confident in his power to 
have saved Lazarus, and it would appear that part of their motive in calling for him, was 
an expectation that even now, he could do something.  As the Lord said to Martha: “Said 
I not unto thee, that, if thou wouldest believe, thou shouldest see the glory of God?”  (vs 
40).  God was glorified in the raising again of Lazarus from the dead, and the Son was 
magnified also (see verse 4). 
 
Finally, we read of this Mary again in the next chapter: 
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“… then took Mary a pound of ointment of spikenard, very costly, and anointed 
the feet of Jesus, and wiped his feet with her hair: and the house was filled with 
the odour of the ointment…” (Jno. 12:3). 

 
The Lord recognised what Mary was doing, as he told Judas the thief and betrayer: 
 

“Then said Jesus, let her alone: against the day of my burying hath she kept this.  
For the poor always ye have with you; but me ye have not always” (Jno. 12:7-8). 

 
From these words, we can see how that Mary had a deeper and more profound under-
standing than most of those around her.  She knew that the Lord would be buried in the 
grave, and she also appeared to have the faith that he would be raised again!  But notice 
also that yet again, this Mary is at the feet of Jesus, anointing his feet for his coming 
burial. 
 
In each of these Mary’s then, we have wonderful examples for our learning.  The Mother 
of Jesus was specially chosen to bear and nurture the Son of the Almighty, and so found 
favour in His Sight.  Mary Magdalene was chosen by the Lord to be the first witness to 
his resurrection, and ministered to him of her substance.  And Mary the Sister of Martha 
and Lazarus is always portrayed as being at the feet of the Master, learning from his 
words and example.  The examples are there for us to emulate – let us go forth and do 
likewise! 
 

Christopher Maddocks 
 
 
 

The Ministry of Messiah (24) 
 

In our last three articles, we have been considering the Parables of the Kingdom, as they 
have been grouped together in the Gospel record of Matthew.  We have already pointed 
out that opposition to Christ was growing, and the parables reflected a change in the style 
of the Master’s teaching in order to sift out those who loved the Word from those who 
did not.  We shall now pick up again the sequence in the account by Luke.  The calming 
of the storm on the lake is recorded in all three accounts, namely in Matthew, Mark and 
Luke.  Luke is more specific as to the time so let us turn to Luke 8:22: 
 

“Now it came to pass on a certain day, that he went into a ship with his disciples: 
and he said unto them, Let us go over unto the other side of the lake.  And they 
launched forth.  But as they sailed he fell asleep: and there came down a storm of 
wind on the lake; and they were filled with water, and were in jeopardy.  And they 
came to him, and awoke him, saying, Master, Master, we perish!  Then he arose, 
and rebuked the wind and the raging of the water: and they ceassed, and there was 
a calm.  And he said unto them, Where is your faith?  And they being afraid won-
dered, saying one to another, What manner of man is this!  For he commandeth 
even the winds and the water, and they obey him.” 

 
The character of the other side of the lake, the country of the Gadarenes, or Gergesenes 
is that of steep slopes and of ravines.  Even now there are tombs there, as we read in 
Smith’s dictionary: 
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“The most notable remains of Gadara are its tombs, which dot the cliffs for a con-
siderable distance round the city.” 

 
Among these tombs were two men possessed with devils, “exceeding fierce, so that no 
man might pass that way.”  It is possible that these men looking down on the lake saw 
the storm and the dramatic calm that followed.  It seems that only one of these men, de-
scribed as “a certain man”, came down to meet Jesus.  He was exceeding fierce, terror-
ising the surrounding area so that no man might pass that way.  He dwelt among the 
tombs, and no man could bind him.  Although he had been often bound with fetters and 
chains, the chains had been plucked assunder and the fetters broken in pieces, “and always 
night and day, he was in the mountains and tombs, crying, and cutting himself with 
stones.” 
 
This distraught creature ran down the steep slope, and as Jesus came out of the boat, ran 
to him and worshipped him.  The Master, full of pity and compassion, commanded the 
unclean spirit to come out of him.  But the man, in his confusion, “cried with a loud voice, 
and said, What have I to do with thee, Jesus thou Son of God?  I adjure thee by God, that 
thou torment me not”.  Jesus then asked him his name, and he replied, “My name is 
Legion.”  Luke adds that it was “because many devils were entered into him.”  No doubt 
a characteristic of his illness was that he saw himself as more than one person.  We con-
clude therefore, that when we read of the devils speaking, it was the man speaking.  It 
has been suggested that the Roman Legions passed that way, and the man had seen him-
self in the role of the fierce character of these warriors.  In fact, Gadara was captured by 
Vespasian at the first outbreak of the Jewish war, its inhabitants massacred, and the town 
with its surrounding villages reduced to ashes.   
 
For some reason, the man did not want Jesus to send the unclean spirit into the deep.  If 
Jesus had done this there would have been no evidence that he had been cured.  As we 
know, there was a herd of about 2,000 swine nearby, and the man besought Jesus to send 
the devils into the swine.  Jesus responded to his request “and behold, the whole herd of 
swine ran violently down a steep place into the sea.”  Eating swine’s flesh was prohibited 
under the Law of Moses, and if these men were Jews, they should not have been breeding 
swine.  Their extermination as a consequence of this miracle was, perhaps, a lesson for 
them.  They actually saw the man who had the legion with Jesus, “sitting, and clothed, 
and in his right mind: and they were afraid.”  But, they were not interested in the miracle, 
and besought Jesus to depart out of their coasts.  Perhaps in so doing they showed that 
they were like the swine which had perished.  They did not appreciate the Truth. 
 
As Jesus came to the ship, the man undertandably, wanted to be with him, but we read:  
 

“Jesus suffered him not, but saith unto him, Go home to thy friends, and tell them 
how great things the Lord hath done for theee, and hath had compassion on thee.  
And he departed and began to publish in Decapolis how great things Jesus had 
done for him, and all men did marvel” (Mark 4:19-20). 

 
The Luke account reads: 
 

“Return to thy house, and shew how great things God hath done for thee” (Luke 8:39). 
 
On most occasions, Jesus told the people not to say anything about what he had done for 
them.  Why did Jesus change in this instance?  It would have been easier for the man to 
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go with Jesus.  But Jesus chose to send him on a special mission: to preach the Truth to 
his household and to his friends.  This was a test of faith for the man, which he fulfilled, 
in fact preaching to the whole city and in the whole region of Decapolis, what great things 
Jesus had done for him. 
 
Having outlined the calming of the sea, and the healing of Legion, I woudl like to go 
back to references in the Psalms to the calming of the storm.  Let us go first to Psalm 
107:23-31: 
 

“They that go down to the sea in ships, that do business in great waters; These 
see the works of Yahweh, and his wonders in the deep.  For he commandeth and 
raiseth the stormy wind, which lifteth up the waves thereof.  They mount up to 
the heaven, they god down again to the depths: their soul is melted because of 
trouble.  They reel to and fro, and stagger like a drunken man, and are at their wits 
end.  Then they cry unto Yahweh in their trouble, and he bringeth them out of 
their distresses.  He maketh the storm a calm, so that the waves thereof are still.  
Then they are glad because they be quiet; so he bringeth them unto their desired 
haven”. 

 
How graphically this describes the storm on the Sea of Galilee!  but in calming the storm, 
Jesus was performing a work of Yahweh.  No wonder the disciples said: “what manner 
of man is this, that even the winds and the sea obey him.” 
 
We have similar words in Psalm 65:5-7: 
 

“By terrible things in righteousness wilt thou answer us, O God of our salvation; 
who are the confidence of all the ends of the earth, and them that are afar off upon 
the sea ... (vs 7).  “Which stilleth the noise of the seas, the noise of the waves, and 
the tumult of the people” (see also Psa. 89:8-9). 

 
Let us note, he stilleth,”the noise of their waves, and the tumult of the people”.  The word 
“tumult’ is interesting.  It comes from a root word, which means to be in great commotion, 
to rage.  It is used in Psalm 46:6, “the heathen raged” and in Proverbs 20:1, where wine 
is described as, “a mocker, strong drink is raging.”  Does this not describe the man Legion?  
He was in great commotion, he was raging, yet Jesus was able to calm his mind.  In these 
two miracles, we see that Jesus had power over the wind and the sea, and he had power 
over the mind.  As Jesus had power over Legion, so he will have power over multitudes, 
i.e. “the tumult of the people”.  As we so often find with the miracles of Christ, these two 
incidents are symbolical.  Legion represented Israel: Let us turn to Isaiah 65:2-5): 
 

“I have spread out my hands all the day unto a rebellious people, which walketh 
in a way that was not good, after their own thoughts: a people that provoketh me 
to anger continually to my face; that sacrificeth in gardens, and burneth incense 
on altars of brick; which remain among the graves, and lodge in the monuments, 
which eat swine’s flesh, and broth of abominable things in their vessels; Which 
say, Stand by thyself, come not near to me; for I am holier than thou.  These are 
a smoke in my nose, a fire that burneth all the day.” 

 
Verses 1 and 2 of this chapter are quoted in Romans 19:20-21, and applied by the Apostle 
Paul to Israel.  Legion, who wandered among the graves was typical of Israel, no doubt 
typical of the very people among whom he lived, who were breeding swine, which they 
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should not have done under the Law, and were like the swine in that they did not want 
the Truth.  Jesus could have healed them, but they did not want to be healed.  It may be 
significant that Legion said to Jesus, “What have I to do with thee, Jesus, thou Son of 
God most high?  I beseech thee tempt me not”.  Even so Israel knew Jesus, but did not 
want anything to do with him. 
 
In the three accounts of the healing of Legion, we have the terms, “devils’, “possessed 
with devils” and “unclean spirits” used interchangeably.  We argue that in using these 
terms, the Gospel writers were accommodating the language of the day.  I am indebted 
to brother Andrew Perry who has written a series of articles on the subject of demons in 
The Testimony magazine.  The points he makes is that these terms are used, but there is 
no doctrinal explanation of them.  The fact, however, that the Inspired record uses these 
terms could mean that there is significance in their use.  The significance could be in the 
symbology of the miracles of Jesus.  We have shown that Legion was a symbol of Israel.  
We have shown from the words in Isaiah 65, that historically Israel were idolators and 
followed the nations around them.  The Inspired record in the account of these miracles 
is showing us that Israel were possessed with devils -i.e. the idols which they worshipped.  
There are only four places where the term devils is used in the Old Testament, and they 
refer to sacrificing to idols.  Let us look at one example in Leviticus 17:7: 
 

“And they shall no more offer their sacrifices unto devils, after whom they have 
gone a whoring” 

 
The original word for devils is sair i.e. goats, referring to idols to which they offered 
their sacrifices.  One other example is Deuteronomy 31:17: 
 

“They sacrificed unto devils, not to God; to gods whom they knew not, to new 
gods that came newly up, whom your fathers feared not.  Of the Rock that begat 
thee, thou art unmindful, and hast forgotten God (El) that formed thee.” 

 
The original for “devils” is a different word in this instance, but it is patently clear that 
they apply to idols.  Apart from the four instances, there is no other references to devils 
in the Old Testament, therefore we should interpret the New in the light of the Old, namely  
that the term devils is used in the Inspired record, literally because it was the language of 
the day, but symbolically to point to idol worship. 
 
The power which the Master used in calming the sea, and calming the storm in Legion’s 
mind is the power which he will use, when he returns to subdue the nations.  The sea is 
used to represent the wicked nations, as we can see from Isaiah 57:20: 
 

“But the wicked are like the troubled sea, when it cannot rest, whose waters cast 
up mire and dirt” 

 
Jesus will subdue these nations, as he subdued the raging in Legion’s mind, as we see 
from Psalm 46:6-11). 
 

“The heathen raged, the kingdoms were moved: he uttered his voice, the earth 
melted.  Yahweh of hosts is with us; the God of Jacob is our refuge.  Selah.  Come 
behold the works of Yahweh, what desolations he hath made in the earth.  He 
maketh was to cease unto the end of the earth ... Be still, and know that I am God: 
I will be exalted among the heathen, I will be exalted in the earth.  Yahweh of 
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hosts is with us; the God of Jacob is our refuge. Selah.” 
 
How we long for this time, brethren and sisters!  We pray that these words will be fulfilled 
in the coming year in the return of the Master. 
 
Nevertheless we have the assurance that “Yahweh of hosts is with us; the God of Jacob 
is our refuge.”  Although Christ does not openly manifest now that power which he mani-
fested during his ministry, he is still with us as our High Priest and Mediator, able to save 
us to the uttermost. 
 
We are now, as it were, in the vessel, coping with the storms of life.  The Master is absent,  
although we believe he is with us.  It is significant that Jesus was not awakened by the 
noise of the storm, but he was awakened by the voice of his disciples.  Let us have faith 
that he will hearken unto our prayers, and although they might not seem to have been 
answered, let us believe that he has heard them, and will act on our behalf. 
 

“Now unto him that is able to do esceedingly abundantly above all that we ask or 
think, according to the power that worketh in us, Unto him be glory in the ecclesia 
by Christ Jesus througout all ages, world without end.  Amen.”  (Eph. 3:20-21). 

 
 

Carlo Barberesi 
 
 
 
 

Many are Called, but Few are Chosen (2) 
 
What a glorious and reassuring comfort it is to know what will all occur when Yahweh 
sees fit to so order!  We are called “mad” by the world around us for hoping so intensely 
upon things the world finds difficult to see and are unwilling to acknowledge. 
 
With all the so-called worldly wisdom, science and philosophy prevalent today, there is 
none who can disprove or dispose of the evidence as called by Scripture to support 
Yahweh’s promises; they have been trying for long enough and hard enough to do so. If 
Yahweh has promised all that He has, the madness is upon those who reject His calling.  
 
We have a major hurdle to overcome when we contemplate all those things we are looking 
forward to, and that is, as we all know, the flesh and the desires thereof. 
 
The natural mind is swayed by its own impressions and its impressions are usually the 
very reverse to that demanded by the Truth, not only in spiritual but in natural things. 
Look at the feeling of young people that seem to think that they are ‘immortal’. In the 
dim dark distant times I can remember feeling as if I was, to use the vernacular, ‘bullet-
proof’. Youth thinks old age will never catch up with them. Remember how we used to 
think our school teachers were all so old, when in reality most were just out of Teacher’s 
Training College. We tend to think that our immediate surroundings are the centre of the 
universe; our feelings are all that matter, in other words our selfishness is all that matters. 
Knowledge of the Truth, of Yahweh, His Name and His Word corrects those feelings, 
and enables one to be confident, confident in the comfort provided by Yahweh’s promises. 
We know we are not bullet-proof, that we have only a short period of probation, and that 
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there were many others who have been called and who persevered. 
 
The knowledge we need comes from both the exercise of our reason and by the message 
left us in Yahweh’s testimony. What would we be like Brethren and Sisters, if we were 
unable to reason and had no access to Scripture? The answer is unpleasant, is it not? 
 
We would be as Paul described, with “an evil heart of unbelief”, or as Jeremiah 17:9 de-
scribes, as one with “the heart of man, deceitful above all things and desperately wicked.”  
Let us, Brethren and Sisters channel those emotions and feelings that are natural to the 
flesh, away from the flesh and use that energy towards things divine. That is a way of 
life we may find difficult, because divine ways and divine thoughts are as much above 
the ways and thoughts of man as the heavens are above the earth as Yahweh tells us in 
Isaiah 55:8-9. That means Brethren and Sisters, that we must go out of our way, we must 
work at obtaining that Divine Wisdom for which we are to seek, as if for hid treasure. 
 
We are blessed to know that the foe of the power of the flesh is able to be, and has been, 
by one man, conquered. We can defeat it by the power of faith, not forgetting that faith 
cometh by hearing and hearing by the Word of Yahweh. (Romans 10:17).  In effect, it 
will allow us to say to the flesh, “Get thee behind me Satan.” 
 
When we look at the amount of times Yahweh, in His Holy Word, has spoken words of 
hope and comfort to us we cannot but be amazed.  We are told in Hebrews 1:1-2 that Elo-
him, “who at sundry times and in divers manners spake in time past unto the fathers by 
the prophets, Hath in these last days spoken unto us by his Son, whom he hath appointed 
heir of all things, by whom also he made the worlds.” 
 
There may be some of us who ask, “what if the things Yahweh has promised are beyond 
my comprehension, what if I don’t understand those ‘great and precious promises’. 
 
Is that a reason to doubt what has been given us? 
 
Is anything too hard for Adonai Yahweh? 
 
Has He not blessed us so immensely, as we tried to suggest at the start of our discussion? 
In doubting either ourselves, or that promised, do we effectively say that Yahweh can do 
no better than what we have now, or what we comprehend Him to have promised? 
 
Do we shut our eyes to that maxim as told us in 1 Corinthians 2:9 where Paul says; 
 

“But as it is written, Eye hath not seen, nor ear heard, neither have entered into 
the heart of man, the things which Elohim hath prepared for them that love him.” 

 
Brethren and Sisters, we must look beyond our limited understanding, and far beyond 
the doubtful feelings of the flesh. We must lean upon that Rock that is far higher than 
ourselves, and fix our thoughts upon that which Yahweh has promised. 
 
We must NOT measure Yahweh, or the hope He has promised for the future, by our own 
thoughts or experiences. We all appreciate that the flesh is weak, and our fears are largely 
due to that fact because we cannot have any confidence in the flesh.  We must not be 
unduly distressed by that fact, Brethren and Sisters, as Yahweh knows our state, Psalm 
103:14 explains; “For he knoweth our frame; he remembereth that we are dust.” 
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Also Brethren and Sisters, verses 17 and 18 of that Psalm assure us that: 
 

“the mercy of Yahweh is from everlasting to everlasting upon them that fear him, 
and his righteousness unto children’s children; To such as keep his covenant, and 
to those that remember his commandments to do them”.  

 
Therefore, we know that Yahweh, through His everlasting all enduring love for us, pities 
us, IF we fear Him.  
 
The Lord Jesus Christ whilst in Gethsemane, immediately prior to his crucifixion, illus-
trated this fact, when finding his disciples asleep whilst he was suffering, and he com-
mented; “The spirit is willing, but the flesh is weak.” 
 
This is our Lord, who is our High Priest and who also is forever available for us to make 
intercession between us and The Most High Yahweh Elohim of Israel.  
 
This same Lord Jesus Christ is able to save those who come unto Yahweh by him. It is 
written of him in Hebrews 2:18 that, “having suffered, being tempted, he is able to suc-
cour them that are tempted.” 
 
Therefore we, Brethren and Sisters, may take comfort. 
 
We do not rely upon the state of our emotions or feelings for our comfort, as we all know 
they may be depressed enough just through physical causes, no less our immediate en-
vironment.  Yahweh is not displeased, Brethren and Sisters, at our weakness, what He is 
displeased at is a lacking faith and a faltering obedience. 
 
There is a tendency today, to look to our emotions as a guide to the health of our Spiritual 
life. This spurious and dangerous theory emanates from that evil philosophy that even 
permeates the Ecclesial world to a huge extent; 
 
The philosophy that; 
 
 The churches of all persuasions have adopted, 
 That philosophy that focuses upon the individual, the person, 
 That philosophy that tries to do away with ones responsibility to a superior Deity, 

That is the evil philosophy of humanism. 
 
There are those who would have us believe that ecstatic feelings are the symptom of spiri-
tual life, and that depression, sobriety or conservatism are all indicators of spiritual dead-
ness. We must, according to those who promote such twaddle, always have “uplifting” 
exhortations or classes, there must be no reproof from the platform. We must come up 
with new theories or ideas regarding behaviour and doctrine to prove that we are alive in 
the Truth, yet, to me, the Truth appears to be dying and at some Ecclesias a warm, fuzzy 
social club seems to be replacing it. 
 
Yahweh changes not, therefore the Truth changes not, and Ecclesial life should not change 
to suit society’s ever lowering standards. 
 
I quote from Brother Roberts writing in the 1878 Christadelphian Magazine regarding 
emotions and the Truth: 
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“Whereas faith and depression may co-exist, as in the cases of Job, David and the 
Man of Sorrows; for faith is the confidence of things hoped for, as in the case of 
Abraham, the father of the faithful, who, against hope believed in hope, being 
fully persuaded that what Yahweh had promised He was also able to perform. Not 
only so, but ecstasy and unbelief may co-exist, as in the case of the highly-wrought 
‘revivalist’ who mistakes the electrical excitement of the brain and nervous system 
for ‘religion’, and rejects the testimony of Yahweh and his prophets and apostles 
while shouting ‘glory; hallelujah’.” 

 
We must also try to not give way to human despondencies when they come upon us, we 
have to remember that they are of the flesh and not spiritual, of human origin and not Di-
vine. They are the clouds of life that block out the Divine light of the Sun. 
 

THE IMPORTANCE OF FAITH 
 
Without faith it is impossible to please Yahweh, and although we may have much human 
energy, it may not accompany faith. We may have much mental and physical comfort, 
yet little or no faith and we will not have any favour with Yahweh. 
 
Faith is not excitement; it is not outwardly showing a great enthusiasm for the Truth 
whilst harbouring or supporting false doctrine because our favourite speaker promotes 
such ideas and we are not prepared to hear him proven wrong.  Faith is a calm conviction 
that Yahweh will fulfil the promises He has made, which leads to the fruit of an obedient 
walk, one which has been lived in Spirit and in Truth. 
 
This hope that is set before us in the Gospel, will, without doubt, be realised whatever 
human ideals may say or hope to the contrary. The saints will certainly rule the world 
with our Lord Jesus Christ, however the academics of today may ridicule such a notion. 
The saints will not rule the world as they are or were during their lifetime, as they would 
be totally incompetent for such a task. Those that are to be chosen will be qualified to do 
the tasks they will be called to fill, but they will be physically changed to give them the 
vigour of body and mind to cope with such responsibilities. They will be immortalised 
and given powers and gifts such as we cannot comprehend. Paul tells us that in Hebrews: 
 

“Therefore, leaving the principles of the doctrine of Christ, let us go on unto per-
fection; not laying again the foundation of repentance from dead works, and of 
faith toward Yahweh, Of the doctrine of baptisms, and of laying on of hands, and 
of resurrection of the dead, and of eternal judgment. And this will we do, if 
Yahweh permit. For it is impossible for those who were once enlightened, and 
have tasted of the heavenly gift, and were made partakers of the Holy Spirit, and 
have tasted the good word of Yahweh, and the powers of the world to come” 
(Heb. 6:1-5) 

 
Another text which mentions the same is in Ephesians 1:13&14 … “Sealed with that holy 
Spirit of promise, which is the earnest of our inheritance until the redemption of the pur-
chased possession, unto the praise of His glory.” 
 
Therefore, Brethren and Sisters, the world is to be ruled over by a noble, vigorous, gifted, 
divinely assisted wondrous body of saints, equal to the angels, and of which we may be 
part. They will be the sons and daughters of Yahweh Elohim Almighty in the finality of 
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their development. To see those saints now, we see them only as poor weak ungifted 
beings in the primary stages of their development, yet they are rich, rich in faith which 
will guide them towards pleasing Yahweh, as it is impossible to please Him without faith. 
If we look at those who man would choose to rule the coming new world order, man after 
the flesh would choose the rich, the talented in worldly things, the good looking physically 
attractive, the sportsman, the finely educated and well mannered diplomat, in short the 
respectable and great or as Paul expresses it in 1 Cor 1:26 as “the wise after the flesh, the 
mighty and the noble”. 
 
Remember when Israel chose their first human king; he was chosen according to fleshly 
rules, and what was the result? Even Samuel leant towards the fine-looking man when 
choosing the successor to Saul, when Eliab presented himself, Samuel said to himself 
“Surely Yahweh’s anointed is before Him”, but Yahweh said, “Look not on his counten-
ance or the height of his stature, for I have refused him; for Yahweh seeth not as man 
seeth, for man looketh on the outward appearance, but Yahweh looketh on the heart.” 
 
What therefore Brethren and Sisters, is Yahweh looking for when He looks into our 
hearts? 
 
Isaiah answers that question so succinctly in chapter 66 and the end of verse 2: 
 

For all those things hath mine hand made, and all those things have been, saith 
Yahweh: but to this man will I look, even to him that is poor and of a contrite 
spirit, and trembleth at my word”. 
 

A STATE OF MIND 
 
That, Brethren and Sisters, is the state of mind that makes a man in his present mortal 
state, a saint. It is that state of mind and action that qualifies him to be a future ruler in 
Yahweh’s magnificent coming kingdom. He is not looking for a person who fills the de-
sires of this age, not one of strength and excellence in physical pursuits, not one who is 
cultured or academically astute in the wisdom of this world, but He is looking for one 
who has the faith of a little child, and as a consequence can rejoice in that faith in those 
things promised and Divine. 
 
No flesh will glory in Yahweh’s presence.  
 
The rich man rejoices in his riches, the (so called) wise man in his wisdom and the strong 
man in his strength, but where did they all obtain those traits, they were all given them 
by Yahweh, and if used as the world uses them, they are robbing Yahweh of His great 
gifts. 
 
Therefore, Brethren and Sisters, let us, we who are so greatly blessed through our calling, 
be chosen for our final phase of Spiritual development because we are wise in things 
Spiritual, because we do not have to purge our minds of those carnal matters of which 
the world boasts. Let us make our possession, the possession of the Word, let us rejoice 
in it and treasure it more than the temporal blessings of life. 
 
Let us prize the riches of our Lord Jesus Christ, as represented on the table before us 
every time we meet around the Memorial Table, as a prize of unsearchable value. 
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Let us take supreme comfort that we be esteemed as poor in this world, yet rich in faith, 
and that faith that will deliver us into the glory that we may share with our Lord. 
 
Even so, come Lord Jesus. 

Colin Tiley-Evans 
 
 
 

Marriage, Miracles, and the Father’s House 
 
THE portion that we have read together from the record of the beloved disciple (John 2., 
3.) introduces to us for our consideration certain topics that are most upbuilding and in-
structive in our gathering together to bring Christ to mind in this the way of his appoint-
ment. 
 
We have before us, in the second and third chapters of John, the subjects of Marriage, of 
Miracles, of The Father’s House, of Regeneration, and of Responsibility to God. 
 
At the outset, we are struck by this public identification of the Lord Jesus with a marriage 
ceremony at the beginning of his career. It is objected by the opponents of Christianity 
that it is not divine at all, but that it is an offshoot of those Eastern philosophies that flour-
ished before the time of Christ, and afterwards; and in particular, they say, it is an offshoot 
of the Essene doctrine and practice that flourished in Palestine about that time. The first 
feature of that philosophy was founded upon the earlier false philosophies of Babylon, 
and consisted of the notion that “mind” was pure and good, and “matter” evil, a kind of 
dualism: and they coupled with that idea the notion of celibacy, and the Essenes in par-
ticular would not marry, for they would not reproduce the continuity of evil “matter.” 
That, it is alleged, was the origin of Christ’s doctrines—a monstrous idea, and as if to re-
buke it, here is Christ, at the outset of his public career, gracing a marriage ceremony 
with his presence. 
 
He is before us as the Son of Man, as well as Son of God; he is our Elder Brother, ac-
quainted with all the conditions of a struggling mortal humanity; and his teaching in par-
ticular upon this subject of marriage as God’s ordinance in humanity, and, moreover, his 
application of it in beautiful metaphor to the purpose of God in him, is a guarantee really 
of his divinity, when we know enough of the world, and enough of the scriptures, to dis-
cern divine things rightly. And the result of his doctrine, perverted though it has become 
in Christendom, is nevertheless also a monument of his divinity; for all will agree that 
the sanctity of marriage, the position of woman in Christianity, bad though it may be by 
reason of apostacy, is heavenly by comparison with what that position is in, say, the Mos-
lem world, or in other eastern countries. “A tree,” it is said, “is known by its fruits”: the 
fruits of Christianity, the Christianity of Christ, are altogether good, and in this particular 
are especially good, by contrast with what we see elsewhere. 
 
But, it may be said, this does not particularly concern us in bringing Christ to mind in 
the partaking of this bread and wine, does it? It does; from Genesis to Revelation, under 
the beautiful metaphors connected with God’s ordinance of marriage, Christ is before us. 
Christ is with us in matters of instruction and exhortation, and correction, at the very be-
ginning to which Christ refers as divine, for he says, “He that made them at the beginning, 
made them male and female.” At that very beginning, the purpose of God in the bestowal 
of his bride upon Adam the first, indicates the further and perfect purpose of God in the 
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bestowal of His multitudinous Bride upon the second Adam, who was to come. And we, 
believing brethren and sisters, are prospective constituents of that multitudinous Bride 
of Christ that is to be revealed. 
 
Paul to the Corinthians says, “I am jealous over you with godly jealousy; for I have espoused 
you to one husband, that I may present you as a chaste virgin to Christ. But I fear, lest by 
any means, as the serpent beguiled Eve through his subtilty, so your minds should be cor-
rupted from the simplicity that is in Christ.” And again to the Ephesians, speaking of the 
appointment of God in the beginning, when marriage was instituted, and exhorting husbands 
to love their wives, he says, “This is a great mystery, but I speak concerning Christ and the 
church. Nevertheless,” he adds, “let every one of you so love his wife as himself.” 
 
So Christ and the church are before us here; and in the very last book of the Bible, the 
consummation of salvation is before us in beautiful figure in the 19th chapter of Revel-
ation, where the voice of a great multitude is represented as singing songs of triumph and 
thanksgiving, saying, “Let us be glad and rejoice, and give honour to Him—the Almighty: 
for the marriage of the Lamb is come, and his wife hath made herself ready.” We are con-
cerned, dear brethren and sisters, in making ourselves ready. 
 
Now, in view of that brief glance at the purpose of God revealed in the scriptures, from 
end to end, is it not sublimely fitting that we should read in this record of the life and 
works of Christ that he thus honours a marriage in Cana of Galilee with his presence? 
And it was not only that they procured his presence there, there was something more, 
and that introduces to us the much misunderstood subject of Miracles. “This beginning 
of miracles did Jesus in Cana of Galilee, and manifested forth his glory, and his disciples 
believed on him.” The design therefore of a miracle according to that brief allusion, is to 
manifest forth God’s glory, that disciples may believe. How sublimely fitting, how sub-
limely, accurately definitive are the terms of the scriptures. That definition will yield in-
formation in the case of all the miracles that are described throughout the scriptures. 
 

MIRACLES 
 
What is a miracle? A wonder, a sign, a power; not a contradiction of the laws of nature, 
though possibly something outside previous human experience. What is human experi-
ence? It is a very poor affair, a very limited affair. A miracle is possibly outside some 
previous human experience, but it is not therefore unthinkable, contradictory of the laws 
of nature; it is merely something higher, an unfamiliar handling of things by God, for a 
special purpose. Why, we are surrounded by miracle, although we may not so esteem it. 
Whence came we? The evolutionists will say, from an imaginary speck of protoplasm; 
that is a bigger miracle really than the Bible doctrine, which does indeed give us a cause 
adequate to the effects we see. Granted an all-wise, all-powerful Father in heaven, and 
surely it is conceivable that He should design to people the universe with sons conforming 
to the pattern of the Father. That is noble, beautiful, reasonable; but to tell us that mere 
blind, intangible “force” suddenly woke up in some inconceivably remote period of an-
tiquity, and began to manifest the attributes of intelligence and omnipotence,—to tell us 
that is to attribute to a despicable cause the most magnificent and stupendous effects. It 
is not reasonable. But we are not dealing now with the outer darkness, but the inner 
light,—the work of Jesus. 
 
In this incident, he has been accused of disrespect because of his address to his mother. 
She had faith in his powers. It was a curious suggestion, when it was reported that they 
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had no wine, that she should put that to him, “They have no wine.” Why say that to Jesus, 
her son? Because she expected him to be able to remedy the situation, evidently. His 
reply in our own translation savours almost of rudeness, “Woman, what have I to do with 
thee? mine hour is not yet come.” This would be better rendered, “What to thee or me, O 
woman?” There was a discerning, a recognition of her faith; but the question was only 
one of time to work. Although his hour had not come, in the sense of the mightiest work 
that he was to reveal, of his sacrifice and resurrection the dead; yet the time had come 
for a manifestation of his glory and therefore the miracle that we read of here. 
 
We have read the account of it; the waterpots were filled to the brim, and then suddenly 
the water was transformed into wine. And then the objectors come in and say, “Contrary 
to experience,” impossible! This is a very presumptuous attitude, it is unreasonable. If a 
man says, “I know all the possibilities of the universe, and by reason of that all-embracing 
knowledge I know this thing cannot be,” what can we say? The Proverbs say, “He that 
trusteth in his own heart is a fool,” and that is the case. We do not even know how our 
own lives are sustained, how water turns into blood in our own body. A brother hit off 
the situation very well, years ago, when he illustrated real evolution thus, “Greenest grass, 
to whitest milk, to reddest blood.” Does anyone understand the process? Not a soul of 
man, and yet there it is before us all the time. And yet, when we read of the Lord Jesus 
making water into wine, we must not believe! Very well: we will go on our own way on 
that subject, and let those who will, join the ranks of the unbelievers. 
 
“To manifest forth his glory.” Again it may be said, Why ponder this at the breaking of 
bread? Because it is the memorial of the greatest of the miracles, which is in its turn only 
the earnest of the extension of miracle that is to come. We are waiting for a miracle of 
miracles, namely, the resurrection of the dead; and we are required to strengthen our 
minds in this hope of Israel, “the hope of the resurrection of the dead,” and these con-
templations are powerful to do it. The evidences of Christ’s resurrection are before us. 
We memorialise that resurrection in this bread and wine; we recognise, as we sing some-
times, “in this rite, the shame, the glory, until he come.” We look forward to that coming, 
and to the revival of God’s work in the midst of the years, concerning which a prophet 
prays that it may be so; and he adds, in tones of deep humility, “In wrath remember 
mercy,” which is our prayer also. 
 
And then the scene changes to the Father’s house, and we see the only illustration of 
Christ using violence. “The Jews’ passover was at hand, and Jesus went up to Jerusalem, 
and found in the temple those that sold oxen and sheep and doves, and the changers of 
money sitting: And when he had made a scourge of small cords, he drove them all out of 
the temple, and the sheep, and the oxen; and poured out the changers’ money, and over-
threw the tables; And said unto them that sold doves, Take these things hence; make not 
my Father’s house an house of merchandise. And his disciples remembered that it was 
written, The zeal of thine house hath eaten me up.” 
 
That introduces to us the subject of the Father’s house. That was not a phrase that took 
its origin from the teaching of the Lord Jesus; it was a phrase that he reiterated from the 
earliest speeches of the Spirit by the prophets. Jeremiah and Isaiah had both spoken by 
the spirit of God concerning the Father’s house. What that Father’s house is, we have 
been privileged by the truth to come to understand; it is the body corporate of His sons 
and daughters, the head of whom is Christ. It will be related to a literal house of prayer 
for all nations; but that literal architectural house of prayer would be as nothing without 
the divine family that is to be its glory. 
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Now when we look back upon the prophets, and see what is said concerning that Father’s 
house, the exhortation is strong to us on such occasions as this. We find it in the 56th 
chapter of Isaiah. He spoke some 700 years or thereabouts before Christ, and he exhorted 
the faithful remnant in Israel, and those who from outside joined themselves to the cov-
enant, in such terms as these:— 
 

“Thus saith the Lord, Keep ye judgment and do justice; for my salvation is near 
to come, and my righteousness to be revealed. Blessed is the man that doeth this, 
and the son of man that layeth hold on it; that keepeth the sabbath from polluting 
it, and keepeth his hand from doing any evil. Neither let the son of the stranger 
that hath joined himself to the Lord, speak, saying, The Lord hath utterly separated 
me from his people: neither let the eunuch say, Behold I am a dry tree. For thus 
saith the Lord unto the eunuchs that keep my sabbaths, and choose the things that 
please me, and take hold of my covenant: Even unto them will I give in mine 
house and within my walls a place and a name better than of sons and of daughters: 
I will give them an everlasting name that shall not be cut off. Also the sons of the 
stranger, that join themselves to the Lord, to serve him, and to love the name of 
the Lord, to be his servants, every one that keepeth the sabbath from polluting it, 
and taketh hold of my covenant: Even them will I bring to my holy mountain, and 
make them joyful in my house of prayer: their burnt offerings and their sacrifices 
shall be accepted upon mine altar; for mine house shall be called an house of 
prayer for all people. The Lord God which gathereth the outcasts of Israel saith, 
Yet will I gather others to him, beside those that are gathered unto him.” 

 
Brethren and sisters, we are monuments of that here and now, that that word of God is 
true. We are being gathered to Israel; we are gathered for the purpose of being made 
joyful in Yahweh’s house of prayer. See what a reference of Christ’s goes back upon; but 
while we are exhorting one another, let us examine ourselves concerning the terms. “Join 
themselves to the Lord;” we have done that, have we not? in the Lord’s appointed way— 
baptism—“to serve him and love his name, to keep the sabbath from polluting it;” not in 
the literal observance of the seventh day, but in earnest labouring for the sabbath that re-
maineth. “To take hold of the covenant,” and as this prophet says elsewhere, “To keep 
the truth.” Here are the conditions; how do they fit us? Are we holding fast in this spirit, 
with this end and aim in view? If so, then what a joyful prospect is that before us in the 
Father’s house. 
 
A hundred years pass; another prophet speaks: alas, the exhortations and gracious invi-
tations by Isaiah were unheeded, and therefore there follows a prophet speaking in another 
strain—lamentations, denunciations. In the 4th verse of the 7th chapter of Jeremiah:— 
“Trust ye not in lying words, saying, The temple of the Lord, The temple of the Lord, 
The temple of the Lord are these. For if ye thoroughly amend your ways and your doings: 
if ye thoroughly execute judgment between a man and his neighbour; if ye oppress not 
the stranger, the fatherless, and the widow, and shed not innocent blood in this place, 
neither walk after other gods to your hurt: Then will I cause you to dwell in this place, in 
the land that I gave to your fathers, for ever and ever.” Then God refers to what was done 
to Shiloh, and so the threatening goes on: “I will do to this place as I have done to Shi-
loh.” 
 
And now, nigh 600 years afterwards, here is the Son of God in the temple courts, reiter-
ating these words, and foretelling a greater overthrow, and lamenting the long- continued 
judgments that should come upon that city and that house—“Your house is left unto you 
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desolate. Ye shall see me no more henceforth until ye shall say, Blessed is he that cometh 
in the name of the Lord.” 
 
And so the invitation went forth to “the sons of the strangers”; and we are here, invited 
to this glory of the Father’s house, which the Lord elsewhere alludes to, as we know, in 
those familiar words, “In my Father’s house are many mansions. . . . I go to prepare a 
place for you,” not in the misinterpreted sense of preparing abodes in heaven beyond the 
sky, but in the sense of divinely supervising by his mediatorship and providential control 
from behind the veil, the affairs of His faithful children. 
 
We look at the apostle Paul; we see him taken out of the human quarry, prepared, guided, 
strengthened, comforted, “Fear not, Paul: bear testimony; I have much people in this 
place; no man shall set on thee to hurt thee.” That is the “preparing,” preparing Paul for 
a place, and preparing a place for Paul, in the house of God, of which Paul spoke by the 
Spirit, saying of the saints that they are lively stones, being built up a spiritual house for 
an habitation of God through the Spirit; and he exhorts his son in the faith, Timothy, “I 
write these things to you to let you know how you ought to behave in the church of God—
the house of God—which is the church of the living God, the pillar and ground of the 
truth.” 
 
Dear brethren and sisters, here is before us the glory of the Father’s house. Here on the 
table in symbol, is the firstborn, the head stone, prepared through suffering; to him the 
highest place is assigned. We bring him to memory; he is the pattern: let us endeavour to 
conform to what God has given us in him, that we may find a place with him in this glory 
to be revealed. 
 

CC Walker, The Christadelphian 1909 Pages 208–211. 
 
 

A Warning Message 
  
WHAT has been written is for "our learning," so Paul says, and so the Scriptures them-
selves show. They are "profitable for doctrine, reproof, correction, instruction in right-
eousness." This we find to be true. But specially profitable in those respects are the 
messages of the Lord Jesus to the ecclesias flourishing in the days when John was an 
exile in Patmos. Though sent to seven in particular, it is evident they were intended for 
all, from the conclusion of each message -- "He that hath an ear, let him hear what the 
Spirit saith unto the churches [ecclesia]." And what was intended for all the ecclesias in 
A.D. 96 must be found to contain some instruction for those existing A.D. 1873. The 
seven were doubtless chosen as representing seven different conditions, comprising all 
the states in which an ecclesia could be recognized to exist, and, therefore, affording oc-
casion for advice applicable to every age and every state. 
 
Sardis is particularly before us in the chapter read. The One Body in the city receives 
first this solemn assurance: "I KNOW THY WORKS." Here, at once, is matter for whole-
some reflection. Jesus, our High Priest now, and Judge to be, is not one who depends for 
knowledge on what he may see and hear as man sees and hears. He requires not to be 
told how it is with us -- he knows: he did this even in the days of his flesh, as it is written 
(John 2:25), "He needed not that any should testify of man, for he knew what was in 
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man." He knows now as he knew then; he knew in his spirit (Mark 2:8) what was passing 
in the thoughts of the Pharisees. He is now the Lord THE SPIRIT, without a flesh veil. 
When he speaks, it is what the Spirit saith unto the churches [ecclesias]. He designs that 
all the churches [ecclesias] should know this. His words are, "All the churches [ecclesias] 
shall know I am he that searcheth the reins and hearts." We are no less known of Christ 
than we are known of the Father; he is the Father in manifestation. All things are naked 
and open to the eyes of him with whom we have to do. We have to do with the Lamb 
with seven horns and SEVEN EYES: omniscience incarnate, great but glorious mystery; 
none the less credible that we cannot understand it. 
 

“I KNOW THY WORKS” 
 
Jesus, then, could say to every ecclesia, "I know thy works." This is a comfort to all who 
are labouring with an eye to him, and a terror to such as seek only to make a fair show in 
the eyes of men and brethren; because Christ not only knows the real state of all cases, 
but in due time he will declare it. There is a day appointed when he will "bring to light 
the hidden things of darkness, and make manifest the counsels of the heart" (1 Cor 4:5). 
In that day will be fulfilled the promise made to such in Sardis as should overcome: "I 
will confess his name before my Father, and before his angels." This promise is to all 
who overcome, not only in Sardis, but everywhere else. The honour of such a confession 
can scarcely be appreciated now. It will be seen and felt by all then, and by none more 
than by those who make light of it at present, as a thing not to be taken practically into 
account; they will, when too late, curse the infatuation that shall have cheated them of 
the unspeakable honour of favourable mention by the King of Glory in the audience of 
the Eternal One, and an angelic and all-powerful assembly of immortals. 
 
But what did Jesus know of the Sardian ecclesia? "Thou hast a name that thou livest, and 
art dead." Here sad thoughts arise; for if in the days of the beloved disciple -- the gifts of 
the Spirit still flourishing -- an ecclesia, could be dead, what may we not fear in the nine-
teenth century, so far removed from the apostolic fountain of the Gospel? Sardis had "a 
name to live": the ecclesia would appear from this to have been in good repute among 
the brethren -- known and spoken about as a thriving, healthy, model ecclesia, probably 
because the brethren would be energetic and friendly. Yet, by infallible Wisdom, they 
were pronounced "dead." This suggests the wonder what the Lord's verdict would be 
were he to speak his mind about the ecclesias of our day. What would he say of Birming-
ham? We have a name to live. We are spoken well of by brethren here and there in the 
country as a lively thriving ecclesia. But what is the fact as discerned by the eyes of Om-
niscience? Well, we cannot have the answer now. We must examine our own selves. What 
is the criterion of "life" in the case? Is it well-attended meetings? Not necessarily. Well-
attended meetings are so far a good sign; but people may come to meetings from various 
causes apart from spiritual life. To come to the meeting is a pleasant variation from the 
monotony of home; it is an agreeable stimulus to the sociable faculties; it is possibly an 
entertainment in some senses. Well-filled benches do not necessarily indicate a spiri-
tually-sound condition, though it is good to see the benches well filled, especially at the 
appointed hour. 
 
Is great animation and friendliness among the brethren a sign that we are not of those 
who have "a name to live and are dead"? Not necessarily: friendliness as such is instinc-
tive with those who have what the phrenologists call "adhesiveness" largely developed. 
A man with a good stock of animal vitality and a large social brain, may be demon-
stratively friendly without a particle of spiritual life. As sister Lasius said in her recent 
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article on "Union and Unity," that "spiritual life does not always flourish accompanied 
with a high degree of animal spirits." We are not therefore, to flatter ourselves that because 
we shake hands and smile and enquire cordially concerning each other's welfare, we are 
full of spiritual life. God forbid that I should seek to lessen our cordiality in this sense. 
Rather let us seek to excel in this as in every other excellence. Still, let us not mistake the 
manifestation of what may be but natural friendliness for that state of mind that the Lord 
would pronounce "life" as opposed to the death that reigned in Sardis. 
 
Are we to find it in doctrinarian zeal and proneness to controversy in defence of the faith 
once for all delivered to the saints? Not necessarily. No ecclesia is in a state of spiritual 
life that gives place to error, or lacks courage and enterprise in that contention for the 
faith which is prescribed: but it is possible to argue from pugnacity and to delight in the 
polemics of the truth while in the very depths of spiritual death. 
 

QUESTIONS TO BE ANSWERED 
 
Where then are we to look for the indications of the real state of the ecclesia? The answer 
is, on the individual lives of the brethren and sisters. Let us follow them in their dispersion 
during the week, and ask how they act when thrown upon their own resources. What do 
they do with their leisure time and their surplus money? How do they transact their busi-
ness or do their work? Do they continue instant in prayer, abounding therein with thanks-
giving? Are they ready to every good work? Are they merciful to the poor and the 
penitent? Are they men of truth and honour? Have they the fear of God before their eyes? 
Are the commandments a law with them which they fear to break? Do they keep their 
promises, and are they punctual to their engagements? Are they bold to confess Christ 
before men, and forward to say "come" to those whom God may bring within their reach? 
Or, instead of being servants of Christ, are they servants of themselves, - having a name 
to live, and are dead? Do they work only that their business may prosper and their private 
resources increase? Do they think only of their houses and their families? Do their sym-
pathies never go beyond their own door? Does the Word of God go neglected in their 
houses while they bestow all their energies on business or work, or friends or family, or 
pleasure? Do they never practise thanksgiving? Do they cast prayer behind their back? 
Do they never put their hand to disinterested work -- work for the good of others or pleas-
ing of God? Do they do as other people do in business, acting as if they had no Master in 
heaven who will bring them to account? Are they destitute of faith absorbed with the 
question, "What shall we eat, what shall we drink? Is their enthusiasm dead to everything 
but questions of personal advantage? Have they no likeness to Christ, who came not to 
be ministered unto but to minister? Do they show no likeness to the Elder Brother, whose 
meat was to do the will of the Father? Do they, unlike him, resist evil, resent injuries, go 
to law, and take part in the world's politics and social devices? Do they never realize that 
they are strangers and pilgrims, and stewards of the goodness of God, and that that stew-
ardship relates to their private selves and their private affairs? And that if they are not 
found faithful in these "least" things, they will not be accounted worthy of that calling 
with which they have been called? 
 
These are some of the questions that would determine whereabouts an ecclesia stands in 
the matter of having a name to live and being dead. Let us try ourselves by them. They 
constitute the measure by which the Lord will measure the work of every man when the 
day of decision comes. If we apply it now, our work will have the better chance of passing 
then. If we find the work short, let us seek to rectify it. The message to Sardis gives good 
encouragement in this direction: "Be watchful, and strengthen the things that remain, that 
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are ready to die." Christ is not an austere and unjust judge. Like the Father, with whom 
he is one, he is long-suffering and slow to anger. He is patient with the erring, and gives 
them "space to repent," and exhortation too. His relation to us all may be taken as illus-
trated in his own parable of the fig tree (Luke 13:6). Three years the proprietor of the 
vineyard sought fruit on it, and then gave orders that it should be cut down as a cumberer 
of the ground. The dresser of the vineyard said. "Lord, let it alone this year also, till I 
shall dig about it, and dung it: and if it bear fruit, well: and if not, then after that thou 
shalt cut it down." A fair chance for every fig tree! Let us look round and be watchful, 
and strengthen the things that remain. This is Christ's exhortation to every one that "hath 
an ear to bear." If any have lost their first ardour, or been entangled in sin, or have been 
discouraged by the evil of the times, let them take heart again at the comforting counsel 
of the Lord."Be watchful, and strengthen the things that remain, that are ready to die." It 
may be that the "things that remain" will take root again and recover the life that is ready 
to die. 
 
What even if that is applicable to us that he says to Sardis: "I have not found thy works 
perfect before God"; let us listen again: "Remember therefore how thou hast received 
and heard, and hold fast, and repent." This is the Spirit's counsel, and it is for "him that 
hath ears to hear." There is no good to be done by giving in to failure. Some fall and in-
cline to lie where they fall. This is a mistake. Let them get up and try again. We do not 
stand where Adam stood. One offence brought ruin on him; he had no High Priest; we 
have, and we are invited to make confession of our failures and trespasses and try again.  
 
Obtaining forgiveness, we are to "hold fast and repent," not losing hope, yet putting our-
selves on a strict guard, for, with this, Christ is well pleased. If, on the contrary, we aban-
don hope and give ourselves up to the world, we seal our own doom; for hear what was 
said to Sardis: "If therefore thou shalt not watch, I will come on thee as a thief, and thou 
shalt not know what hour I will come upon thee"; that is, Christ, working in what are 
called the ways of Providence, would invisibly compass their destruction, if they did not 
take up that position of anxious vigilance which the situation, in all respects, called for. 
He would cut down the barren fig tree. This is a lesson to us. If we diligently and 
anxiously improve our standing in the things of the Spirit, "doing justly, loving mercy, 
and walking humbly with God," we shall be assisted from behind the veil in ways not 
visible to man. Blessing will attend us in our spiritual concerns, even though it take the 
shape sometimes of chastening evil; all things will work together for good. But if we are 
like Sardis, and desert our watchfulness, and become enamoured of ourselves and our 
doings, and forgetful of the spirit of the calling, which is a spirit of gratitude and humility 
before God, they will work against us spiritually, and work out our destruction. This is 
true of individuals and communities bearing the name of Christ. The seven messages 
show it. Wisdom quickly points the lesson. 
 
"Thou hast a few names even in Sardis that have not defiled their garments." The ecclesia 
in Sardis was, probably, a large community, and each member in it would be satisfied 
with his membership, as giving him a good standing in Christ; yet here is the Lord's dec-
laration that only a few among them were well pleasing to him. If it was so with Sardis, 
may it not be so with us? Undoubtedly it may, and probably is so. Let us realize the idea, 
and ask ourselves, what class of believers is he pleased with? In Sardis, it was those who 
had not defiled their garments. In Birmingham it will be no different. This is, of course, 
the language of figure, but the figure is plain. Garment, as a figure, represents character. 
To keep ourselves unspotted from the world is to keep our garments clean. Fine linen, 
clean and white, is the righteousness of saints (Rev. 19:8). Those in Sardis, who were 
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pronounced "worthy," were those who walked in the truth, filled with it, governed by it, 
conformed to it in their entire "walk and conversation"; men who walked with God, not 
living to themselves, but to him who died for them - passing the time of their sojourning 
in fear, in the world but not of it, having here no continuing city, but looking for one to 
come. Those in every place who belong to this Sardian "few" will join them in the great 
day of muster, and walk with them in white, for "he that overcometh, the same shall be 
clothed in white raiment" -- the symbol of the new and clean nature imparted to all who 
are made the subject of the promised transformation by the Spirit. If some from Birming-
ham are found in the company it will be because they have made the word their portion, 
and imitated the few in Sardis, in keeping clean their garments from the surrounding pol-
lution. God grant there may be many such from all parts of the country. Let us be watchful 
and strengthen the things that remain. 

Robert Roberts 
The Christadelphian Magazine, January 1874 

 
 
 

Substitution Revisited 
 
The claim was posted on a Facebook page under the heading “Why Jesus Chose the 
Cross”: 
 

“BRETHREN, why did Jesus have to die? Because God is holy and heaven is 
perfect, the debt of our sins must be paid before we can enter His paradise. 
 
Since sin removes us from God, the only source of eternal life, the consequence 
of sin is death. Thus, someone must die to pay our debt. 
 
But since we’re all sinners, we cannot pay each other’s debt. Only a sinless person 
could do that. And Jesus is the only sinless person who has ever lived. Thus, He 
had to die to pay the debt we owed in order for us to be forgiven and given eternal 
life with God.” 

 
We have previously demonstrated in this magazine that our debt is forgiven and not paid: 
To say that Christ paid our debt is specifically against the Bible doctrine of forgiveness. 
 
On another page a proponent of this theory rallied to defend the above.  He cited two 
passages of Scripture to allegedly prove his point.  He claims that “payment language” 
is used in these places, and that this therefore proves substitution, where a debt is paid, 
rather than being forgiven.  But the two passages refer to a ransom, and are not to do with 
paying off the debts of another person.  They read thus: 
 

“For ye are bought with a price: therefore glorify God in your body, and in your 
spirit, which are God’s” (1 Cor. 6:20). 
 
“Ye are bought with a price; be not ye the servants of men” (1 Cor. 7:23). 

 
Our response follows: 
 

“Paying a debt specifically denies forgiveness - the debt has to be paid, and is 
therefore not forgiven. 
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The Master taught his disciples to pray "forgive us our debts as we forgive our 
debtors". There are two scenarios: 1. Someone owes you some money, and you 
demand that even though they can't pay it, the amount has to be paid by someone 
else. 2. You graciously write off the debt altogether, and it remains unpaid. Which 
one constitutes forgiving the debt? Which one should we do?  Insisting that the 
debt be paid is specifically denied in the Bible (see Mat. 18:23-35) 
 
A ransom is not paying somebody else's debt. It is providing a change of owner-
ship from one master to another by purchase. As Brother Thomas wrote in Eureka: 
"Redemption is release for a ransom. All who become God's servants are therefore 
released from a former lord by purchase. The purchaser is Jehovah; and the price, 
or ransom, paid, the precious blood of the flesh through which the Anointing Spirit 
was manifested ..." 
 

Regrettably, our adversary refused to answer to anwer any of these points, and declines 
to discuss the Scriptures with us at all. 

 
Christopher Maddocks 

 
 

Correspondence 
 
 
I would, if I may,  like  to comment favourably on the excellent excerpt from Elpis Israel 
on page 25 of last months copy of the Waymark entitled: “The Creation of the Earth and 
Man”. 
 
Brother Thomas would probably be labelled as an “old earth creationist” today, as op-
posed to the Church of Rome in the days of Copernicus who would be regarded as “new 
earth creationists”. 
 
Today, the dispute between new and old earth creationists arrises from a mistaken reading 
of the KJV for verses 1 and 2 of Genesis one:  
 

“In the beginning God created the heaven and the earth. And the earth was without 
form, and void; and darkness was upon the face of the deep. And the Spirit of God 
moved upon the face of the waters.” 

 
Some imagine that “created” must mean ‘created from nothing’, and that “the heaven 
and the earth” must mean ‘the universe and the planet earth’.  We find that all these as-
sumptions are without any foundation. The original word rendered “created” is “Bara” 
and is never used to signify something that has been created from nothing.  
 
A valid rendering of “bara” is shown in Youngs Literal Translation as follows: 
 

“In the beginning of God’s preparing [bara] the heavens and the earth” (Gen. 1:1 
YLT) 

 
Brother Thomas’ understanding is that the “preparing” of our creation was the bringing 
to life of a dead planet in the order and manner detailed in the Genesis one narrative. 
 

27



The original word for “Heaven” shamayim and according to Strongs is:  “dual of an un-
used singular shameh; from an unused root meaning to be lofty; the sky (as aloft; the 
dual perhaps alluding to the visible arch in which the clouds move, as well as to the higher 
ether where the celestial bodies revolve): [rendered in the KJV as] air, heaven(-s).” 
 
The word “heaven” appears in vv 1,8,9,14,15,17,20 of chapter one of Genesis. Are we to 
understand it as “the sky” or as (less often) “the higher ether where the celestial bodies 
revolve” ? 
 
Well, surly we must let the author (God) define His terms on this as He clearly does in 
verses 8. We quote from verses 6-8 for connection: 
 

“And God said, Let there be a firmament in the midst of the waters, and let it di-
vide the waters from the waters.  And God made the firmament, and divided the 
waters which were under the firmament from the waters which were above the 
firmament: and it was so.  And God called the firmament Heaven. And the evening 
and the morning were the second day” 

 
So this is when and how “God created the heaven” (v1) which is “the firmament” or sky-
not the universe! At this point many modern translations admit it is the sky, as follows 
for verse 8: 
 
New International Version 
God called the vault “sky.” 
 
New Living Translation 
God called the space “sky.” 
 
Berean Standard Bible 
God called the expanse “sky.” 
 
Amplified Bible 
God called the expanse [of sky] heaven. 
 
Christian Standard Bible 
God called the expanse “sky.” 
 
Holman Christian Standard Bible 
God called the expanse “sky.” 
 
Aramaic Bible in Plain English 
And God called the sky, Heaven; 
 
Contemporary English Version 
and named it "Sky." 
 
Good News Translation 
He named the dome “Sky." 
 
International Standard Version 
God called the canopy “sky." 
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New American Bible 
God called the dome “sky.” 
 
NET Bible 
God called the expanse “sky." 
 
New Revised Standard Version 
God called the dome Sky. 
 
New Heart English Bible 
And God called the expanse Sky. 
 
World English Bible 
God called the expanse “sky." 
 
Likewise, the authour (God) defines in verse 10, His term “the earth”. We quote from 
verse 9 for connection: 
 

“And God said, Let the waters under the heaven be gathered together unto one 
place, and let the dry land appear: and it was so.”  And God called the dry land 
Earth; and the gathering together of the waters called he Seas: and God saw that 
it was good” (Gen. 1:9-10) 

 
The term “earth” appears 13 times in Genesis 1: vv1,2,11,12,15,17,20,22,24,26,28,29,30,  
Where the original  word for “earth” is ‘eretz’ and generally refers to ‘land’ 
 
In so defining His terms The Creator makes an equivalence of the terms “dry land” and 
“earth”;  and “firmament” (sky) and “heaven”. 
 
So there are no grounds, scriptural or scientific for following the Roman Catholic Church 
on new earth creationism. Some may think the new earth creationism is a better guard 
against evolution,  but as Genesis 1:2 shows, this planet had a collapsed atmosphere about 
6000 years ago, and no dry land, thus rendering any ‘theories’ of evolution untenable. 
Some scientists have dated the atmosphere as being less than 10,000 years old, and latest 
research indicates that the planet was indeed covered in water at some time in the past, 
as follows: 
 
Nature Geoscience volume 13, pages243–248 (2020).  As follows: 
 

“Although about 70 percent of Earth's surface is currently covered in water, new 
research suggests ancient Earth might not have had any land at all. 
 
NASA Earth Observatory 

 
New research suggests ancient Earth was a water world, with little to no land in 
sight. And that could have major implications for the origin and evolution of life… 
 
The scientists based their findings on unique rock samples found in Western Aus-
tralia’s Panorama district. Because rocks carry imprints of the environments they 
formed in…” 
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An early Earth without emergent continents may have resembled a 'water world,' 
providing an important environmental constraint on the origin and evolution of 
life on Earth, as well as its possible existence elsewhere," wrote the authors of 
the new study, which was published March 2 in Nature Geoscience.” 

 
Ancient Earth may have been a "water world" with no dry land 

By Korey Haynes  |  Published: Friday, March 6, 2020 
 
In this case, there is no conflict between Science and the Bible, and Science itself creates 
problems for the evolutionists. So lets all ditch the Churches and return to Dr.Thomas in 
Elpis Israel on the Biblical account of Creation. 

Les Fern 
 

 
The Tabernacle of David  

Our reading in 1 Chronicles chapter 16 commences by describing how that the Ark of the Cov-
enant was placed in a particular tabernacle that David had pitched for it: 
 

“So they brought the ark of God, and set it in the midst of the tent that David had 
pitched for it; and they offered burnt offerings and peace offerings before God” (1 
Chron. 16:1, see also 2 Sam. 6:17). 

 
It is evident that this is different to the Tabernacle of the Congregation that Moses constructed.  
We can see this from 2 Chronicles 1, where we read that the two tabernacles were in different 
places: 
 

“So Solomon, and all the congregation with him, went to the high place that was at 
Gibeon; for there was the tabernacle of the congregation of God, which Moses the ser-
vant of Yahweh had made in the wilderness.  But the ark of God had David brought up 
from Kirjath-jearim, to the place which David had prepared: for he had pitched a tent 
for it at Jerusalem” (2 Chron. 1:3-4). 

 
Notice, then, that the Tabernacle of the Congregation was at Gibeon, whereas the tent that 
David had pitched was at Jerusalem.  The Ark was not within the Tabernacle of the Congre-
gation then, as it had been placed within the tent at Jerusalem.  Accordingly, we read of the 
words of Yahweh to David: “… for I have not dwelt in an house since the day that I brought 
up Israel unto this day; but have gone from tent to tent, and from one tabernacle to another” (1 
Chron. 17:5). 
 
This new Tent, or Tabernacle, is referred to again in 1 Chronicles chapter 15, where the record 
informs us that it became an integral part of worship in the nation of Israel: 
 

“And David made him houses in the city of David, and prepared a place for the ark of 
God, and pitched for it a tent” (1 Chron. 15:1).  

 
Today’s reading in the next chapter describes the new arrangement of worship.  After speaking 
of how the Ark was positioned in the new Tent (verse 1), we read that: 
 

“he appointed certain of the Levites to minister before the Ark of Yahweh, and to record 
and to thank and praise Yahweh God of Israel: Asaph the chief, and next to  
him Zechariah, Jeiel and Shemiramoth, and Jehiel, and Mattithiah, and Eliab, and Be-
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naiah, and Obed-Edom: and Jeiel with Psalteries and with harps; but Asaph made a 
sound with cymbals” (1 Chron. 16:4-6). 

 
 The Tabernacle that David pitched then, was to be a centre for praise and thanksgiving.  Par-
ticular singers were appointed to lead the worship at that place, as described in this chapter.  
But it is interesting to note, that this new Tent was not a place for the offering up of animal 
sacrfices.  Although sacrifices were used to consecrate the Tent, this was not the purpose of 
the Tent itself.  So we read later in this chapter: 
 

“So he left there before the ark of the covenant of Yahweh Asaph and his brethren, to 
minister before the Ark continually, as every day’s work required … and Zadok the 
priest, and his brethren the priests, before the Tabernacle of Yahweh in the high place 
that was at Gibeon, To offer burnt offerings unto Yahweh upon the Altar of the burnt 
offering continually morning and evening, and to do according to all that is written in 
the law of Yahweh, which he commanded Israel” (1 Chron. 16:37). 
 

Notice the point here: in David’s tabernacle, there is no mention of an altar, which meant that 
sacrifices were not made there.  It was specifically for the offering of praise and thanksgiving 
– which was outside of the Mosaic system of worship.  There is a parallel here with our own 
circumstance:  in our day, the Lord does not require animal sacrifices – they were fulfilled in 
the offering up of Messiah.  But we do need to offer the sacrifice of our lips, praising and 
giving thanks to the One who has called us by His Grace.  So we read in Hebrews chapter 13: 
 

“Let us go forth therefore unto him without the camp, bearing his reproach … By him 
therefore, let us offer the sacrifice of praise to God continually, that is, the fruit of our 
lips giving thanks to his name.  But to do good and to communicate forget not: for with 
such sacrifices God is well pleased” (Heb. 13:13-16). 

 
Again, notice the allusions to David’s Tabernacle here: the required offerings are not animal 
sacrifices, but the “sacrifice of praise … giving thanks” to His most glorious name.  These of-
ferings are not made under the sacrifices of the Mosaic Law, but outside of it.  In this, way, 
David’s tabernacle foreshadows how the way of salvation and acceptable worship would con-
tinue outside of the confines of the Law. 
 
2 Samuel 6 records the ceremony of the Ark being brought into the Tabernacle of David: 
 

“… so David went and brought up the ark of God from the house of Obed-Edom into 
the city of David with gladness … and David danced before Yahweh with all his might: 
and David was girded with a linen ephod.  So David and all the house of Israel brought 
up the ark of Yahweh with shouting, and with the sound of the trumpet …” (2 Sam. 
6:12-15). 

 
Here, David – the king – is said to be clothed “with a linen ephod”.  Ordinarily, this was a 
priestly garment, but here the king is wearing it.  It would not, we suggest, to be stretching the 
point to say that here David was enacting a role of a king-priest, after the order of Melchisedec.  
In this, he foreshadows the position of Messiah as a king-priest,  
 
From the beginning of the inauguration of David’s Tabernacle, we see the joy and praise that 
was to take place there.  Certain singers were selected to lead the praise: 
 

“Moreover David and the captains of the host separated to the service of the sons of 
Asaph, and of Heman, and of Jeduthan, who should prophesy with harps, with Psal-
teries, and with Cymbals .” (1 Chron. 25:1, see to verse 31). 
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The reference to the sons of Asaph is significant, for there are certain Psalms that bear this 
name: Psalms 50, 73 – 83.  We shall briefly consider one of them: Psalm 50.  This Psalm dem-
onstrates that Yahweh does not have a need for the people to give him animal sacrifices: what 
He desires is rather thanksgiving – which, as we have seen, was the main feature of the Tab-
ernacle of David.  So we read: 
 

“I will not reprove thee for thy sacrifices or thy burnt offering, to have  been continually 
before me.  I will take no bullock out of thy house, not he goats out of thy folds.  For 
ever beast of the forest is mine, and the cattle upon a thousand hills. …. If I were hungry 
I would not tell thee: for the world is mine, and the fulness thereof.  Will I eat the flesh 
of bulls, or drink the blood of goats?  Offer unto God thanksgiving; and pay thy vows 
unto the most high …” (Psa. 50:8-14). 

 
What matters therefore, is not the mechanical process of the slaying of animals, but rejoicing 
from the heart, and giving thanks to the Almighty for His wonderful works to the children of 
men (see also Jer. 7:22-23). 
 
Returning to the record in 1 Chronicles, we find that there were particular orders by which the 
singing priests were appointed.  Chapter 24 describes “the divisions of the sons of Aaron”, 
who were to minister at the Tabernacle of the Congregation.  There we find that there were 
two sub-divisions: 
 

“Among the sons of Eleazar, there were sixteen chief men of the house of their fathers, and 
eight among the sons of Ithamar, according to the house of their fathers” (1 Chron 24:4). 

 
16 + 8 = 24, hence there were 24 orders of priests, headed by 24 chief men. 
 
Again, in chapter 25, we read of the order of Levites appointed to minister in the Tabernacle 
of David, as we saw earlier: 
 

“Moreover David and the captains of the host separated to the service of the sons of 
Asaph, and of Heman, and of Jeduthan, who should prophesy with harps, with psal-
teries and cymbals, and the number of the workmen according to their service was  ...” 

 
And the record continues to give the detail of each order of singers, leading up to “the four 
and twentieth to Romamti-ezer …” (see 1 Chron. 25:1-31).  This is interesting: there were 24 
orders of priests, and 24 orders of singers – each with chief men overseeing the work. 
These two aspects are merged together in the Apocalyptic visons revealed to John in the isle 
of Patmos.  There, in Revelation chapter 4, we read that encircling the Throne upon which the 
Lord Jesus Christ is seated, were 24 elders: 
 

“And round about the throne were four and twenty seats; and upon the seats, I saw 
four and twenty elders sitting, clothed in white raiment; and they had on their heads 
crowns of gold” (Rev. 4:4). 

 
And these elders were both priests and singers! We can see this from the next chapter: 
 

“when he had taken the book, the four beasts and four and twenty elders fell down before 
the Lamb, having every one of them harps, and golden vials full of odours, which are the 
prayers of saints.  And they sung a new song, saying, Thou art worthy to take the book, and 
to open the seals thereof; for thou wast slain, and hast redeemed us to God by thy blood 
out of every kindred, and tongue, and people, and nation; and hast made us unto our God 
kings and priests; and we shall reign on the earth” (Rev. 5:8-10). 
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What we find then, is that when Messiah comes again to exercise his rule over the earth, part of the 
worship of that age to come, will echo the arrangement under the reign of his father David.  This 
seems to be hinted at in the prophecy of Isaiah, who speaks of “ … when Yahweh of hosts shall 
reign in mount Zion, and in Jerusalem, and before his ancients gloriously” (Isa. 24:23). 
 
Again, the James cites a passage relating to the Tabernacle of David – and what it represents, 
applying it to the days of Messiah’s rule: 
 

“Simeon hath declared how God at the first did visit the Gentiles, to take out from 
them a people for his name.  And to this agree the words of the prophets; as it is written:  
After this `I will return, and will build again the tabernacle of David, which is fallen 
down; and I will build again the ruins thereof  and I will set it up; that the residue of 
men might seek after the Lord, and all the Gentiles, upon whom my name is called, 
saith the Lord, who doeth all these things” (Acts 15:14-17). 

 
In the kingdom to come, therefore, there will be a reinstatement of the 24 elder-priests to sing, 
praise, worship and give adoration to the Great King.  Whilst it is clear that there will also be a 
reinstatement of animal offerings in the Kingdom (we show that here) there will also be a system 
of praise and worship established in Jerusalem, after the pattern of ancient days.  Hence Isaiah 
also wrote: “… in mercy shall the throne be established: and he shall sit upon it in truth in the 
tabernacle of David, judging, and seeking judgment, and hasting righteousness” (Isa. 16:5). 
 
Returning to our reading from 1 Chronicles chapter 16, we find that the central object of wor-
ship was to glorify the Name of Yahweh: 
 

“… give unto Yahweh the glory due unto his name: bring an offering, and come before 
him: worship Yahweh in the beauty of holiness …” (1 Chron. 16:29). 

 
This is a feature that is sadly lacking in many of the prayers of our contemporaries.  So often 
the emphasis is on the individual who is praying: what they want, and what they need, and 
what help they desire in their daily lives.  But our prayers must be more than a shopping list 
to the Almighty describing what we want from Him.  They must focus on the glorification of 
Yahweh, And his Holy Name.  Hence our Lord in giving his model prayer for the disciples to 
use, said: “Our Father, which art in heaven, Hallowed be thy Name.  Thy kingdom come.  Thy 
will be done on earth as it is in heaven” (Mat. 6:10).  The Glorification of God should be para-
mount in the believer’s mind, and that must manifest itself in our prayers to Him. 
 
In the Age to Come, the Name of the Lord Jesus Christ shall be exalted also.  No longer will 
it be that his Name is used as a term of contempt by the unenlightened.  In that day, it is written 
that: 
 

“ … at the name of Jesus, every knee should bow, of things in heaven, and things in 
earth, and things under the earth; and that every tongue should confess that Jesus Christ 
is Lord to the glory of God the Father” (Phil. 2:10-11). 
 

How we long for those days to come!  Those who love his appearing will appear with him 
with joy and great gladness.  We hope to be part of that host of men and women who sing the 
praises of their God in the Age to Come, signing the song of Moses and of the Lamb.   We 
must therefore order our worship aright in the few days that remain, so that we can continue 
to glorify our God, in the coming time when righteousness shall prevail.  May that day soon 
come, when the Tabernacle of David will be restored! 
 

Christopher Maddocks
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