Set thee up waymarks, make thee high heaps, set thine heart
Toward the highway, even the way which thou wentest (Jer 31:21)

THE
CHRISTADELPHIAN
WAYMARK
Volume 12

Issue 9

Devoted to the Defence and Proclama on of the Way of Life
in Opposi on to the Dogmas of Papal and Protestant Christendom

Why do we Die (continued) ………………………..………..… 2
The Ministry of Messiah (23) ………………………….....….. 7
The Resurrection of Jesus Christ ………………………...…. 13
Many Are Called, but Few Chosen ………………………...... 18
Baruch ……………………………………………………..... 22
The Creation of Earth and Man ……………………………. 26
Beholding the Face of Glory ………………………………… 28

“IÊsaw,ÊandÊbehold,ÊaÊwhiteÊhorse;ÊandÊheÊ
thatÊsatÊuponÊhimÊhadÊaÊbow;ÊandÊaÊcrownÊ
wasÊgivenÊuntoÊhim:ÊandÊheÊwentÊforthÊ
conquering,ÊandÊtoÊconquer”Ê(RevÊ6:2)

“The wisdom that is from above is ﬁrstÊpure, thenÊpeaceable … ” (JasÊ3:17)
“Earnestly contend for the faith which was once delivered unto the saints” (JudeÊ3)

-1-

“Why Do We Die?” - Continued
In the previous issue, we demonstrated that the reason we grow old and die is
because we have what the Apostle called “mortal flesh” (2 Cor. 4:11). We inherit a dying nature, and so irrespective as to our personal sins, we die because
we are mortal—as Brother Robert Roberts expressed it: “men are mortal because of sin, quite independently of their own transgressions” (The Law of Moses, p. 173). We inherit the constitution of the first sinners, which was mortal.
We also considered in some detail the claims of Duncan Heaster, the CBM, the
Sale ecclesia website, and the “This is Your Bible” website, that we die because
we sin. Coincidently, the August 2022 issue of The Christadelphian Magazine
has an editorial where the same teaching is advanced. Andrew Bramhill writes:
There is nothing we can do about this mortal nature. It is ours from birth
and beyond our control. It is the same nature the Lord Jesus possessed,
for “he also himself likewise took part of the same” flesh and blood as
everyone else (Hebrews 2:14). This mortal nature is relentless and even if
we were completely without our own sins, we would still grow old and
eventually die. This mortality is symbolised by the man who was born
blind. The record makes clear the healing was not about his sins but about
the works of God overcoming his blindness. His visual impairment was
not his fault, but he still needed saving from it.

The other reason we all die is because we are all sinners. As Romans
5:12 says, “death spread to all men, because all sinned”. We might wish it
otherwise, but time and again we have failed our Heavenly Father
through the sins we commit. We are all connected to the sinful generation
and only when we declare our need is there hope of salvation through
Christ. Once we have embraced him through the waters of baptism we
must “go and sin no more”. This condition is epitomised in the lame man
of John 5.
It is only the sacrifice of Christ which can overcome both these conditions – our mortality and our personal sins. His atoning sacrifice deals
with both these matters at the same time. His shed blood is sufficient for
the forgiveness of sins and ultimately for the renewal of our bodies at the
resurrection. The glorious Sabbath rest to come will bring an end to mortality and sin and it is only through the sacrifice of Christ that a way to
life has been opened up.
John’s selection of these two Sabbath Day healings shows that the work
of the Lord Jesus is the solution to all ailments, physical and moral. Let
us each declare our need, endeavour to sin no more, and look forward
with joy to the great age to come.
(The Christadelphian, August 2022)
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This extract combines both truth and error, something which gives it a semblance of being right. A little reflection, however, will reveal the severity of the
error.
According to Andrew Bramhill, there are two reasons why we die. The first, is
that we have a mortal nature, which is “relentless and even if we were completely without our own sins, we would still grow old and eventually die.” So far, so
good—we wholly agree with that, as our last issue demonstrated. But then he
goes on to say: “The other reason we all die is because we are all sinners”, and
cites Romans 5:12 to support this position.
There is an error in logic here: we would die independently of, or “completely
without” our own sins, but we also die because of those sins!? By way of proof
for this position, Andrew cites a particular translation of one verse: “As Romans
5:12 says, “death spread to all men, because all sinned.” The fallacy of this theory was something that we considered in the last issue, and the error of this
translation can be seen from the points we made then.
The citation is: “death spread to all men, because all sinned.” But not all have
sinned! Babies do not sin (cp. Rom. 9:11), but they do die, sometimes even in
the womb. In their case, there is no “other reason” for their death, except the
fact that they are mortal.
How then, are we to understand Romans 5:12? Andrew Bramhill’s remarks differ from the position of earlier editors. Brother John Thomas endorses the AV
marginal rendering of this verse: “in whom all sinned”. He wrote the following
in his book Elpis Israel to explain his position:
“Sin in the flesh is hereditary; and entailed upon mankind as the consequence of Adam's violation of the Eden law. The "original sin" was such
as I have shown in previous pages. Adam and Eve committed it; and their
posterity are suffering the consequence of it. The tribe of Levi paid tithes
to Melchisedec many years before Levi was born. The apostle says,
"Levi, who receiveth tithes, payed tithes in Abraham." Upon the same
federal principle, all mankind ate of the forbidden fruit, being in the
loins of Adam when he transgressed. This is the only way men can by
any possibility be guilty of the original sin. Because they sinned in
Adam, therefore they return to the dust from which Adam came —
εφ ω, says the apostle, "in whom all sinned."
(Elpis Israel, page 131, Logos edition)
Again, Brother Robert Roberts wrote along the same theme:
“Adam was condemned for his own sin (see the sentence, “Dust thou art,”
&c.), but because the condemnation became in his nature a law of
physical dissolution, it passed on all his offspring who inherited that
nature; not because they were “held guilty” of his offence, but because
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they could not, as partakers of his flesh and blood, escape the consequences that had become implanted in his flesh and blood. It was by
the offence of one—not by the offence of all—that death came. The
“all” were in the “one” at the time of the offence, in the sense that
propagation had not commenced, and what affected the one affected
the “all,” not on the principle of holding the “all” guilty of the offence of the one, but because death being an infixed physical law,
could not pass on the one (before propagation had commenced)
without being transmitted to the “all,” his offspring. Paul implies
and nearly states this distinction in saying, “Death reigned over them
that had not sinned after the similitude of Adam’s transgression.”
The theory that makes them to have all sinned after the similitude of
Adam’s transgression is not Paul’s, but a theory of those who wrest
Paul’s words, for though Paul said “in whom all sinned,” he did not
mean to teach that men can sin who have no existence, but that all
being as yet in Adam at the time he sinned, they became partakers
of the death that came by his sin, and might, therefore, by the liberty of a figure, be considered as having sinned with him.”
(The Christadelphian 1874 page 480–481)
Again, he further writes:
“As if to show that the death resulting from Adam’s sin was not confined to himself and wife, but extended to the whole of the descendants, the apostle adds: “And so, death passed upon all men, for that
(or, in whom – i.e., Adam) all have sinned.” The words “And so”
mean thus, or in this way, and are designed to show that the death
which has passed upon all men is the result of, or is traceable to,
Adam’s sin. The original word translated “man” does not mean men
as distinguished from women, neither does it mean adults in opposition to children; it means manhood in general; it comprehends human nature as a whole without reference to sex or age. Therefore the
death of all classes of mankind is attributable to the sin of that one
man who introduced it into the world. The original word translated
“so” is ουτως which has the meaning stated above.
The expression “in whom all have sinned,” means that all have
sinned in Adam, and is of similar import to the statement that “Levi
paid tithes in Abraham.” In paying tithes to Melchizedec, Abraham
performed a righteous act, for which he is worthy of commendation.
But the same virtue cannot be attributed to the Levites, neither can
they receive any praise for it; Abraham manifested humility and reverence toward the Melchizedec priesthood, but the Levitical priesthood exhibited none, because not then in existence. All that Abraham’s virtuous act did for Levi and his priestly descendants was to
define their position as inferior to the Melchizedec priesthood.
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In like manner, though Adam committed an unrighteous act deserving of
moral reprobation, it is not necessary that his descendants be charged, on
that account, with moral guilt. They were in Adam’s loins when he
sinned, as Levi was in the loins of Abraham when paying tithes. Adam’s
sin defined their position in the sight of God; it did not attribute to them
his moral guilt; otherwise they would all be called to account, as he was,
at the bar of God, for partaking of the forbidden fruit. It simply transmitted to them those consequences which it had brought upon himself, viz.,
knowledge of good and evil, disease. toil, sorrow and death. Previous to
his sin death was no barrier between him and immortality; but afterwards
it was a barrier to both himself and children. By his conduct they were
placed under a law which, without divine intervention on their behalf,
would have brought them all under the power of endless death. He and
they must be viewed, not as so many units originating in different
sources, and having no consecutive link or connection, but as one body,
of which he is the head, and they the various members.”
(The Christadelphian Magazine, 1876)
And another former editor, brother CC Walker also wrote of this verse:
“Yet again it is written, “The Lord saw that the wickedness of man was
great in the earth, and that every imagination of the thoughts of his heart
was only evil continually” (Gen. 6:5). Ponder this testimony, ye who
think that sin may not exist “without law.” And understand what Paul
meant when he said, “By one man sin entered into the world, and death
by sin, and so death passed upon all men, for that all have sinned,” or, “in
whom all have sinned” (Rom. 5:12), i.e. all in him are sinners by natural
constitution. By nature they will sin and do sin because they are in Adam.”
(The Christadelphian Magazine, 1901)
He also writes:

“Elsewhere by a figure Paul speaks of Levi as being “in the loins of his
father (Abraham) when Melchizedek met him” (Heb. 7:10). By a like
figure we were all in the loins of our father (Adam) when he sinned,
and thus we “all” die—aged and infants, good and bad alike. The expression “in Adam” thus indicates a mortal flesh and blood relationship which is of course coextensive with the human race”
(The Christadelphian Magazine, 1910)

The doctrine that death is a punishment for committed sin breaks down very badly when we consider the death of the Lord Jesus Christ. Not “all” have committed sin, for he did not sin. Where then, was the righteousness in his death? If
death is because of committed sin, then as Messiah did no sin, there would be an
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injustice in his death. It would be a declaration of unrighteousness, not of righteousness! But the Apostle spoke of the Master:
“Whom God hath set forth to be a propitiation through faith in his blood,
to declare his righteousness for the remission of sins that are past, through
the forbearance of God; to declare, I say, at this time his righteousness:
that he might be just, and the justifier of him which believeth in Jesus” (Rom. 3:25-26).
How would God be righteous in requiring the death of a sinless man, if death is
the punishment for committed sin? He would be condemning an innocent man
to die for a crime he never committed—there is no righteousness in that, and
such a theory only leads to the substitution idea, which we have considered and
refuted elsewhere. To say that the innocent has to suffer for the guilty in order to
save them, is almost identical to the standard church teaching concerning the
Atonement, which Christadelphians have long rejected.
The truth of the matter, however, is that God declared his own righteousness in
the condemnation of the diabolos, aka Sin in the Flesh, when Jesus was crucified
unto death on the cross. The shed blood of Jesus confirmed that this man was
definitely dead. Since there was no other sin in the man Jesus other than this Sin
in the Flesh, and if we accept that the Jews and Romans were but instruments in
the hands of God for performing the crucifixion, then the declaration of God’s
righteousness was that man is fit for death purely on account of what he is
(condemned in Adam), irrespective of what he has done (his personal sins). This
is how Jesus is our representative, because what was condemned in him by God,
is the exact same problem that we all have as a result of being a descendent of
Adam viz Sin in the Flesh or Mortality in the flesh. If it was just that Jesus
should die, then by extension it is just that any death suffered by any human descendent of Adam is likewise just. Robert Roberts put this more eloquently than
myself in his book “the Law of Moses”
“The crucifixion was a Divine declaration and enforcement of what is due
to sin, and as it was God’s righteous appointment that this should be due
to sin, the infliction of it was a declaration of God’s righteousness”.
If we do not understand what sin in the flesh is, we will not understand what
God was publicly declaring in the death of Christ. Condemned in his death, and
destroyed (or rendered null) in the resurrection glory (see the article “The Resurrection of Jesus Christ” on page … of this magazine) the root cause of all suffering was dealt with in sacrifice, and destroyed in the resurrection.
OUR PERSONAL SINS

As we saw earlier, when a man has no knowledge of the requirements of his Creator, he will not be held accountable for failing to uphold them. But once we
have a knowledge of the gospel-message, we become accountable as to how we
respond to it. As Peter wrote to the believers of his day concerning the turning
-6-

away from the Truth, “it had been better for them not to have known the way of
righteousness, than after they have known it, to turn from the holy commandment delivered unto them” (2 Pet. 2:21). There is a judgment seat which we will
have to appear before (2 Cor. 5:10), and it is then that our personal sins will be
judged. Then it will be determined whether we have sown to the spirit, or sown
to the flesh (Gal. 6:8). Then, “every one may receive the things done in his
body, according to that he hath done, whether it be good or bad” (2 Cor. 5:10).
The day of Christ’s coming will be the day when the gift of life is granted by
God, and the wages of sin shall be paid also: “for the wages of sin is death; but
the gift of God is eternal life through Jesus Christ our Lord” (Rom. 6:23). That
is the day in which our sins will matter, whether we have developed a Spiritual,
as distinct from a Carnal mind (Rom. 8:6). Life and forgiveness will be extended to those who are seeking after the things of the Kingdom before all else in
their lives, and condemnation will fall upon those who have chosen not to walk
down the narrow path that leads to life.
The community of believers is comprised of “them which believe and know the
truth” (1 Tim. 4:3). We must be on our guard against the combination of truth
and error which passes for the Gospel in our day. We must hold fast to the
teaching of the Holy Writ, and eschew the truth-nullifying theories of men.
So to summarise, the reason why we die is because we are mortal due to being a
descendent of Adam. Those who have learned the gospel and been baptised into
that gospel will be resurrected and either accepted or rejected - the rejected here
will die (a judicial death) because of walking according to the flesh (aka personal sins) committed during their post-baptism life. Those who have heard the call
of gospel but not baptised will be resurrected to judgement seat but there will be
no accounting of their ‘walk’ in the spirit since they did not take on the saving
name in the appointed manner. They will simply be rejected for failing to respond to the call.
Comments from our readers are welcome!
Christopher Maddocks

The Ministry of Messiah (23)
THE PARABLES OF THE KINGDOM

Our studies so far have been based on the order of events recorded in Luke on
the basis that the events in Luke are in sequence. Now that we have come to
consider the Parables however, it is of value to look at these as they are set out in
Matthew. Matthew’s record is not in order, but the structure of his record is both
interesting and instructive.
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It can be show that the record is divided into 5 parts, each part being separated
by the words “when Jesus had ended these sayings.” It is suggested that these 5
parts relate back to the five books of Moses. Again, it can be shown that Matthew groups together twelve miracles and eight parables. Of these, we have
already considered two, namely the parable of the sower, and the parable of the
tares. The parable of the tares, and the five which follow are introduced by the
words “The kingdom of heaven is likened unto.” These words are used six
times in Matthew 13, and ten times in the entire gospel record. In Mark and
Luke the phrase is changed to “the kingdom of God” which occurs four times
altogether. Just in passing, we should remind ourselves that the phrases “the
kingdom of God” and “the kingdom of heaven” are interchangeable terms and
refer to God’s coming kingdom on earth. It is termed “the kingdom of heaven”
because its constitution comes from God in heaven.
The parables introduced by the words “The kingdom of heaven is like unto”
have been described as Kingdom parables, and we shall consider six of them in
our current study. The parables of the Mustard Seed, and the Leaven for some
reason are sandwiched between the parable of the Tares in Matthew 13:24-30
and its explanation in verses 34-42. Both speak of small beginnings and perhaps therefore they had a particular relationship to the Ministry of Messiah,
which began in a small way, as we hope to see. Let us therefore consider the
parable of the Mustard Seed
THE PARABLE OF THE MUSTARD SEED

We read in Matthew13:31-32:
“Another parable put he forth unto them, saying, The kingdom of heaven
is like to a grain of mustard seed, which a man took, and sowed in his
field: which indeed is the least of all seeds: but when it is grown, it is the
greatest among herbs, and becometh a tree, so that the birds of the air
come and lodge in the branches thereof.”
Two aspects of the parable are that the mustard seed is the least of all seeds: but
when it is grown, it is the greatest among herbs. Thomson in his book “The
Land and the Book”, states that the Mustard tree can grow up to the height of a
horse and his rider. Nevertheless relative to other trees it would be small. What
the parable seems to be showing is that the Kingdom of God develops out of
small beginnings. Its king began by being born in a stable, in the humblest of
circumstances. After Christ’s resurrection, there were only 124 disciples. The
principle of small beginnings is shown in 1 Corinthians 1:26:
“For ye see your calling brethren, how that not many wise men after the
flesh, not many mighty, not many noble, are called: But God hath chosen
the foolish things of the world to confound the wise; and God hath chosen
the weak things of the world to confound the things which are mighty;
And base things of the world, and things which are despised, hath God
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chosen, yea, and things which are not, to bring to nought things which
are: That no flesh should glory in his presence.”
Hence Jesus’s words in Luke 10:21:
“in that hour Jesus rejoiced in spirit, and said, I thank thee, O Father, Lord
of heaven and earth, that thou hast hid these things from the wise and prudent, and hast revealed them unto babes: even so, Father, for so it seemed
good in thy sight”
We see this also in Psalm 8:2:
“Out of the mouth of babes and sucklings hast thou ordained strength because of thine enemies, that thou mightiest still the enemy and the
avenger”.
This Psalm, we believe, speaks of David, the stripling, defeating Goliath the
giant. The truth is worked out in the small things of this life. We see this from
further words of Jesus where he teaches us to use the worldly goods that God
has given to us for the furtherance of the Truth, and for the help of others that
we might be granted those true riches in the kingdom. Therefore we read in
Luke 16:9-12:
“and I say unto you, make yourselves friends of the mammon of unrighteousnesss; that, when ye fail, they may receive you into everlasting habitations. He that is faithful in that which is least is faithful also in much:
and he that is unjust in the least is unjust also in much. If therefore ye
have not been faithful in the unrighteous mammon, who will commit to
your trust the true riches? And if ye have not been faithful in that which
is another man’s, who will give you that which is your own?”
The kingdom therefore develops out of small beginnings. A notable example of
this is the widow’s mite. Our Heavenly Father is concerned with quality, not
quantity.
Let us now consider the Mustard Tree. It is the greatest among herbs. Bu it is
not the greatest tree. Babylon of old was likened to a very great tree, as we see
from Daniel 4:11:
“The tree grew, and was strong, and the height thereof reached unto heaven, and the sight thereof to the end of the earth.”
But why does Jesus use the figure of a tree which is the greatest among herbs?
This parable is well demonstrated in Ezekiel 17:22-24:
“thus saith Adonai Yahweh; I will also take of the highest branch of the
high cedar, and will set it; I will crop off from the top of his young twigs
a tender one, and will plant it upon an high mountain and eminent: In the
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mountain of the height of Israel will I plant it: and it shall bring forth
boughs, and bear fruit, and be a goodly cedar; and under it shall dwell all
fowl of every wing; in the shadow of the branches thereof shall they
dwell. And all the trees of the field shall know that I Yahweh have
brought down the high tree, have exalted the low tree, have dried up the
green tree, and have made the dry tree to flourish. I Yahweh have spoken and have done it”
The low tree which flourished developed from a tender young twig taken from
the highest branch of the high cedar. Another aspect to consider is that the very
metropolis of the kingdom of God will be in Israel which is about the smallest
nation in the earth. This is spoken of in Micah 5:8:

“And thou, O tower of the flock, the stronghold of the daughter of Zion,
unto thee shall it come even the first dominion; the kingdom shall come
to the daughter of Jerusalem”
But let us read this with Micah 5:2:
“But thou, Bethlehem Ephratah, though thou be little among the thousands of Judah, yet out of thee shall come forth unto me that is to be ruler in Israel”
Truly God’s strength is made perfect in weakness.
THE PARABLE OF THE LEAVEN

There are two opinions on this parable. One is that the leaven symbolises the
development of wickedness, parallel with the tares which will come to its fulness at the epoch of the kingdom. The other view is that is refers to the Word
of God working in the hearts of believers until they are prepared for the kingdom. A very good case could be made for the first view. Leaven is used as a
symbol for the doctrine of the Pharisees, and represents malice and wickedness,
but we must come back to the point that Jesus is likening this to the development of the kingdom of heaven, or the Kingdom of God. Again, as with the
mustard seed, the principle seems to be of small beginnings: “a little leaven
leaveneth the whole lump”. Furthermore you cannot stifle the development of
the Word of God. Gamaliel recognised this when he said; “If this counsel or
this work be of men, it will come to nought. But if it be of God, ye cannot
overthrow it; yet haply ye be found to fight against God” (Acts 5:38-39).
The Word of God is Powerful. It is “the power of God unto Salvation”. In
Acts 12, we read of the death of Herod because “he gave not God the glory”,
then we read in the next verse, “But the word of God grew and multiplied.”
We should never underestimate the power of the word of God. Hence the importance of the Word going forth with power from our meetings. Paul wrote to
Timothy; “and the things that thou hast heard of me among many witnesses, the
same commit thou to faithful men, who shall be able to teach others also.”
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The brethren who we choose to speak should be more than orators, but faithful
men, able to teach. When the Master returns, the kingdom will have taken 6000
years to develop, but it will be the result of the Word of God working as leaven
in the hearts of men and women. That Word is not forced upon us, but it has to
develop in “a good and honest heart,” - which explains why the kingdom has
taken so long to prepare. The time will come when as with the ark the door will
be shut. Hence the importance of redeeming the time.
It may be of significance that these two parables occur within the parable of the
tares. Could it be that Jesus had in mind the development of the Truth up to
AD70, or up to the time when the Spirit Gifts were withdrawn, which was about
the end of the first Century? Brother Thomas considered that the object of the
Spirit Gifts was to develop the ecclesias into a perfect man in the days of the
Apostles, and he quoted the words of Ephesians 4:11-13:
“And he gave some, apostles, and some, prophets, and some evangelists,
and some, pastors and teachers; for the perfecting of the saints, for the
work of the ministry, for the edifying of the Body of Christ: till we all
come in the unity of the faith, and of the knowledge of the Son of God,
unto a perfect man, unto the measure of the stature of the fulness of
Christ.”
The parable of the leaven in particular could have had a primary fulfilment in
the days of the Apostles, as with the parable of the tares, but nevertheless as we
have seen, there is a long term view which is more important to us.
THE TREASURE HID IN A FIELD

“Again, the kingdom of heaven is like unto treasure hid in a field; the
which when a man hath found, he hideth, and for joy therof goeth and
selleth all that he hath, and buyeth that field”
What is the treasure? Let us turn to Proverbs 3:
“Happy is the man that findeth wisdom, and the man that getteth understanding. For the merchandise of it is better than the merchandise of silver, and the gain thereof than fine gold … Length of days is in her right
hand; and in her left riches and honour … She is a tree of life to them that
lay hold upon her.”
Abraham saw that treasure in the land which God promised to him, and he left
Ur of the Chaldees and gave up all that he might have that field: “For he looked
for a city which hath foundations, whose builder and maker is God”.
Moses also esteemed “the reproach of Christ greater riches than the treasures of
Egypt: for he had respect unto the recompense of the reward” (Heb. 11:26).
Mathew, whose name means “a gift” wanted that treasure, so he gave up his tax
collecting to follow Christ. This was the case with the Apostles and must also
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be true with us: “and everyone that hath forsaken houses, or brethren, or sisters,
or father, or mother, or wife, or children, or lands, for my name’s sake, shall receive an hundredfold, and shall inherit everlasting life.”
THE PEARL OF GREAT PRICE

The emphasis in this parable seems to be on ONE pearl of GREAT price. There is
only one Gospel which is of great value, and we have to seek for it as for hid
treasure. As the pearl is hidden in the depths of the ocean, so the Truth is hidden
in the depths of the nations in the Word of God. It begins with a grain of sand
within the shell, which forms an irritant which causes the oyster to secrete a substance to cover the irritant, which results in the formation of the pearl. The sand
could represent our earthen vessel through which we can manifest the righteousness of God. The pearl is silvery and reflects the light of the sun. So the gospel is
“the light of the knowledge of God in the face of Jesus Christ.” As there was one
pearl, so the truth should develop in us a single-mindedness, as there was in the
Apostle Paul: “this one thing I do … forgetting those things which are behind, I
press toward the mark for the prize of the high calling of God in Christ Jesus.”
THE PARABLE OF THE NET AND FISHES

“again, the kingdom of heaven is like unto a net, that was cast into the sea,
and gathered of every kind: which, when it was full, they drew to shore, and
sat down, and gathered the good into vessels, but cast the bad away. So
shall it be at the end of the world: the angels shall come forth, and sever the
wicked from the just, and shall cast them into a furnace of fire: there shall
be wailing and gnashing of teeth.”
This parable rather deals with those who are gathered into the gospel net, and is
similar to the parable of the Tares. It reminds us that the ecclesia is a mixture of
good and evil, as we see from 2 Timothy 2:20-21:
“But in a great house there are not only vessels of gold and silver, but also
of wood and of earth; and some to honour, and some to dishonour. If a man
shall purge himself of these, he shall be a vessel unto honour, sanctified,
and meet for the master’s use, and prepared unto every good work.”
This shows us that “many are called but few are chosen.” The Apostle Paul exhorts us to treat the Truth as though running in a race, and only one receives the
prize, even though we know that more than one will receive it:
“Know ye not that they which run in a race run all, but one receiveth the
prize? So run, that ye may obtain.”
THE PARABLE OF THE INSTRUCTED SCRIBE

“Jesus saith unto them, Have ye understood all these things? They say unto
him, Yea, Lord. Then he said unto them, Therefore every scribe which is
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instructed into the kingdom of heaven is like unto a man that is an householder, which bringeth forth out of his treasure things new and old.”
Jesus is teaching us that when we find this treasure in a field, this one pearl of great
price, the Truth should fill our hearts and minds. As we read in Proverbs 4:6:
“Let not mercy and truth forsake thee: bind them about thy neck; write
them upon the table of thine heart … Trust in Yahweh with all thine
heart, and lean not unto thine own understanding. In all thy ways
acknowledge him, and he shall direct thy paths.”
We have to become scribes who study the Word, and fill ourselves with it.
Then we shall bring good out of the good treasure of our heart. When Israel
walked faithfully, they were very fruitful, as we see from Leviticus 26:10: “and
ye shall eat old store, and bring forth the old because of the new”.
The new things were brought forth by Christ. It was “a new and living way”.
But it was rooted in the Old Testament. It was these old things that they were
to bring out, and give a new application. The Apostle Paul is a preeminent example of this. He was a scribe instructed out of the Law and the Prophets, so
that when he embraced Christ, and had those revelations direct from him, he
was able to bring out of the treasure of his heart things new and old. This is
particularly shown in the Epistle to the Hebrews. Here, the Apostle Paul is
continually drawing out the Old Testament Scriptures, and showing their fulfilment in Christ.
As we know, the Gospel which we preach is rooted in the promises in the Old
Testament. May we be so instructed in the Scriptures that we bring forth out of
the good treasure of our hearts good things.
Carlo Barberesi

The Resurrection of Jesus Christ
The New Testament portion of our Readings today brings us to consider the
Resurrection of our Lord Jesus Christ. As we meet together each Sunday to
memorialise Messiah’s sacrifice, we also consider his resurrection, and his future return when by the grace of Yahweh, we shall be made like him: glorious
in joyful immortality. It is appropriate therefore for us to consider the importance of our Lord’s resurrection for us - and remind ourselves of some of the
principles that lie behind that momentous event.
Romans chapter 5 describes the importance of the resurrected life of Messiah:
“if, when we were enemies, we were reconciled to God by the death of
his Son, much more, being reconciled, we shall be saved by his life.
And not only so, but we also joy in God through our Lord Jesus Christ,
by whom we have now received the atonement” (Rom. 5:10).
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There are those who claim that the “life” that we are “saved by” is the mortal
life of the Son of God, when he is alleged to have condemned sin, and overcame the impulses to transgress that he experienced during that life. But this
overlooks the importance of the resurrected life of Messiah: it is because of his
resurrected life that we can receive the atonement and be saved. So, Paul expressed the situation in the preceding chapter which describes the righteousness that comes by faith “if we believe on him that raised up Jesus our Lord
from the dead, Who was delivered for our offences, and was raised again for
our justification” (Rom. 4:25). And again, speaking of the certainty of resurrection for the believers, he writes:
“… if the dead rise not, then is Christ not raised: and if Christ be
not raised, your faith is vain; ye are yet in your sins. Then they
also which are fallen asleep in Christ are perished. If in this life
only we have hope in Christ, we are of all men most miserable.
But now is Christ risen from the dead, and become the firstfruits
of them that slept …” (1 Cor. 15:17-20).
The Scriptures are clear and consistent in teaching that we are saved by the
transformed, immortal, resurrected life of the Son of God, whilst also being
reconciled to God by means of his death. The hope that we have, is the hope
of being raised like Messiah, to be partakers of his immortal nature, no longer
subject to sin and death. In fact, this is not exclusively a New Testament idea
as some have thought. The hope of resurrection was the hope of the faithful in
Old Testament times. For instance, Job expressed his hope:
“and though after my skin worms destroy this body, yet in my
flesh shall I see God, Whom I shall see for myself, and mine eyes
shall behold, and not another” (Job 19:26-27).
Even in the depths of suffering, Job was resolute in his belief that he would
ultimately be saved. He would “see God” “for himself”, and do so in his
“flesh” – which requires him to be raised from the dead, and be restored to life.
Again, the Psalmist writes in a similar vein:

“As for me, I will behold thy face in righteousness: I shall be satisfied, when I awake, with thy likeness” (Psa. 17:15).
Here, the expectation was to “awake,” see the “face” of God, and be given the
divine “likeness”. And bringing these two passages together, John exclaimed:
“Beloved, now are we the Sons of God, and it doth not yet appear
what we shall be, but we know that when he shall appear, we shall be
like him, for we shall see him as he is. And every man that hath this
hope in him purifieth himself, even as he is pure” (1Jno. 3:2-3).
Notice that in this passage, there is a consequence in believing in the resurrection: those who have this hope will purify themselves, even as their Redeemer
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is pure. Seeking the resurrection, the believer seeks things that are above,
where the resurrected Christ is:
“If ye then be risen with Christ, seek those things which are
above, where Christ sitteth on the right hand of God. Set your
affection on things above, not on things on the earth. For ye are
dead, and your life is hid with Christ in God. When Christ, who
is our life, shall appear, then shall ye also appear with him in
glory” (Col. 3:1-3).
The situation could hardly be made any plainer: if we wish to appear with
Christ in the resurrection to glory, honour, and immortality, we must seek
those things that pertain to our risen Lord - heavenly things - where Christ sits.
We seek to purify ourselves, even as he is pure. We use the present time of
mortal weakness as a training ground for better things to come, preparing ourselves for the coming of the kingdom of God.
BEING MADE PERFECT

The Scriptures are also clear as to when Messiah was perfected. Hebrews 5:9
reads, “And being made perfect, he became the author of eternal salvation
unto all they that obey him”. Jesus then, was “made perfect”. But when?
Messiah himself answers this question: “… the third day I shall be perfected” (Lu. 13:32). The Lord then, was not “made perfect” until the third day—
the day of his resurrection.
It is also written of Christ that “death hath no more dominion over him.” But
when was that so? The whole verse reads:
“… knowing that Christ being raised from the dead dieth no more:
death hath no more dominion over him” (Rom. 6:9).
Again, we see that the point at which it could be said that death had no more
dominion over Christ, was when he was raised from the dead. It is clear then,
that it was the Resurrection when the Master obtained the victory over the law
of sin and death.
Also, we read of Christ: “… when he ascended up on high, he led captivity
captive, and gave gifts to men” (Eph. 4:8). The Scriptures are clear then, that
Christs victory—when he led captivity captive—was when he ascended up on
high. And this was clearly not until the resurrection following his death.
Returning to our theme of the importance of Christ’s resurrection for our lives,
we find that just as Christ was raised up, even so we, who symbolically partaker of the death of Christ in our Baptism, should rise up to a new life of devotion to the doing of the Divine Will. So in Galatians 2:20 Paul describes his
own experience:
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“I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth
in me: and the life which I now live in the flesh I live by the faith of the
Son of God, who loved me, and gave himself for me” (Gal. 2:20).
And again, in Romans chapter 6, we read:
“know ye not, that so many of us as were baptized into Jesus Christ were
baptized into his death? Therefore we are buried with him by baptism
into death: that like as Christ was raised up from the dead by the glory of
the Father, even so we also should walk in newness of life. For if we
have been planted together in the likeness of his death, we shall be also in
the likeness of his resurrection …” (Rom. 6:3-5).

Notice the point that is being made here: whilst it is true that we shall be physically in the likeness of his resurrection when we are raised personally, it is also
true that “we also should walk in newness of life” now. We are to live now, as
if we were already raised from the dead. As Paul expresses it later in the same
Epistle: “let us walk honestly as in the day … but put ye on the Lord Jesus
Christ, and make not provision for the flesh, to fulfil the lusts thereof” (Rom.
13:13). To walk “as in the day” is to live the standards of that day – i.e. the day
of the coming kingdom – now. Sometimes folk suggest that we are behind the
times in the standards of morality that we seek to adhere to, and that we are being old fashioned, needing to move forward with the times. But the truth of the
matter, is that we live for the future: we live by the standards of morality that
will be in force in the coming kingdom. That is, we are not old fashioned by
any means – we are ahead of the times!
In fact, this idea of living a new life in anticipation of a physical change comes
out repeatedly in Scripture. Romans chapter 12 describes this: “I beseech you
therefore, brethren, by the mercies of God, that ye present your bodies a living
sacrifice, holy, acceptable to God, which is your reasonable service” (Rom.
12:1). Notice this: the Lord requires a living, not a dead sacrifice. We live unto
him, rendering the service which is only reasonable considering the greatness of
what he has done for us. We died in the sense of crucifying the old man of the
flesh, which began in Baptism, yet we live to God in being raised out of the
waters into a new life of devotion to the Divine Will.
The Name of Jesus Christ is therefore a living name, able to impart life. So John
describes in his Gospel record: “these are written, that ye might believe that Jesus
is the Christ, the Son of God and that believing ye might have life through his
name” (Jno. 20:31). But it is quite possible to have an outward display of righteousness, apparently bearing the Living Name whilst being dead within. The
Pharisees were like this: “ye are like unto whited sepulchres, which indeed appear beautiful outward, but are within full of dead men’s bones and of all uncleanness” (Mat. 23:27). And again, the Master describes a similar category of
men: “I know thy works, that thou hast a name that thou livest, and art dead
…” (Rev. 3:1). Men who are dead do no works. And vice versa where there is
life, there is movement and activity. We, being “a living sacrifice” therefore,
must demonstrate that life in activity and works of devotion to our Lod.r
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Paradoxically, whilst the hope for the faithful has always been a resurrection
(as distinct from the fabled immortal soul), the disciples didn’t understand
how that Messiah had to die in order to be resurrected himself. So he taught
them:
“… all things that are written by the prophets concerning the Son of
Man shall be accomplished. For he shall be delivered unto the Gentiles, and shall be mocked, and spitefully entreated, and spitted on: And
they shall scourge him, and put him to death: and the third day he shall
rise again. And they understood none of these things: and this saying
was hid from them, neither knew they the things which were spoken” (Lu. 18:31-34).
Again, when the Master taught his disciples that he “must suffer many things of the
elders and chief priests and scribes, and be killed, and be raised again the third
day, Then Peter rebuked him, saying, Be it far from thee Lord” (Mat. 16:21-22).
There were, however others who did understand, albeit only a few. The woman who anointed his feet with oil did so in preparation for his death. And the
repentant thief who was crucified with him understood that although he would
die, he would come again to establish his kingdom – which required a resurrection from the dead. Jesus’ response to Peter is most instructive for our present considerations:
“… he turned and said unto Peter, Get thee behind me, Satan … Then
said Jesus unto his disciples, If any man will come after me, let him
deny himself, and take up his cross and follow me” (Mat. 16:24).
These are words that the disciples would only understand after Messiah’s raising up again. Whereas Peter sought to correct his Lord, the proper place of
the disciple is “behind” his master, following him. That is, we must do as he
did: take up the cross and follow his example. As we have seen, the fact of
the coming resurrection was the reason for the disciples to be a living sacrifice, bearing the cross for their Lord.
The certainty of a future resurrection was the fact that enabled Messiah to endure all that he did. He was well aware of the prophecy of David concerning
him: “… thou wilt not leave my soul in hell, neither wilt thou suffer thine Holy One to see corruption. Thou hast made known to me the ways of life; thou
shalt make me full of joy with thy countenance” (see Acts 2:26-28). He had
presented before his mind the fulness of “joy” that would come when he
would once again be in the land of the living. As the Apostle expressed it
elsewhere, we should be “looking unto Jesus the author and finisher of our
faith; who for the joy that was set before him endured the cross, despising the
shame, and is set down on the right hand of the throne of God” (Heb. 12:2).
When we come to consider the resurrection of our Lord Jesus Christ therefore,
we are not simply looking back at a historical event. We are considering the
very basis of our own salvation: the hope that we have of a restoration of life,
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being made like unto our glorified Lord and Saviour. We must therefore give
heed to the instruction of Scripture: if we desire to live in the coming kingdom
that Christ will establish, we must learn to live the moral standards of that kingdom in our lives today. We must be ahead of our times, in following Christ,
bearing his cross, and enduring all things for his sake. For we too have that vision of joy set before us in the Scriptures of Truth, and it is that vision that can
help us to overcome in the present dispensation. Let us therefore look to Messiah from that aspect: as one who overcame from his vision of the future. For then
we will dwell with our Lord in glorious and joyful immortality throughout the
ages to come.
Christopher Maddocks

Many are Called, but Few Chosen (1)
The Scriptures are mainly directed towards instruction and reproof. We are so
clearly told that they are so directed in the well-known verse of 2 Tim 3:16.
That being so, we also know that Yahweh gave us the Scriptures for many other
reasons than just instruction and reproof, and we wish today to look at an extension of those very necessary reasons, and that is of comfort. Brother Roberts
wrote two extensive volumes called Seasons of Comfort in which he gathers
many varied topics from Scripture, which, when used correctly, are dispensers of
comfort to the believer. The comfort comes into effect when the instruction and
reproof have taken effect.
We will not be comforted without any effort of our own, Yahweh does not work
in that way, that is what man wants, and that is why he, man, is so prone to taking up spurious doctrines such as heaven going or a physical devil, doctrines that
allow or require no change or effort on the individuals part.
Paul tells us in Romans 15:4 “… that we through patience and comfort of the
scriptures might have hope”.
He also reminds us in 2 Cor 1:3 that Yahweh is the “Elohim of all comfort” and
Yahweh Himself commands in Isaiah 40:1, Comfort ye, comfort ye my people,
saith your Elohim. Jesus Christ takes up the theme in the Beatitudes in Matt 5:4,
when he states Blessed are they that mourn: for they shall be comforted.
Those quotations alone must reassure us that we can be comforted by our faith
and love in the Deity.
WHAT IS COMFORT?

Is it, as today’s society would have us believe, where we are in the lap of luxury,
at the peak of self-indulgence, relaxing in soft furniture, catering for every whim
and desire. Collins’ Graphic English Dictionary, a publication of some antiquity,
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defines comfort as; ‘to cheer; to solace; strength and relief under affliction’ and
only then it gives ‘a state of quiet enjoyment or whatever causes it’. Strong’s in
relation to the word “comfort” in Isaiah 40:1 defines it to mean “to sigh”
“breathe strongly” by implication “to be sorry, to repent”, and that leads us to
think that a great weight would be lifted from one’s shoulders and therefore one
would be comforted.
We can see then that in offering comfort, Yahweh again is the one who fills us
with all joy and peace, when we believe. In our reading from Zechariah, in
chapter 8 of Zechariah and at verse 6, we have a question put by Yahweh to
Israel. Israel had just returned from Babylon; the land was desolate and Jerusalem was in ruins.
The adversaries of Judah were active and Ezra tells us that they were being successful in their opposition to the return of Israel.
All this led to the people being discouraged at the state of things. Nehemiah
tells us that they were in “great affliction and reproach”, in Nehemiah 1:3.
Imagine the circumstances, Brethren and Sisters; an Ecclesia has recently gone
through a period of desolation, and if we look at their emotional state, you will
find a lot of desolation and unhappiness, so let us imagine how Israel felt. They
had returned from Babylon with great expectations of a quick and prosperous
restoration with all hands at the work, and all being uplifted both spiritually and
socially by the effort.
Yet, they found many difficulties, had much opposition both from without, and
then, from within. Many lost heart and faith, and that devastating statement of
Haggai 1:2 was made, “Thus speaketh Yahweh Tzavaoth, saying, This people
say, The time is not come, the time that Yahweh’s house should be built.”
Will that be said of us, Brethren and Sisters? That we need more time before
we would have the Temple set up at Zion?

Haggai and Zechariah were sent to these people to encourage and strengthen
them, and in doing so were so influential that the work was finally finished, as
Ezra tells us in Ezra 6:14: “And the elders of the Jews builded, and they prospered through the prophesying of Haggai the prophet and Zechariah the son of
Iddo. And they builded, and finished it, according to the commandment of the
Elohim of Israel, and according to the commandment of Cyrus, and Darius, and
Artaxerxes king of Persia”.
It is in one of the messages that Yahweh sent through Zechariah that the question I referred to earlier was asked of Israel. Yahweh is encouraging the people here in Chapter 8, and they, in their circumstances, thought what He was
saying was too good to be true.
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In Chapter 7 Zechariah had outlined some home truths to Israel, telling them in
verses 4-7 of their hypocrisy in continuing the fasts of the old destroyed Temple,
and then in verses 8-10 he exhorts them as to the fasting that Yahweh desires
and then in verses 11-14 he tells them what was the cause of their downfall.
Verse 14, at the beginning, once again reminds us that Yahweh is in control of
all things. Whilst it was the Babylonians who had taken Israel captive, they were
but mere instruments in Yahweh’s hand.
Yahweh then describes the desolation of His land by those who occupied it
whilst Israel was away.

Chapter 8 then starts with an exhortation to joy, a promise of Divine support and
favour through Yahweh’s love for His people.
Yahweh’s assurance that we will look at is in verses 3-5 of chapter 8;
“Thus saith Yahweh; I am returned unto Zion, and will dwell in the
midst of Jerusalem: and Jerusalem shall be called a city of truth; and the
mountain of Yahweh Tzavaoth, the holy mountain. Thus saith the Yahweh Tzavaoth; There shall yet old men and old women dwell in the
streets of Jerusalem, and every man with his staff in his hand for very
age. And the streets of the city shall be full of boys and girls playing in
the streets thereof.”
Some may think that these verses refer to the prosperity as realised through the
Babylonish restoration, but if we look at Jeremiah 33:14-16, we can see that the
prophesy for the future is most appropriate
Behold, the days come, saith Yahweh, that I will perform that good thing
which I have promised unto the house of Israel and to the house of Judah.
In those days, and at that time, will I cause the Branch of righteousness to
grow up unto David; and he shall execute judgment and righteousness in
the land.
In those days shall Judah be saved, and Jerusalem shall dwell safely: and
this is the name wherewith she shall be called, Yahweh Our Righteousness.
The verses in Zechariah definitely refer to the time described by Jeremiah,
where Zechariah holds up the glory of the future as an incentive to labour for the
development of Jerusalem and her well being.
Let us look at the question of verse 6 in Zechariah 8.
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“Thus saith Yahweh Tzavaoth; If it be marvellous in the eyes of the remnant of this people in these days, should it also be marvellous in mine
eyes? saith Yahweh Tzavaoth.”
It appears from the question that there were some who did not believe the words
of the prophet as recorded earlier in this chapter, it just sounded too good to be
true. It was marvellous in their eyes; they could not believe it. Jerusalem was in
adversity, they had enemies interfering in their work, they could not see themselves ever returning to the prosperity they had known some 70 years before.
Yahweh asks them, “Because you cannot see the promise ever being fulfilled,
does that mean that I should not be able to see it?”

Was their lack of faith a reason for the thing to be difficult for Yahweh?
It is the same for us, is it not Brethren and Sisters, what we do, our level of faith
and commitment has no effect upon the end result. Yahweh is always faithful
and will always deliver that He has promised, what we do will have a direct result only upon our own destiny. We are looking for great things, things we know
have been promised and will come to pass, for Yahweh is faithful.
· We look for the return of the Lord Jesus Christ, who some (even in some

·
·

·

·

hymns) erroneously say ‘delays his coming’, a statement that is not true, because we know not the day or the hour. He will come at the time appointed.
We look for his restoration of sanity to human affairs, the violent overthrow,
at his hands, of all the governments of this world.
We look towards the establishment of a righteous government, with our dear
Lord in Jerusalem, ruling the whole earth in righteousness, with kindness, true
enlightenment and irresistible power. Through this perfect and righteous government, mankind shall become united into a universal brotherhood, truly
blessed.
We look forward to participating in that government, towards a place in the
innumerable body of kings and priests, through whom the righteous authority
of their One head will be administered. This means that we must be redeemed, our vile bodies physically changed to an incorruptible, glorious and
immortal body like our exalted Lord’s, again towards which we look in hope.
We look towards being granted that inexhaustible vigour, that unerring wisdom, angelic grace and endless life, all of which we can use to magnify and
glorify our Lord and his wonderful, all righteous and most holy Father.

To summarise; we are looking for the abolition of the present order of things, the
putting to an end of the present evil world, and the setting up of a new world in
which joy will be established in righteousness and glory to Yahweh.

(To be Continued)
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Colin Tiley-Evans

Baruch
Baruch is before us as the theme of our contemplation this morning—the companion of Jeremiah the prophet and his helper in writing down the messages of
the Spirit. There are various interesting features in his case which will make it
profitable for us to consider him. First he is before us as a sorrowing man. He is
represented as saying “Woe is me now, for the Lord hath added grief to my sorrow. I fainted in my sighing and find no rest.” Here is something to note: it may
strike us as strange at first. It is natural to assume that the prophets of the Lord
and all who had to do with them in the way of actual service, were men to whom
inspiration and the exercise of authority secured the enjoyment of their position;
and placed them beyond the weariness and painful endurance which we find incident to the position of a saint in these days of Gentile ascendancy. A consideration of this case will dispel all feelings of this sort, and enable us to see the point
of James’s advice to “take the prophets for an example of suffering affliction and
of patience.” They were fellow-sufferers with us.
When we ask the cause of Baruch’s depression of mind, the facts supply a ready
answer. As the companion of Jeremiah, he shared the odium that belonged to the
position of Jeremiah. Jeremiah was pretty much alone in Jerusalem. The princes,
the elders, and the priests—corresponding to the clergy and the upper classes of
our day—were all against him; and under their leadership, the common people
held him in contempt. His own testimony is “I was a derision to all my people,
and their song all the day”—(Lam. 3:14). His own feelings in contact with them
and his estimate of them are manifest from Jer. 9:2, 3: “Oh that I had in the wilderness a lodging place of wayfaring men, that I might leave my people and go
from them! for they be all adulterers, an assembly of treacherous men. And they
bend their tongues like their bow for lies; but they are not valiant for the truth
upon the earth: for they proceed from evil to evil and they know not me, saith the
Lord.” Between the derision manifested by the people towards Jeremiah and Jeremiah’s sense of their worthlessness, it is easy to understand his statement that
“for peace he had great bitterness.” The asperity of his position was so sharp that
he felt inclined to shut his mouth. He said “I will speak no more in His name,”
for the reason given: “Because the word of the Lord was made a reproach unto
me and a derision daily.” He even went so far as to curse the day of his birth,
saying, “cursed be the day when I was born: let not the day wherein my mother
bare me be blessed, . . . wherefore came I forth out of the womb to see labour
and sorrow that my days should be consumed with shame?”—(20:14, 18). This
helps us to realise what James testifies of Elijah and the prophets in general, as
true, that they were men, “subject to like passions as we are.
As a companion of a man of this experience, Baruch shared in the dreariness of
the situation as expressed in his words. “I fainted in my sighing, I find no rest.”
Are we not often distressed with a similar experience arising from a similar
cause? By the truth, we have become companions of the Despised and Rejected
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of men, who said, “It is sufficient for the disciple that he be as his Master.” Companions of his companions, we may often feel cast down like Paul, but not destroyed: faint-hearted and unrestful like Baruch. “Denying ungodliness and
wordly lusts” is not an exhilarating performance. We may often feel dreary in the
performance. Let us not be too much dejected. The present world is an evil world
under any circumstances. Evil is ingrained in the constitution of things. “Man is
born unto trouble as the sparks fly upward.” People in effect imagine we can escape it by one contrivance or another. They constantly tug at their chains. It is a
vain struggle. We are in the grasp of sin’s bondage and we cannot be free except
in the way provided in Christ. It is better to quietly and finally accept our fate
with resignation, and lay hold of the blessed hope God has given us in the gospel. It is a help in the doing of this to remember that the prophets and their companions have been sighing, sorrowing men who have had to fortify themselves
by the consolation of the truth.
God sent a message to Baruch by Jeremiah. What a mighty honour that the God
of Israel, the Almighty Creator of all things, should send a message to a mortal
man to comfort him! It may be said that here at all events, the case of Baruch
differs from ours. For a time no doubt it does; but it is only a question of time.
There is a time for everything. Our times and circumstances do not admit of individual messages as appropriate just at present, but there is a message waiting for
us all. Christ comes with a message to every man who will appear before him. It
will be individual to each man at the judgment seat. This may appear afar off and
not analogous to the message sent to Baruch. It will not seem either when the
time arrives. It will be near and pointed and practical and appropriate. It will be a
message of comfort to the sorrowing and faithful. “He will satiate the weary
soul, and replenish the sorrowful soul”—(Jer. 31:25). “He will comfort all that
mourn. . . . He will give unto them beauty for ashes, and the oil of joy for mourning, and the garment of praise for the spirit of heaviness.” For this joyful consummation, if we are among Zion’s mourners, we have only to wait. It is difficult to wait perhaps, but this waiting is the only attitude full of promise. “They
shall not be ashamed that wait for Me.” “It shall be said in that day, Lo this is our
God, we have waited for Him. . . . Let us be glad and rejoice in His salvation.”
Therefore as Paul exhorts, “Cast not away your confidence which hath great recompense of reward. For he that shall come will not (always) tarry.” The longest
time possible to man is short. Every man’s life is shut up at the end, not far off,
like a road with a wall built across. We have only to wait till then, for the end of
life is the arrival of resurection to every man’s consciousness. Thus not a long
way off, our message waits. God give us a good message.
What was the message to Baruch about? It was about Baruch’s sorrows. “Thus
saith the Lord, the God of Israel, unto thee, O Baruch: Thou didst say, ‘woe is
me now; for the Lord hath added grief to my sorrow.’” Several things suggest
themselves here. A man’s sorrow is not a blithesome subject of discourse to other people; but it is otherwise to himself. It may not be exactly an elating subject,
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but it is comforting. What more consoling to a man groaning under some distress, than for a powerful sympathetic friend to sit down with him, so to speak,
and enquire into his trouble, and give him promises and assurances of a solacing
character? This was Baruch’s experience in this case, and its interest to us lies in
the fact that we have to deal with the same God who condescended to send to
Baruch a message on the subject of his sorrows. We are not allowed to hear
from Him as yet; but all things are known to Him, and He is not unheedful of the
troubles of those whose hearts are toward Him. Nay, He may even contrive their
trouble for them. “Happy is the man whom God correcteth”—(Job 5:17). It is an
arduous experience and difficult to endure; but the upshot will be unmixedly
beneficial. Therefore it is written, “My son, despise not thou the chastening of
the Lord, nor faint when thou art rebuked of Him, for whom the Lord loveth He
correcteth, even as a father the son in whom he delighteth”—(Prov. 3:11). In the
midst of the trouble, He giveth consolation, causing light to arise to the upright
in the darkness—(Psa. 112:4). “He makes a way of escape” (1 Cor. 10:13). He
comforteth those of His who are cast down (2 Cor. 7:6). He establishes,
strengthens, settles, after they have suffered awhile (1 Pet. 5:10). These things
are all testified, and constitute a ground of consolation to all, even in this deserted century, who place their hope in God and keep His commandments.
Baruch’s case is evidence that the eyes of the Lord are open to the righteous and
His ear open to their cry. This truth is illustrated in many ways in the Scriptures.
Nothing is more powerful in this way than the statement of David, by the Spirit,
concerning himself and his Son: “He putteth my tears in a bottle. Thou tellest all
my wanderings.” Therefore, in the midst of all our troubles, let us not be utterly
cast down. Let us have it as a mental reserve to draw upon, the recollection that
we are in the hands of God who will not suffer the billows to go over our head to
our destruction, but will come to our release when we have suffered sufficiently.
In the darkest hour, we may always rally ourselves like David. “Why art thou
then cast down, my soul? What should discourage thee, and why with vexing
thoughts art thou disquieted in me? Hope thou in God, for I shall yet praise Him
who is the health of my countenance and my God” (Ps. 42:11). David indulged
in this gleaming comfort at a time when he was saying “O my God, my soul is
cast down within me. . . . My tears have been my meat day and night, while they
continually say unto me, Where is thy God? When I remember these things, I
pour out my soul within me.” We can never be in a lower deep than these words
represent. David came through it all, a joyful victor at the last, ready for the
place that awaits him in the triumphant throug that will surround the Lord in the
day of His glory: and shall we lie down in despair? Nay, nay, let the outward
man perish: the inward man is renewed day by day, while we look not at the
things which are seen, but at the things which are not seen; for the things which
are seen are temporal, but the things which are not seen are eternal.
What was the pith of God’s message to Baruch? It was a piece of advice which
carries with it certain instructive conclusions. “And seekest thou great things for
thyself? seek them not.” Baruch had evidently been turning his eyes in the direc-24-

tion of great things. It was not much of a wonder. He had become weary of the
continual self-denial involved in his companiouship with a derided prophet of
the Lord. He saw everybody around him looking after themselves, “seeking
their own,” as in Paul’s day.—(Phil. 2:21.) “From the least of them to the greatest of them, everyone was given to covetousness.”—(Jer. 6:13). From which it
follows as a reasonable conclusion that most of them were partly successful and
well-to-do. Baruch had evidently begun to think that he might as well have a try
among the rest, or, at all events, make some effort to place himself beyond the
reach of evil. God’s advice in the case is before us: “seekest thou great things
for thyself? seek them not.” Why was this advice recorded? Not for Baruch’s
exclusive benefit. It is doubtless true here what Paul says of another case:
“Now it was not written for his sake alone that it was imputed to him, but to us
also to whom it shall be imputed if we believe, &c.” The advice to Baruch is
advice to every son of God. “Seek them not.” It is advice conveyed in many
forms: “Mind not high things. but condescend to men of low estate.” “Labour
not to be rich.” “Having food and raiment, let us therewith be content.” These
are some of the forms in which the same exhortation is delivered directly to
ourselves. They are meant as practical counsels. We may disregard them now,
and gain the world in its race for distinction and wealth; in that case the day
will come when we shall discover that our eyes and ears have been strangely
sealed to the monitions of wisdom.
The reason connected with the counsel given to Baruch was personal to himself, but is nevertheless not lacking of application to us. God said, “For behold I
will bring evil upon all flesh, saith the Lord.” This doubtless referred to the deluge of calamity that was about to break upon the whole country of Judah, by
the hand of the Babylonian army, and sweep everything before it, as intimated
in verse 4: “The Lord saith thus, behold that which I have built will I break
down, and that which I have planted I will pluck up, even this whole land.” The
applicability of such a reason to us lies in the fact that a similar fiat has gone
forth concerning the kingdoms of the Gentiles, in the age in which we live. A
time of trouble such as has never yet visited them, is about to come; and the
present order of things is to be broken up, in anger and great judgment, and the
kingdom of God to be established over all. The advice not to seek great things
in the present aion is therefore of equal cogency to what it had in Baruch’s
case. In a sense, it may have very little application to us, because none of us
have it in our power to aspire after great things. Still, if it cannot apply in this
way, it may operate negatively in helping us to be content with that poor and
lowly form of life in which it has, in all ages, pleased God to seek the heirs of
the coming kingdom and glory; and to wait with composure the storm that will
sweep away the kingdoms of men, and clear the way for that order of things in
which righteousness, godliness, wealth, security, and peace, will gladden the
earth for evermore.
Robert Roberts,
The Christadelphian 1879 , P448–451.
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THE CREATION OF THE EARTH AND MAN
The general account of the work of the six days is contained in the first chapter
of Genesis; while in the second is presented among other things, a more particular narrative of the work of the sixth day in the formation of the first human pair.
Let the reader peruse the history of the creation as a revelation to himself as an
inhabitant of the earth. It informs him of the order in which the things narrated
would have developed themselves to his view, had he been placed on some projecting rock, the spectator of the events detailed. He must remember this. The
Mosaic account is not a revelation to the inhabitants of other orbs remote from
the earth of the formation of the boundless universe; but to man, as a constituent
of the terrestrial system. This will explain why light is said to have been created
four days before the sun, moon, and stars. To an observer on the earth this was
the order of their appearance; and in relation to him a primary creation, though
absolutely pre-existent for millions of ages before the Adamic era …
… Fragments, however, of the wreck of this pre-Adamic world have been
brought to light by geological research, to the records of which we refer the reader, for a detailed account of its discoveries, with this remark, that its organic remains, coal fields, and strata, belong to the ages before the formation of man,
rather than to the era of the creation, or the Noachic flood. This view of the matter will remove a host of difficulties, which have hitherto disturbed the harmony
between the conclusions of geologists and the Mosaic account of the physical
constitution of our globe ...
… The six days of Genesis were unquestionably six diurnal revolutions of the
earth upon its axis. This is clear from the tenor of the sabbath law. “Six days
shalt thou labour (O Israel) and do all thy work; but the seventh day is the sabbath of the Lord thy God: in it thou shalt not do any work: for in six days the
Lord made heaven and earth, the sea, and all that in them is, and rested the seventh day: wherefore the Lord blessed the sabbath day, and hallowed it.” Would it
be any fit reason that, because the Lord worked six periods of a thousand or
more years each, and had ceased about two thousand until the giving of the law,
therefore the Israelites were to work six periods of twelve hours, and do no work
on a seventh period or day of like duration? Would any Israelite or Gentile, unspoiled by vain philosophy, come to the conclusion of the geologists by reading
the sabbath law? We believe not. Six days of ordinary length were ample time
for Omnipotence, with all the power of the universe at command, to re-form the
earth, and to place the few animals upon it necessary for the beginning of a new
order of things upon the globe …
… In the period between the wreck of the globe …. the earth was as described in
Gen. 1:2, “without form and void, and darkness upon the face of the deep”—a
globe of mineral structure, submerged in water, and mantled in impenetrable
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night. Out of these crude materials, a new habitation was constructed, and
adapted to the abode of new races of living creatures. On the first day, light
was caused to shine through the darkness, and disclose the face of the waters;
on the second, the atmosphere called Heaven was formed, by which the fog
was enabled to float in masses above the deep; on the third, the waters were
gathered together into seas, and the dry land, called the Earth, appeared. It was
then clothed with verdure, and with fruit and forest trees, preparatory to the
introduction of herbivorous creatures to inhabit it. On the fourth day, the expanded atmosphere became transparent, and the shining orbs of the universe
could be seen from the surface of the earth. Our globe was then placed in such
astronomical relation to them as to be subjected by their influences to the vicissitudes of day and night, summer and winter; and that they might serve for
signs, and for years. Thus, the sun, moon, and stars which God had made, by
giving the earth’s axis a certain inclination to the plane of the ecliptic, became
diffusive of the most genial influences over the land and sea. It was now a fit
and beautiful abode for animals of every kind. The dwelling-place was perfected, well aired, and gloriously illuminated by the lights of heaven; food was
abundantly provided; and the mansional estate waited only a joyous tenantry to
be complete.
This was the work of the fifth and sixth days. On the fifth, fish and water-fowl
were produced from the teeming waters; and on the sixth, cattle, reptiles, landfowl, and the beasts of the earth, came out of “the dust of the ground”, male
and female, after their several kinds.
But among all these there was not one fit to exercise dominion over the animal
world, or to reflect the divine attributes. Therefore the Elohim said, “Let us
make man in our image, after our likeness: and let them have dominion over
the living creatures”. So Elohim created man in His image; male and female
created He them. Further details concerning the formation of the human pair
are given in the second chapter of Genesis, verses 7, 18, 21–25. These passages
belong to the work of the sixth day; while that from verse 8 to 14 pertains to
the record of the third; and from 15 to 17 is parallel with chapter 1:28–31,
which completes the history of the sixth.
“Thus the heavens and the earth were finished, and all the host of them”; and
the Jehovah Elohim, on reviewing the stupendous and glorious creation elaborated by the Spirit; pronounced it “very good”. Then the Elohim or “Morning
Stars sang together, and all the sons of God shouted for joy”.
Reader’s comments are invited!
John Thomas
Elpis Israel page 10-13 (Abridged).
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Beholding the Face of Glory
Following the account of Israel’s redemption from Egypt, the inspired narrative
records “for our learning”, the request of Moses to be shown God’s Way, and
Glory:
“Moses said unto Yahweh, See, thou sayest unto me, Bring up this people: and thou hast not let me know whom thou wilt send with me. Yet
thou hast said, I know thee by name, and thou hast also found grace in my
sight. Now therefore, I pray thee, if I have found grace in thy sight, shew
me now thy way, that I may know thee, that I may find grace in thy sight:
and consider that this nation is thy people … And he said, I beseech thee,
shew me thy glory” (Ex 33:12,13,18).
And the Divine reply came from the Angel of Yahweh’s Presence thus:
“I will make all my goodness pass before thee, and I will proclaim the
name of Yahweh before thee … And he said, Thou canst not see my face:
for there shall no man see me, and live. And Yahweh said, Behold, there
is a place by me, and thou shalt stand upon a rock: and it shall come to
pass, while my glory passeth by, that I will put thee in a clift of the rock,
and will cover thee with my hand while I pass by: And I will take away
mine hand, and thou shalt see my back parts: but my face shall not be
seen” (Ex 33:19-23).
From this dialogue, we observe several points. Moses’ request was to know the
Way of Yahweh, and behold the Glory of Yahweh. But the response came that
he would be permitted to see Yahweh’s Goodness – from which we may conclude that both the Way and Glory of Yahweh may be seen in the qualities of
His Goodness. But we also observe that this revelation of glorious Goodness
which would be made to Moses was to be limited. He would only see the “back
parts”, and would not be permitted to see the “face” of the manifestation, a significant feature which really forms the central aspect of our article, to which we
shall return shortly. So it was, that by this means, the Great Prophet Moses was
permitted to behold a degree of Divine Goodness:
“And Yahweh descended in the cloud, and stood with him there, and proclaimed the name of Yahweh. And Yahweh passed by before him, and proclaimed, Yahweh, Yahweh El, merciful and gracious, longsuffering and
abundant in goodness and truth, keeping mercy for thousands, forgiving
iniquity and transgression and sin, and that will by no means clear the
guilty; visiting the iniquity of the fathers upon the children, and upon the
children’s children, unto the third and to the fourth generation” (Ex 34:5-7).
Again, we notice that whereas Moses appears to have requested to see the Glory
of Israel’s God, the most notable features of the Revelation which was made to
him, was not so much what could be seen, but what was heard. It was the proclamation of the various facets of Divine Character which comprised the
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“Goodness” of Yahweh; and it is in those several attributes that the “Way” of
Yahweh is seen – his “way” is for man to endeavor to follow the Pattern of His
revealed Character in seeking to become like Him, and so mirror his “Image and
likeness” (Gen 1:26). These then, are the key features of the Lord’s revelation to
Moses; a declaration of the Way and Glory of the Creator, by the spoken word
proclaiming the qualities of Divine goodness. And as we noted earlier; Moses
could not behold the Face of that Glory.
BEHOLDING THE FACE OF MOSES

Significantly in this regard, simply beholding the revelation, and standing in the
presence of the Angel had a most dramatic effect upon Moses’ own face:

“And it came to pass, when Moses came down from mount Sinai with the
two tables of testimony in Moses’ hand, when he came down from the
mount, that Moses wist not that the skin of his face shone while he talked
with him. And when Aaron and all the children of Israel saw Moses, behold, the skin of his face shone; and they were afraid to come nigh him …
And till Moses had done speaking with them, he put a vail on his face. But
when Moses went in before Yahweh to speak with him, he took the vail
off, until he came out. And he came out, and spake unto the children of
Israel that which he was commanded. And the children of Israel saw the
face of Moses, that the skin of Moses’ face shone: and Moses put the vail
upon his face again, until he went in to speak with him” (Ex 34:29-35).
We find then, that having been in the presence of Divine Glory; when Moses descended from the mount to address the people on what had been proclaimed to
him; unknown to him, “the skin of his face shone”. And as the Children of Israel
beheld the shining brightness – the reflected Glory of God in Moses’ face, they
became afraid, to the extent that they could not bring themselves near him. So it
was that it became necessary for Moses to vail that Glory; that it could not be
beholden by them. When he emerged from the Divine Presence, he placed a vail
over his face, that the people could not see the brilliance of the Glory being reflected there, and he was able to speak with them. Also the fact that the vail was
permanently upon Moses’ face when he was seen by the people, meant that they
would not know when that Glory had faded. We will see the great significance of
this shortly, but the Glory which shone in Moses’ face was a fading glory, which
diminished in the duration of time he was absence from the Divine Presence –
and Israel could neither behold that glory, nor perceive when it had faded away.
In these things then, we see a tremendous irony. Moses wanted to see the fulness
of Yahweh’s Glory – but was prevented from seeing the Face. But the Children
of Israel could behold the Face of glory; (albeit in a lesser manifestation through
Moses) – yet through fear, they would not go anywhere near it; and avoided Moses, unless he prevented them from seeing it by placing a vail over his face. But
what are we to make of all this? What are the Spiritual Lessons which these
things are intended to convey? We are left in no doubt here, for the Spirit
through Paul expounds them for our learning. In the Second Epistle to the Corin-29-

thians; we learn that the Glory which Israel had access to through Moses represented the fading Glory of the Law which God gave by him:
“Now if the dispensation of death, carved in letters of stone, came with
such splendor that the Israelites could not look at Moses’ face because of
it’s brightness, fading as it was, why should not the dispensation of the
Spirit be attended with greater splendor? For if there was splendor in the
dispensation of condemnation, the dispensation of righteousness must far
exceed it in splendor. Indeed, in this case, what once had splendor has
come to have no splendor at all, because of the splendor which surpasses
it. For if what faded away came with splendor, what is permanent must
have much more splendor. Since we have such a hope, we are very bold,
not like Moses, who put a vail over his face so that the Israelites might not
see the end of the fading splendor. But their minds were hardened; for to
this day, when they read the old covenant, the same vail remains unlifted,
because only through Christ is it taken away. Yea, to this day whenever
Moses is read a veil lies over their minds” (2Cor 3:7-15, RSV).
In these words, a comparison is being made between the Glory (or “splendor” as
the word is translated here) of the “dispensation of condemnation” of the Law,
and the Glory of the “dispensation of righteousness”, of the New Covenant in
Christ. And the point of comparison is that the Glory which came through Christ
has a “greater splendor” – a greater glory which so greatly surpassed the Glory of
the Old Covenant, that it makes that glory appear as nothing! And these principles, the Apostle informs us, are illustrated in the appearance of Moses’ face; for
just as the glory of the Law was to fade away, being replaced by the New Covenant, even so Moses face, which shone with glory as he received the Law, faded
more and more as time went on until he once again stood in the Divine Presence.
The fading Glory of Moses’ face then, ought to have taught Israel that the glorious Law he brought to them would itself fade away, being replaced by something
permanent and even more glorious.
But Israel could not look upon the Glory of Moses’ Face. They could not behold
the Face of Divine Glory. And this, according to the inspired Apostle, parallels
with the fact that they could not see the Glory of the Divine Law. That is to say,
they did not recognize that within that Law, were to be found glorious Principles
which could illuminate them concerning the way of Salvation in Christ. And just
as because of the vail upon Moses’ face, the people could not see when the Glory
had actually passed away, even so when Christ came, the vail of ignorance which
lay upon the minds of the people prevented them from perceiving when the glory
of the Law had faded. And such is their position today; the vail remains upon
their minds, for even now the Jews fail to be illuminated as to how the Law
speaks of the Lord Jesus Christ
We saw earlier that although Israel could have behold the face of Glory in Moses,
if they had the courage to look; Moses was prevented from seeing the Face of
Glory which passed before him. The literal reason given for this was given:
“Thou canst not see my face: for there shall no man see me, and live” (Ex 33:20).
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The Glory was so intense that it could not be beholden by mortal man – he
would literally die at the sight. But this was the practical circumstance of the
case – how does this fit into the representative teaching of these events? That
Moses would die if he saw this Glory shows how much greater it was than
the Glory which Israel saw in him. Therefore, we suggest that if the Glory of
Moses spoke of the inferior glory of the Law, the Glory which passed before
Moses spoke representatively of the Greater Glory in Christ.
We can see this, in that the “Way” and the “Glory” which Moses requested
to see were to be seen in the qualities of Divine Goodness which were proclaimed to him. They were to be found in the Attributes of Yahweh which
were spoken to Moses, but seen in fulness in the Lord Jesus Christ. The Lord
Jesus is said to be “The brightness of His glory, and the express image of his
person” (Heb 1:3), being also described as “God manifest in the flesh” (1
Tim 3:16), who himself declared, “I have glorified thee on the earth … I
have manifested thy name …” (Jno 17:4,6). In him were to be found all the
attributes of His Father’s Goodness, as he declared, “He that hath seen me
hath seen the Father” (Jno 14:9).
Moses was prevented from beholding the Face. The Face of a person is the
ultimate expression of Character, for it is in facial features that a persons’
mood, emotions, attentiveness, and intellect can be seen. And we saw that
the only way Moses could have the Divine Attributes revealed to Him was
by words – a proclamation, not a visual display. No Angel could adequately
reveal the attributes and qualities of the Father, for only a Son could do this
perfectly. So it was that even in Type, it was not possible for Moses to see
the Face, for the full expression of Yahweh’s Attributes could not be beheld
in any but His Son, who had not come as yet. Yet although the sight of this
could not be shown to Moses at that time, he was to see it later, when the
Son had come, and the Father’s Glory was seen in him.
In the Gospel record through Matthew, we read of the transfiguration of the
Lord Jesus: “after 6 days Jesus taketh Peter, James, and John his brother, and
bringeth them up into a high mountain apart, and was transfigured before
them: and his face did shine as the sun, and his raiment was white as the
light. And, behold, there appeared unto them Moses and Elias talking with
him …” (Mat 17:1-3).
So it was, that just as Moses ascended into Mount Sinai to be shown Yahweh’s Glory, even so at the Transfiguration he was raised to stand upon a
mountain, before the one in whom all the fulness of Divine Glory dwelt –
and he saw the face. The first detail described of the Lord’s appearance, is
the shining of his Face – which must surely have brought back memories for
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Moses of his own experience. And this change of the Lord’s countenance is
styled elsewhere, “his glory” (Luke 9:32), so at last, centuries later, Moses
request was finally granted to him as he was permitted to behold the Face of
Glory shining in the Son. And in this, he saw the Face of Yahweh’s Goodness, as the Lord declared “he that hath seen me, hath seen the Father”.
After speaking of the fading glory of the Law in 2 Corinthians 3, the Apostle speaks in the next chapter of the Greater Glory revealed in Christ:
“If our gospel be hid, it is hid to them that are lost: in whom the god of
this world hath blinded the minds of them which believe not, lest the
light of the glorious gospel of Christ, who is the image of God, should
shine unto them … For God, who commanded the light to shine out of
darkness, hath shined in our hearts, to give the light of the knowledge of
the glory of God in the face of Jesus Christ” (2Cor 4:3-6).
It is in the Lord Jesus Christ then, that we behold the fulness of Divine Glory.
But notice the form by which we receive it – like Moses, not by seeing with our
eyes, but through the eye of faith – through the words expressed to us. “The
glorious Gospel of Christ” shines brightly into an otherwise darkened world,
and is clearly visible to those who look unto it, and allow it to enter their
hearts. And just as Israel could not behold the glory shining in the face of Moses, even so many today cannot receive the glorious Gospel, which believers
behold in the face, the ultimate expression of character and intent, of our Lord
Jesus. They are “blinded” unto it by the vail cast over their understanding, by
“the god of this world” – the power of Sin.
So then, both Israel after the flesh, and all other fleshly men are alike in their
ignorance of God’s Glory, as it shines in the face of Jesus Christ. But the
Apostle here, in speaking of the “knowledge” thereof which the Gospel imparts, does so with reference to ancient prophecies to do with days yet future.
As Habakkuk, amongst others spake, “the earth shall be filled with the
knowledge of the glory of Yahweh, as the waters cover the sea” (Hab 2:14).
This is a vision of that glorious age of righteousness yet to come, when all
nations shall be taught of the Divine Way (Is 2:3). And in that day, the vail
shall be removed from both Israel, and the nations, as it is written,
“nevertheless, when it shall turn to the Lord, the vail shall be taken
away” (2Cor 3:16), and again, speaking of the Mount from which the Divine
Law shall go forth, “he will destroy in this mountain the face of the covering
cast over all people, and the vail that is spread over all nations” (Is 15:7).
Yet till that time comes, it behoves all who seek the ways of righteousness,
not to be as Israel, who could not gaze past their own vail of ignorance to the
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glorious visage of Moses as the Type of the One who was to come. Let us not
allow “the god of this world” to obscure our hearts to the extent that the glorious principles of the Gospel can shine there, but let us rather look to that day
when the world’s idols shall be removed out of their place by the judicial brilliance of the rising of the Sun of Righteousness, when all nations shall look
unto Christ, and see the wonderful attributes of Yahweh’s goodness in full
manifestation through his Face.
Christopher Maddocks

The Error of Balaam
“… neither let us commit fornication, as some of them committed,
and fell in one day three and twenty thousand” (1 Corinthians 10:8)
The circumstances of the incident described here are very profitable to consider. The
record in Numbers 22-24 describes how that Balak, the king of Moab commissioned
Balaam, a renegade prophet to curse God’s people. However, God inspired him to
utter a blessing instead: “the Lord thy God turned the curse into a blessing unto thee,
because the Lord thy God loved thee” (Deut.23:5).
So it was, that Balaam was rendered incapable of uttering a curse against Yahweh’s
chosen race. But he was greedy for the promised reward (Jude 11), and so instead
looked for another way for the people to be cursed. That way, was to get the people to
sin against their God, and so bring His curse upon themselves.
Numbers 25:1 tells us that “Israel abode in Shittim, and the people began to commit
whoredom with the daughters of Moab”. That this was at the instigation of Balaam is
made clear in the book of Revelation: “But I have a few things against thee, because
thou hast there them that hold the doctrine of Balaam, who taught Balac to cast a stumbling block before the children of Israel, to eat things sacrificed unto idols, and to commit fornication” (Rev. 2:14).
These events illustrate an important principle of Scripture. Romans chapter 8 describes how that “neither death, nor life, nor angels, nor principalities, nor powers, nor
things present, nor things to come, nor height nor depth, nor any other creature, shall
be able to separate us from the love of God …” (Rom. 8:38-39). No man can bring
God’s curse upon us – except ourselves. There are those who do “separate themselves” (Jude 19) by their unrepentant sin, like Israel being taught to fornicate by Balaam, bringing a curse upon themselves. We must take heed to keep ourselves in the
love of God, and so be blessed instead.
Christopher Maddocks
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