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Saul versus Amalek 
 
We know how it is, that in the days of Samuel, the people of Israel wanted a 
king to be “like all the nations” (2 Sam. 8:5), but there was also another reason 
for their request, as expressed in verse 20 of 1 Samuel 8: 
 

“That we also may be like all the nations; and that our king may 
judge us, and go out before us, and fight our battles” (1 Sam. 8:20). 

 
Again, rehearsing the matter before the people, Samuel said: 
 

“And when ye saw that Nahash the king of the children of Ammon 
came against you, ye said unto me, Nay; but a king shall rule over 
us: when Yahweh your God was your king” (1 Sam. 12:12). 
 

It is clear then, that what Israel actually wanted was a military commander to 
lead them in battle – particularly against Nahash and the children of Ammon.  In 
fact, this was a purpose that Yahweh Himself had with king Saul, saying to 
Samuel concerning him: “To morrow about this time, I will send thee a man out 
of the land of Benjamin, and thou shalt anoint him to be captain over my people 
Israel, that he may save my people out of the hand of the Philistines …” (1 Sam. 
9:16).  Saul then, was appointed by both the people, and their God, to be a cap-
tain to save them from their enemies.  In a similar fashion, the Lord Jesus Christ, 
Israel’s future king, is the Captain of our Salvation, who will bring many sons 
into glory (Heb. 2:10).  The difference is, however, that Saul failed, and was 
eventually overcome by the enemy he was purposed to destroy. 
 
Following the inauguration of Saul to be king, Yahweh sent him on a mission: 
 

“Thus saith Yahweh of hosts, I remember that which Amalek did to 
Israel, how he laid wait for him in the way, when he came up from 
Egypt.  Now go and smite Amalek, and utterly destroy all that they 
have, and spare them not; but slay both man and woman, infant an 
suckling, ox and sheep, camel and ass” (1 Sam. 15:2-3). 

 
So it was, that Saul was to utterly destroy the nation of Amalek.  It would appear 
that Amalek had a particular strategy in fighting their battles: 
 

“Remember what Amalek did unto thee by the way, when ye were 
come forth out of Egypt; How he met thee by the way, and smote 
the hindmost of thee, when thou wast faint and weary; and he 
feared not God” (Deut. 25:17-18). 

 
Amalek’s strategy then, was to pick off those who were lingering behind, being 
faint and weary.  And isn’t that just the way in which sin affects us!  When we 
are strong, and confident, when we feel spiritually awake and alert – then, we 
are less likely to fall into a way of sin.  But when we are weak, perhaps enduring 
particular afflictions, that is when we are more likely to succumb.  So the Apos-
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tle exhorted the believers to look to Messiah as an example of one who over-
came, for strength and encouragement: “consider him that endured such contra-
diction of sinners against himself, lest ye be wearied and faint in your 
minds” (Heb. 12:3).  The Lord himself was strong in faith, when he was cruci-
fied through weakness (2 Cor. 13:4), and overcame Sin totally, which was seen 
in his resurrection. 
 
When we consider Types and Shadows in Scripture, It is evident that in Amalek, 
we are to see a type of Sin.  Saul, as the captain to save, was to destroy Amalek 
utterly, even as our Captain overcame sin utterly.  But as with Lot in Sodom, the 
Kenites were given the opportunity come out from them, and not be partakers of 
the destruction to come: 
 

“Saul said unto the Kenites, Go, depart, get you down from among 
the Amalekites, lest I destroy you with them: for ye showed kind-
ness unto all the children of Israel, when they came up out of Egypt.  
So the Kenites departed from among the Amalekites” (1 Sam. 15:6). 

 
Even so, we are on notice that Messiah will come again to judge the world – and 
the same exhortation applies to us: 
 

“Wherefore come out from among them, and be ye separate, saith 
the Lord, and touch not the unclean thing, and I will receive you” (2 
Cor. 6:17). 

 
And again, to Israel in relation to the judgment of the Great Harlot system: 
 

“come out of her my people, that ye be not partakers of her sins, 
and that ye receive not of her plagues” (Rev. 18:4). 

 
Achan, however, did touch the unclean thing: indeed, he took to himself certain 
items which were devoted to destruction, as described in Joshua 7.  And king 
Saul was no better: instead of utterly smiting the power of sin, he spared those 
items that would be profitable for his use: 
 

“But Saul and the people spared Agag, and the best of the sheep, 
and of the oxen, and of the fatlings, and the lambs, and all that was 
good, and would not utterly destroy them: but everything that was 
vile and refuse, that they destroyed utterly” (1 Sam. 15:9). 

 
Again, isn’t this just like our experience with Sin? Here we seen Human Nature 
exemplified.  It is easy to cut out of our lives those things which seem not to 
confer any benefit, or which we take no pleasure in.  But those things that seem 
to us to be “good” are much harder to remove.  “Make not provision for the 
flesh, to fulfil the lusts thereof” (Rom. 13:14) is the Father’s Command, and by 
the very definition of what those lusts are, this will inevitably mean removing 
from our lives some of those things that we find ourselves attractive to, and 
which we desire.  Saul desired those things that Yahweh had appointed to de-
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struction, in a manner not dissimilar to that of Achan, who desired the rich-
es of Jericho.  But he even went so far as to impute a religious motive to his 
actions: 
 

“ … the people spared the best of the sheep and of the oxen 
to sacrifice unto Yahweh thy God; and the rest we have ut-
terly destroyed” (1 Sam. 15:15). 

 
So, HP Mansfield comments: “it is possible to use a religious reason to jus-
tify disobedience”.  The commandment was to utterly destroy everything to 
do with Amalek, but Saul saved the best alive, with the claim (whether true 
or otherwise) that the intention was to use them in service to Yahweh.  
Again, we can find a parallel of our own experience: it is possible to con-
vince ourselves that a sin is acceptable if we can use it as part of our service 
to our God.  Like the One who reasoned that gambling is not wrong, so 
long as we give our winnings to the Lord’s service.  The point is that Yah-
weh has decreed certain things to be destroyed out of our lives, and we are 
wrong to keep them alive under the guise of using them to serve Him. 
 
So it was, that Saul was rejected of Yahweh, who said to Samuel: “it re-
penteth me that I have set up Saul to be king: for he is turned back from 
following my commandments …” (1 Sam. 15:11).  Saul turned back into 
perdition, and so lost the kingdom, and in the final analysis, his life.  So the 
writer to the Hebrews spake: 
 

“Now the just shall live by faith: but if any man draw back, 
my soul shall have no pleasure in him.  But we are not of 
them who draw back unto perdition; but of them that believe to 
the saving of the soul” (Heb. 10:38-39). 
 

The lessons for us in this matter are obvious. 
 
When Saul was challenged by Samuel regarding this matter, he sought to 
blame the people for what had taken place: 
 

“Saul said unto Samuel, Yea, I have obeyed the voice of Yah-
weh,  … but the people took of the spoil, sheep and oxen, the 
chief of the things that should have been utterly destroyed, to 
sacrifice to Yahweh thy God in Gilgal” (1 Sam. 15:20-21). 

 
The point was, of course, that Saul was king over the people, and they 
could only have flown upon the spoil if he had permitted it.  It is written 
that “The sacrifice of the wicked is abomination: how much more, when he 
bringeth it with a wicked mind?” (Prov. 21:27).  Even if the spoil had been 
kept in order to offer sacrifice with, it was still the sacrifice of the wicked, 
as it marked a disobedience to what God had commanded. 
 
This point was addressed by Samuel: 
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“Samuel said, Hath Yahweh as great delight in burnt offerings 
and sacrifices, as in obeying the voice of Yahweh?  Behold, to 
obey is better than sacrifice, and to hearken than the fat of 
rams” (1 Sam. 15:22). 

 
Here is the principle established: if we offer up something in worship that Yah-
weh has not commanded, we cannot expect his approval of it.  Jeremiah 7 exem-
plifies this principle: 
 

“I spake not unto your fathers, nor commanded them in the day that 
I brought them out of the land of Egypt, concerning burnt offerings 
or sacrifices: but this thing commanded I them, Obey my voice, and 
I will be your God, and ye shall be my people: and walk ye in all the 
ways that I have commanded you, that it may be well with you.  But 
they hearkened not, nor inclined their ear …” (Jer. 7:22-24). 

 
Obedience is far better than a religious observance of those things which God 
has not commanded.  Indeed, the churches would do well to heed this example in 
relation to their traditions of men, taught as though they were the commandments 
of God.  Again, it is written: 
 

“Keep thy foot when thou goest to the house of God, and be more 
ready to hear, than to give the sacrifice of fools: for they consider 
not that they do evil” (Eccl. 5:1). 

 
This is the spirit of Saul: “I have performed the commandment” he said – yet his 
proscribed offering would have been the sacrifice of fools. 
 
Even when rebuked by Samuel, Saul still did not repent.  Although he used the 
words, “I have sinned”, his main concern was how he would appear before the 
people: 
 

“Then he said, I have sinned: yet honour me now, I pray thee, before 
the elders of my people, and before Israel, and turn again with me, 
that I may worship Yahweh thy God” (1 Sam. 15:30). 

 
We know that his professed repentance was not genuine, for it was not forgiven.  
Hence the words of the resurrected Samuel: “Because thou obeyest not the voice 
of Yahweh, nor executedst his fierce wrath upon Amalek, therefore hath Yahweh 
done this thing unto thee this day.  Moreover, Yahweh will deliver Israel with 
thee into the hand of the Philistines …” (1 Sam. 28:19, see also 1 Chron. 10:13). 
 
By contrast to Saul, who kept King Sin alive, Samuel destroyed him in a very 
graphic way: 
 

“… Samuel said, As thy sword have made women childless, so shall 
thy mother be childless among women.  And Samuel hewed Agag in 
pieces before Yahweh in Gilgal” (1 Sam. 15:33). 
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Saul started off very well, in humility and with a Divine Commission to destroy 
the Philistines. But through his lack of faith in Yahweh, and disobedience to his 
commands, the Philistines instead destroyed him. There is a lesson in that: if 
we don’t faithfully engage in the warfare of faith against Sin, Sin will destroy 
us at the last. 
 
But we can find exhortation in the life of Saul, being both a good example in 
the way he began, but also an example of unbelief at the end. In considering 
these things, we are brought to our Redeemer, Jesus the Christ. He is our Cap-
tain who shall lead us into victory against the greatest enemy of all, even sin 
itself. In memorialising his sacrificial death and resurrection, we remember his 
great victory – which victory will be ours, if we hold fast to the faith without 
wavering, and without turning back. 
 

Christopher Maddocks 
 
 
 

Man of God 
 
Brother Robert Roberts reached the point of despair in 1885 with the preva-
lence of false doctrine infecting the fellowship, making the application of 
the doctrine of fellowship impossible. An illustration of this is what he says 
in The Christadelphian 1885 page 303-305 regarding those who taught or 
tolerated partial inspiration of the scriptures.  There he states: 
 

“The question is how are we to proceed to get rid of them in our 
midst?… what we propose to do is to take a line of action that will 
make no mistake … We propose to rally to the right doctrine, and 
then to step aside from all who refuse to do this..” (i.e who refuse 
to rally to the right doctrine and step aside - a solution first estab-
lished by Moses, Exodus 32:26) 

 
He continues: 
 

“The community as a community has become corrupt. We propose to 
cease our connection with it on this account. We will go out in the 
name of allegiance to the Bible as God's wholly-inspired and infalli-
ble word. This is a Scriptural line of action. To 'come out from 
among them' [2 Cor.6:16-18; Isa 52:11] is a matter of command when 
a community, as such, has become hopelessly corrupt. We have done 
it before when we came out of the sects which claim to be Christ's 
people. It is the only course that can extricate us from the false posi-
tion in which we have been placed by the the reception of a false and 
destructive doctrine by so many in our midst.” 

 
He again continues: 
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“No voting process can purge us from the spiritual leprosy….I cannot 
agree with those who say we should only separate from those who 
teach error, and not from those who believe it” 

 
As Robert Roberts relates, this policy is in harmony with 2 Cor 6:16-18; and 
Isa  52:11 it is also in harmony with Exodus 32:25,26 “who is on the Lord’s 
side”? 
 
It is quite clear that Robert Roberts felt he had no other option than to step 
aside from the whole Christadelphian body. He did not expect that so many 
would stand aside with him, and was fully prepared to stand alone if neces-
sary. However as things turned out the majority of the Birmingham meeting 
supported his stand and thus stood aside with him. Those that did not stand 
with him were subsequently called  “Suffolk Street”. 
 
When the reunion took place in 1957 it reversed the good work that brother 
Roberts did, and the state of the fellowship today can be directly traced back 
to that event.  
 
The following exhortation was written by a brother who was one of the mi-
nority that stood aside in 1957 and eventually formed the Old Paths fellow-
ship. Sadly the Old Paths are no longer upholding the BASF as their basis of 
Fellowship,  but there is another group that do: the Secretary is now happily 
one of that number. Anyone who wishes to enquire further please contact the 
Secretary. 
 
 
 
My dear Brethren and Sisters, 
 
In 1 Kings 13, there is much to help and strengthen us to hold fast in the trou-
bled state we find ourselves in, as the result of our separation.  As a result of 
the division between Judah and Ephraim, Jeroboam the son of Nebat had set 
up in Bethel an altar in connection with the calves of gold he had made for 
worship, fearing the effect upon the people of going up to the true worship of 
the Lord at Jerusalem.  It was this schismatical altar that the man of God was 
sent to denounce.  Shall we turn please to 1 Kings 13: 
 

“And, behold, there came a man of God out of Judah by the word of the 
Lord unto Bethel: and Jeroboam stood by the altar to burn incense.  
And he cried against the altar in the word of the Lord, and said, O altar, 
altar, this saith the Lord; Behold, a child shall be born unto the house of 
David,  Josiah by name; and upon thee shall he offer the priests of the 
high places that burn incense upon thee, and men’s bones shall be burnt 
upon thee.  And he gave a sign the same day, saying, This [is] the sign 
which the Lord hath spoken: Behold, the altar shall be rent, and the ash-
es that [are] upon it shall be poured out.  And it came to pass, when 
king Jeroboam heard the saying of the man of God, which had cried 
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against the altar in Bethel, that he put forth his hand from the altar, say-
ing, Lay hold on him.  And his hand, which he put forth against him 
dried up, so that he could not pull it in again to him.  The altar also was 
rent, and the ashes poured out from the altar, according to the sign which 
the man of God had given by the word of God” (1 Kings 13:1-5). 

 
But not only was he to faithfully denounce the false worship but he was to 
have not fellowship with those who supported it. 
 

“And the king said unto the man of God, Come home with me, and 
refesh thyself, and I will give thee a reward.  And the man of God said 
unto the king, If thou wilt give me half thy house, I will not go in with 
thee, neither will I eat bread nor drink water in this place.  For so it 
was charged me by the word of the Lord, saying, Eat no bread, nor 
drink water, no turn again by the same way that thou camest.  So he 
went another way, and returned not by the way that he came to Beth-
el.” (1 Kings 13:7). 

 
This he faithfully carried out in the first place, but later was seduced from 
the good and right way by the old prophet of Bethel, as we read further: 
 

“No there dwelt an old prophet in Bethel; and his sons came and told 
him all the works that the man of God had done that day in Bethel: the 
words which he had spoken unto the king, them they told also to their 
father.  And their father said unto them, What way went he?  For his 
sons had seen what way the man of God went, which came from Ju-
dah.  And he said unto his sons, Saddle me the ass.  So they saddled 
him the ass: and he rode thereon, and went after the man of God, and 
found him sitting under an oak: and he said unto him, [Art] thou the 
man of God that camest from Judah?  And he said, I [am].  Then he 
said unto him, Come home with me, and eat bread.  And he said, I may 
not return with thee, nor go in with thee: neither will I eat bread nor 
drink water with thee in this place: for it was said to me by the word of 
the Lord, Thou shalt eat not bread nor drink water there, nor turn again 
to go by the way that thou camest.  He said unto him, I [am] a prophet 
also as thou [art]; and an angel spake unto me by the word of the Lord, 
saying, Bring him back with thee into thyine house, that he may eat 
bread and drink water.  [But] he lied unto him.  So he went back with 
him, and did eat bread in his house, and drank water.  And it came to 
pass, as they sat at the table, that the word of the Lord came unto the 
prophet that brought him back: and he cried unto the man of God that 
came from Judah, saying, Thus saith the Lord, Forasmuch as thou hast 
disobeyed the mouth of the Lord, and hast not kept the commandment 
which the Lord thy God commanded thee, but camest back, and has 
eaten bread and drunk water in the place, of the which [the Lord] did 
say to thee, Eat no bread, and drink no water; thy carcase shall not 
come unto the sepulchre of thy fathers.  And it came to pass, after he 
had eaten bread, and after he had drunk, that he saddled for him the 
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ass, [to wit], for the prophet whom he had brought back.  And when he 
was gone, a lion met him by the way, and slew him: and his carcase 
was cast in the way, and the ass stood by it, the lion also stood by the 
carcase” (1 Kings 13:11-24). 
 

Thus, the man of God was turned from the way of obedience by an old 
prophet who had departed from his office so far as to support the false wor-
ship of Bethel.  Possibly his heart was half inclined to Bethel, otherwise he 
would not have listened so readily to the old prophet’s words.  He might also 
have reasoned that the old prophet had more experience than himself in the 
Word of God, being a prophet like himself.  But he should have known that 
even should an angel from heaven tell him to depart from the word of God, 
he should not listen.  We note his end buried in the grave of the old false 
prophet, who called him “my brother” being slain by a lion.  To eat bread 
and drink water in a place associated with false worship may seem a very 
small thing to be punishable by death, but when we remember that it implied 
the toleration of the Bethel  worship and worshippers, it is far more serious 
than appears on the surface.  Now this incident has been written for our 
learning so what instruction in righteousness can we get from it?  First that 
those who cause a division set up a schismatical altar which is not acceptable 
to God.  The duty of every man of God is to denounce it, and not to fellow-
ship those who support it.  No words of any man—even of they are old in the 
Truth should be listened to, if they tempt us to depart from a faithful separa-
tion from false teaching and practice. 
 
If we do listen to false ideas, and tolerate them by fellowship we shall be in 
danger, as it were, of being slain by the Lion of Judah at his coming.  We 
have had to separate ourselves, because of a corrupt statement being forced 
upon us.  It is the authors of it which have caused the division, and if their 
table is now like Jeroboam’s altar in Bethel in the sight of the Lord, they 
have only themselves to blame.  We note in passing that the worship at Beth-
el became progressively corrupt.  Like the man of God out of Judah, we can 
be deceived by subtle arguments and lies, and we want to take diligent heed 
to the words of those who may approach us with the object of persuadeing us 
to return unto them.  If God has commanded us to faithfully denounce error, 
and separate ourselves from it, and those who hold it, we must obey lest we 
also perish and be buried in their grave.  Much more could be said regarding 
this incident of the man of God, which is so helpful to us in our present cir-
cumstances, but we pass on to Jeremiah 39, where the same lesson of judg-
ment upon apostasy is depicted.  Shall we turn to it please: 
 

“In the ninth year of Zedekiah king of Judah, in the tenth month, came 
Nebuchadrezzar king of Babylon and all his army against Jerusalem, 
and they besieged it.  [And] in the eleventh year of Zedekiah, in the 
fourth month, the ninth [day] of the month, the city was broken up.  And 
all the princes of the king of Babylon came in, and sat in the middle 
gate, [even] Nergalsharezer, Samgarnebo, Sarsechim, Rabsaris, Ne-
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galsharezer, Rabmag, with all the residue of the princes of the king of 
Babylon” (Jer. 39:1-3). 

 
Thus God brought judgment upon Jerusalem for her idolatry and sins.  But 
it is instructive to remember, that these six Babylonian princes were the lit-
eral fulfilment of a vision of Ezekiel in chapter 9 of his prophecy, when he 
saw six men with a destroying weapon come to bring judgment upon Jeru-
salem.  Shall we please turn to Ezekiel chapter 9: 
 

“He cried also in my ears with a loud voice, saying, Cause them that 
have charge over the city to draw near, even every man [with] his de-
stroying weapon in his hand.  And, behold, six men came from the 
way of the higher gate, which lieth toward the north, and every man a 
slaughter weapon in his hand; and one man among them [was] clothed 
with linen, with a writer’s inkhorn by his side: and they went in, and 
stood beside the brazen altar.  And the Lord said unto him, Go through 
the midst of the city, through the midst of Jerusalem, and set a mark 
upon the foreheads of the men that sigh and cry for all the abomina-
tions that be done in the midst thereof.  And to the others he said in 
mine hearing, Go ye after him through the city, and smite: let not your 
eye spare, neither have ye pity.  Slay utterly old [and] young, both 
maids and little children, and women, but come not near any man up-
on whom [is] the mark; and begin at my sanctuary.  Then they began 
at the ancient men which [were] before the house.” 

 
Here was a separation between those who feared the Lord and who sighed 
and cried for all the abominations done by the people of God in Jerusalem 
and those who did not.  Jeremiah and Ebed Melech were two upon whose 
forehead was the mark, and they were saved from death when the Chaldeans 
destroyed the city.  There is an application of Ezekiel chapter 9 which ap-
plies to our own day and to the judgment seat of Christ.  By our separation, 
brethren and sisters, can we hope that God has set the mark of His Truth 
upon our forehead.  And if so, do we sigh and cry for the abominations that 
are committed by those who profess the Name of God?  If Jeremiah and 
Ebed Melech were saved, it was because they trusted in God and obeyed 
His commandments.  We shall be likewise, if we faithfully separate our-
selves from the Apostasy around us, and walk in the way of righteousness.  
Few there were in Jerusalem who feared the Lord and hoped in His Salva-
tion, and few there are in our own day.  The end of the Gentile age has come 
upon us and the judgments associated wit it, and it behoves each one of us 
to take heed to our ways before the man clothed in linen with a writer’s ink-
horn (even our Lord Jesus Christ) comes to judge the house of God.  That 
time is near, as is evident by our reading from Mark 13: 
 

“But in those days, after that tribulation, the sun shall be darkened, 
and the moon shall not give her light, and the stars of heaven shall 
fall, and the powers that are in heaven shall be shaken.  And then shall 
they see the Son of Man coming in the clouds with great power and 
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glory.  And then shall he send his angels, and shall gather together his 
elect from the four winds, from the uttermost part of the earth to the 
uttermost part of heaven.  Now learn a parable of the fig tree; when her 
branch is yet tender, and uptteth forth leaves, ye know that summer is 
near: so ye in like manner, when ye shall see these things come to pass, 
know that it is night, even at the doors” (Mrk. 13:24-29). 

 
The Master draws attention to the fig tree, that figure of Israel.  We have 
lived, brethren and sisters, to see the barren tree of Israel come to life in the 
uprise of the Jewish state of Israel.  It is beginning to blossom and bud in 
preparation fro the time when she shall fill the face of the earth with fruit.  
No greater sign has been give us, of the Lord’s near return than the return of 
the Jews to the their land, and the revival of their national life.  He is truly at 
the door, as the consideration of the various signs force home upon us. 
 
Are we ready for the angel of the Lord to come and say to us “the Master is 
come and calleth for thee?”  If he came now while we are assembled here, 
would we be glad to see him, and rejoice that the time has come for us to 
leave this mortal life—which at best is only a state of exile from Eden, and 
go to be with the Lord, and if found faithful share with him the glory, hon-
our, and incorruptibility of the Kingdom of God.  The angel will come one 
day, brethren and sisters—and perhaps sooner than we think!  How can we 
be ready for his coming with some measure of joy and confidence that the 
Master will find us acceptable?  Only, brethren and sisters by the means God 
has given us in His Love and Mercy.  His Word diligently and prayerfully 
readf daily and carried out in the commandments Jesus has left us for our 
observance.  It is only through the Word of God that we can attain to that 
intimate companionship with the Master so beautifully depicted in the Song 
that we become as the woman who counts the days until her absent lord she 
sees, as we sometimes sing. But concerning our waiting for his return, the 
Master has these words: 
 

“But of that day and [that] hour knoweth no man, no, not the angels 
which are in heaven, neither the Son, but the Father.  Take ye heed, 
watch and pray: for ye know not when the time is.  [For the Son of 
man is] as a man taking a far journey, who left his house, and gave au-
thority to his servants, and to every man his work, and commanded the 
porter to watch.  Watch ye therefore, for ye know not when the master 
of the house cometh, at even, or at midnight, or at the cockcrowing, or 
in the morning: lest coming suddenly he find you sleeping.” (Mrk. 
13:32-36). 

 
He first says, brethren and sisters, that the actual date of his return is not 
known.  In consequence of that fact he stresses three things: 
 
1. To take heed to our walk in the Truth so as to be ready. 
2. To watch the signs of the times so that we might be kept in a spirit of 

expectancy. 
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3. To pray that we might be counted worthy to escape the troubles associat-
ed with his coming, and stand before him. 

 
His coming is to be so unexpected by the household of Faith that some are 
caught sleeping.  We have reached such a time—and we say this advisedly.  
There is little or no expectance of the Lord’s immediate return by the body of 
those who profess the Truth as a whole. 
 
The general pursuit of worldly prosperity and comfort gives little indication of 
any feeling of urgency in relation to his appearing.  The narcotic fumes of en-
grossment in temporal things has lulled them to sleep.  In such a time as this, 
brethren and sisters, of unpreparedness for the Master’s return, his thrice re-
peated warning: “Watch” comes home with force.  The Greek word for 
“Watch” here means “to keep awake, to arouse from sleep, gather one’s men-
tal faculties.”  By his use of it, the Master implies that the state of things con-
current with his return would be conducive to spiritual slumber.  And so we 
find it brethren and sisters.  We can even thank God for this controversy over 
union with Suffolk Street.  It has meant, perhaps,  a rough shaking up in more 
ways than one, but if we are rightly exercised by it, it will help to keep us from 
slumber.  Instead of large meetings in comfortable rooms, we have to struggle 
for the Truth in small companies under a certain amount of odium and re-
proach.  We have had of necessity to examine much the foundations of our 
Faith and have as a consequence a clearer understanding of its principles than 
perhaps we had before.  We have been cut off from much that was a dead 
weight to the spiritual runner in the community we have left behind, and are as 
a consequence much better fitted to maintain that wakefulness that the near 
coming of the Lord demands in relation to spiritual things.  We are in the hap-
py position, brethren and sisters, of having to struggle for the Truth, and that is 
always a great defence against engrossment in temporal things.  It is evident 
that the Master has given us a work to do for the remaining short period of his 
journey to a far country.  We must resist the desire to be satisfied with our sep-
aration and take things easy.  The Truth must still be preached for the obedi-
ence of Faith, for we are the only witnesses of the Holy City left; we do not 
think that the community we have left can be termed as such.  Let us labour for 
the Name as much as lieth in us and though our strength is small and the Truth 
has become a day of small things again, the Lord will bless our efforts, and we 
may accomplish more than we think.  Do not be discouraged brethren and sis-
ters, even if some of our community sleep in relation to the Truth.  Let us 
struggle individually to keep awake like the true watchmen of Zion who watch 
until morning.  And presently the Master will come and reward every man ac-
cording to his work.  Happy shall we be if we are counted worthy to attain to 
that morning without clouds which David said was all his salvation and desire.   
God help us so to do.  Amen. 
 

Ben Williams 
 

originally given at Nuneaton,  August 18th 1957 
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Looking unto Abraham and Sarah 
 

“look unto Abraham your father, and unto Sarah that bare you: 
for I called him alone, and blessed him, and increased him” (Isa. 51:2) 

 
Our Old Testament reading for today contains an exhortation to Israel to look to 
their beginnings: “look unto Abraham your father, and unto Sarah that bare 
you”.  But it was not natural paternity that the prophet is referring to, rather it is 
that they should have been spiritual descendants of Abraham and Sarah – walk-
ing in the steps of their faith. 
 
Revelation chapter 17 describes those who will be glorified with their Master: 
 

“they that are with him are called, and chosen, and faithful” (Rev. 
17:14). 

 
We can readily see the import of what is here described: there is first a “calling” 
of men to repent, then there is a selection, or “choosing” of those who have re-
sponded well to the calling, who thus constitute the “faithful”.  But it is interest-
ing to note when considering these three points, that the only Old Testament 
character to which each of them is applied, is Abraham. 
 

THE CALLING 
 
Isaiah chapter 51 describes Abraham’s Calling as we have already cited above: 
 

“Look unto Abraham your father and unto Sarah that bare you: for 
I called him alone, and blessed him, and increased him” (Isa. 51:2). 
 

The book of Hebrews also describes his faith and calling: 
 

“By faith Abraham, when he was called to go out into a place 
which he should after receive for an inheritance, obeyed; and he 
went out, not knowing whither he went” (Heb. 11:8). 

 
The believers also are those who are “called”: 
 

“… we know that all things work together for good to them that 
love God, to them who are the called according to his pur-
pose” (Rom. 8:28). 

 
Just as Abraham was called upon to forsake his family and homeland, so those 
who would become joined to his Greater Seed as the ecclesial Bride must do 
likewise: “Hearken O daughter, and consider, and incline thine ear; forget also 
thine own people, and thy father’s house; So shall the king greatly desire thy 
beauty: for his is thy Lord; and worship thou him” (Psa. 45:10-11). 
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THE CHOOSING 
 
Nehemiah chapter 9 describes how Abraham was “chosen”: 
 

“Thou art Yahweh the Elohim, who didst choose Abram, and 
broughtest him forth out of Ur of the Chaldees, and gavest him the 
name of Abraham …” (Neh. 9:7). 

 
There is a principle of Scripture that out of all those who receive a call to sub-
mit to, and obey the Gospel message, only a few will eventually be chosen.  So 
we read expressions such as: “so the last shall be first, and the first last: for 
many be called, but few chosen” (Mat. 20:16).  And again, “for many are 
called, but few are chosen” (Mat. 22:14).  The call goes out to mankind 
through the proclamation of the true Gospel, but there are so few who respond 
favourably to that calling.  In Noah’s day there were only 8 souls saved, out of 
all the multitudes who lived in his day.  We have no reason to suppose that 
there will again be only a few saved out of the generation living at the time of 
Messiah’s coming again. 
 
This aspect of being “called” and “chosen” is referred to again by the Apostle 
elsewhere in this context: 
 

“For ye see your calling, brethren, how that not many wise men 
after the flesh, not many mighty, not many noble, are called, but 
God hath chosen the foolish things of the world to confound the 
wise; and God hath chosen the weak things of the world to con-
found the things which are mighty …” (1 Cor. 1:26-27). 

 
A case in point is the example of king David, the shepherd boy – a “stripling” 
who confounded and destroyed the Giant Goliath, the champion of the Philis-
tines.  He was chosen by God to lead the nation as king, “for man looketh on 
the outward appearance, but Yahweh looketh on the heart” (1 Sam. 16:7).  We 
must endeavour to heed the calling which comes to us, and have a heart for the 
things of the Living God. 

BEING FAITHFUL 
 

Returning again to Nehemiah, we find the declaration that Yahweh “foundest 
his heart faithful before thee…” (Neh. 9:8).  The faithfulness of Abraham is 
manifest in a number of ways, not least in his confident belief in the promises 
that were made to him concerning his Seed.  So Paul speaks of him: 
 

“Who against hope believed in hope, that he might become the 
father of many nations … he staggered not at the promise of God 
through unbelief; but was strong in faith, given glory to God, And 
being fully persuaded that, what he had promised, he was able also 
to perform” (Rom. 4:18-21). 

 
These three principles, therefore, characterise the man Abraham.  But they are 
cited and applied together to Messiah’s brethren – which demonstrates that 
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their hope is in the Abrahamic Covenant, as they look to this man’s faith as an 
example to follow.  Walking in the steps of Abraham’s Faith (see Rom. 4:12), 
they become like him, and trust in the promised blessedness to come through 
his pre-eminent Seed. 
 
Another way in which these principles of Calling and Choosing work them-
selves out in the process of salvation, is seen in Israel’s being called out of 
Egypt, to be a holy nation to Yahweh: 
 

“… thou art an holy people unto Yahweh thy Elohim: Yahweh 
thy Elohim hath chosen thee to be a special people unto himself, 
above all people that are upon the face of the earth” (Deut. 7:6). 

 
Israel were collectively a nation taken out from the midst of another nation 
(Deut. 4:34), being called out, and delivered by a mighty overthrow.  Again, 
we read: 
 

“thou art a holy people unto Yahweh thy Elohim, and Yahweh 
hath chosen thee to be a peculiar people unto himself, above all 
the nations that are upon the earth” (Deut. 14:2). 

 
The principles being brought to bear are clear: Israel were called out of Egypt, 
and chosen to be a special nation, being elevated above all other nations.  How 
tragic it was then, that they failed to live up to their high calling, choosing in-
stead to follow the ways of the heathen! 
 
But we must not boast against the branches, lest we be found wanting our-
selves.  We stand by faith, and can be very easily be cut off from the Israelit-
ish Rootstock, which is our Hope.  The principles that governed Israel’s call-
ing are also applied to ours: 
 

“ … Ye are a chosen generation, a royal priesthood, an holy 
nation, a peculiar people; that ye should shew forth the virtues 
of him who hath called you out of darkness into his marvellous 
light” (1 Pet. 2:9). 
 

FATHER ABRAHAM 
 
Returning to Isaiah 51, we saw that Abraham is spoken of as “your father.”  
We made the assertion above, that it is not merely natural descent that is de-
scribed here, but a spiritual relationship.  The Jews in Messiah’s day took 
great pride in their natural descent – but the Lord established that they were 
not spiritually Abraham’s descendants: 
 

“They answered and said unto him, Abraham is our father.  Jesus 
saith unto them, If ye were Abraham’s children, ye would do the 
works of Abraham” (Jno. 8:39). 
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Romans chapter 4 also addresses this aspect, saying that he is: 
 

“the father of circumcision to them who are not of the circumcision 
only, but who also walk in the steps of that faith of our father 
Abraham, which he had being yet uncircumcised” (Rom. 4:12). 

 
And again speaking of the attainment of the promises: 
 

“… Therefore it is of faith, that it might be by grace, to the end the 
promise might be sure to all the seed, not to that only which is of 
the law, but to that also which is of the faith of Abraham; who is 
the father of us all …” (Rom. 4:16). 

 
The overriding principle is that only those of faith are counted as the promised 
Seed, and not those of literal descent.  As it is written again: 
 

“Neither, because they are the seed of Abraham, are they all chil-
dren: but in Isaac shall thy seed be called.  That is, They which are 
the children of the flesh, these are not the children of God; but the 
children of Promise are counted for the seed.” (Rom. 9:7-8). 

 
We have an illustration of this in the offering up of Isaac, which tested Abra-
ham’s belief in the resurrection of the dead.  Genesis 22 describes Isaac as 
“thine only son Isaac” (Gen. 22:2), and Hebrews 11 speaks of him as “his only 
begotten son” (Heb. 11:17).  Literally speaking, Isaac was not the only son of 
Abraham: he already had another son, Ishmael.  But the point is that Ishmael 
turned out to be a man of the flesh and was not therefore of the promised spir-
itual seed.  Hence he is not counted as such in the Divine record. 

 
SARAH 

 
Our quotation in Isaiah 51 describes how that the recipients of this prophecy 
were not to look to Abraham only, but to Sarah also: “Look unto Abraham your 
father, and unto Sarah that bear you …”.  This principle is alluded to by Peter 
thus: 
 

“… in the old time the holy women also, who trusted in God, 
adorned themselves, being in subjection unto their own husbands:  
Even as Sarah obeyed Abraham, calling him lord: whose daughters 
ye are, as long as ye do well, and are not afraid with any amaze-
ment” (1 Pet. 3:5-6). 

 
It is clear then, that Sarah also is a mother of the faithful, and her spiritual 
daughters should emulate her relationship to, and respect for her husband. 
 
The overriding principle regarding Abraham is that of justification by faith.  
Romans chapter 4 deals with this aspect in some considerable detail: we have 
just covered a few points.  But the basic principle is that we cannot achieve 
righteousness by ourselves, it has to be imputed to, or given to us by the One in 
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whose blood we wash our symbolic garments (Rev. 7:14) to make them white.  
We long for the day which Messiah shall come again: not that we feel right-
eous about ourselves to sufficiently warrant his favour, but that rather because 
of our faith that we seek to apply to our daily lives, we shall be given right-
eousness: 
 

“who shall ascend into the hill of Yahweh? Or who shall stand in 
his holy place?  He that hath clean hands and a pure heart; who 
hath not lifted up his soul unto vanity, nor sword deceitfully.  He 
shall receive the blessing from Yahweh, and righteousness from 
the God of his salvation” (Psa. 24:3-5). 
 

Christopher Maddocks 
 
 

Why Do We Die? 
 
In his publication entitled “The Devil and Satan: What does the Bible Say”, Dun-
can Heaster writes the following: 
 

“We are told that “the wages of sin is death” (Rom. 6:23). Sin leads to 
death. Why do we die? Because we sin. If it is not our fault that we sin, if 
it is the devil’s fault, well then, he should be punished. This being, whoev-
er he is who is out there making us sin, he should be got hold of and pun-
ished and we should be left alone. But no, we sin and therefore we, indi-
vidually, die.” 
 

The claim is, then, that the reason why we die is because we are punished for  
committed sin.  And Duncan Heaster is not alone in this: the Sale Christadelphian 
website contains the following: 
 

“Sin is the act of disobeying God and breaking one of His command-
ments. It creates a barrier between us and God. The Bible teaches that 
death is the punishment for sin and therefore because everybody sins, eve-
ryone dies. 
 
“…for all have sinned and fall short of the glory of God” Romans 3:23 
 
See also: Rom 6:23, Eze 18:4, Eph 2:12” 

 
Again, answering the question “Does God Punish us for Sinning”, the “This is 
your Bible” website1 states: 
 

“Not doing what God has told us to do is defined in the Bible as sin. Eve-
ryone who sins is punished by death. 
 
Ezekiel 18:4 Behold, all souls are mine; as the soul of the father, so also  

1 This site seems to be regarded as an ‘official’ site, linked to by a large number of Cen-
tral Christadelphian ecclesias. 
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the soul of the son is mine: the soul that sinneth, it shall die. 
 
 Romans 5:12 Wherefore, as by one man sin entered into the world, and 
death by sin; and so death passed upon all men, for that all have sinned: 
 
 Individuals do not receive ‘extra’ punishment for their sin. This is manifest-
ly clear in that many sinners live full and relatively happy lives. The situa-
tion is argued through in the book of Job. 
 
 Death is the punishment for all and every sin. We do not die immediately 
upon sinning because God in his mercy gives us time to repent. 
 
 Romans 2:4 Or despisest thou the riches of his goodness and forbearance 
and longsuffering; not knowing that the goodness of God leadeth thee to 
repentance?” 
 

And finally, this is the teaching of the CBM: 
 
“Questions and their Answers: 
 
Why did Dorcas die?  Why do we die?  Because we all sin, that is, we all 
disobey God.” (Persian/English course on Acts) 
 
“Adam's death was no different from ours. We all sin, so we all 
die” (Lesson 22 of 40 Lesson course) 
 
“It is because of sin that we die. If our sins are completely forgiven then, 
just like Jesus, we cannot stay dead” (Lesson 23 of 40 lesson course) 
 
“So we see that Adam sinned, and, because he was a sinner, he died. We 
also sin and die” (Lesson 2 of 22 lesson course) 
 

THE ORIGINAL CHRISTADELPHIAN POSITION 
 

This position contrasts with, and contradicts that held by our earlier brethren.  Con-
sider and compare these words of Robert Roberts: 

 
“The position of men was that they were under condemnation to die be-
cause of sin, and that not their own sin, in the first instance, but ancestral 
sin at the beginning.  The forgiveness of personal offences is the prominent 
feature of the apostolic proclamation, because personal offences are the 
greater barrier.  Nevertheless, men are mortal because of sin, quite inde-
pendently of their own transgressions” (The Law of Moses, p. 173).  
 

According to Brother Roberts therefore, the reason why we die is “independent” to 
our personal acts of committed sin, and not because of them.  It is rather because we 
inherit a condemnation from Adam. 

 
Again, the Christadelphian Statement of Faith describes the same situation: 

 
“Adam broke this law, and was adjudged unworthy of immortality, and 
sentenced to return to the ground from whence he was taken—a sentence 
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which defiled and became a physical law of his being, and was transmit-
ted to all his posterity” (The BASF Clause 5). 
 

The question is then, are Brother Roberts, and the BASF wrong, or are the modern 
expositors wrong?  The issue is important, for unless we understand the nature of 
the problem—i.e. the nature and reason for death—we will not be able to under-
stand the solution of salvation in Christ. 

 
What we might call the new idea, as expressed above, gives rise to serious ques-
tions which demand an answer: 

 
· Why do babies, who have done no good or evil (Rom. 9:11) sometimes die, 

even in the womb?  They have done no sin, yet they die. 
 

· Why do those who are not under the Law of God die? (Rom. 4:15, 5:13)?  People 
are not judged for disobeying a law that they knew nothing about.  So it is written: 
“the law worketh wrath, but where no law is, there is no transgression” (Rom. 
4:15).  How can they die as a punishment for committed transgression and sin, if 
they have “no transgression” and no imputed sin? 
 

· Why do those who sins are forgiven die like the rest of mankind?  For the faith-
ful, their sins are forgiven for Christ’s sake: they are cast behind Yahweh’s 
back, as it were, to be mentioned no more: “I, even I am he that blotteth out thy 
transgressions for mine own sake, and will not remember thy sins” (Isa. 43:25, 
also Jer. 31:34).  How can the holy ones of Yahweh be punished for their sins, 
when those sins have been forgiven and forgotten? 
 

WHAT DOES THE BIBLE TEACH? 
 

The simple answer from Scripture, is that we are mortal, having a dying nature 
which we inherit from Adam.  So we read: 

 
“Let not sin therefore reign in your mortal body” (Rom. 6:12). 
 
“… he that raised up Christ from the dead shall also quicken your mortal 
bodies by his Spirit that dwelleth in you” (Rom. 8:11). 
 
“ … we which live are always delivered unto death for Jesus’s sake, that the 
life also of Jesus might be manifest in our mortal flesh”  (1 Cor. 4:11). 
 

We die then, because we have a “mortal body,” consisting of “mortal flesh”.  That 
is why babies die: they are mortal.  It is also why those whose sin is not imputed 
die: they are mortal descendants of Adam. 

 
We considered this topic in this magazine nearly a year ago. As we considered then, 
and as we see in the websites quoted above, there are three passages commonly used 
by those who advocate that we die because of committed sin: 

 
“The soul that sinneth it shall die” (Ezek. 18:4, 20). 
 

This, it is contended, proves that death is a punishment for acts of sin.  However, as 
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with all passages of Scripture, the context is key.  The context also speaks of the right-
eous: “he is just, he shall surely live, saith the Lord Yahweh” (vs 9).  So then, sinners 
die, but the just shall surely live.  But in actual fact, the just also die.  No matter how 
righteous a man is, he will certainly die—unless the Lord returns before that 
event.  How are we to understand this passage? 
 
It is self-evident that this is not describing the natural process of growing old and 
dying—both the just, and the unjust still grow old and die no matter what kind of 
lives they live.  It matters not how contrite a man is, or how repentant he is, he still 
has the law of sin and death as part of his physical make up, and dying he will surely 
die – unless he is living at the time of Messiah’s return (1 Thes. 4:17).  As I say, this 
passage is not speaking of growing old and dying naturally, but of a judicial sen-
tence issued upon the basis of a wicked man’s lack of repentance.  For the enlight-
ened this is something that will be determined at the Judgment Seat of Christ, and 
not before. For Israel under the law capital punishment or premature death when 
God’s wrath was poured out upon them applied. 
 
There is an interesting passage in connection with the incident of Korah’s rebellion, 
which is helpful in this context.  The words of Moses are: 
 

“If these men die the common death of all men, or if they be visited after the 
visitation of all men; then Yahweh hath not sent me.  But if Yahweh maketh a 
new thing, and the earth open her mouth, and swallow them up, with all that 
appertain unto them, and they go down quick into the pit: then ye shall under-
stand that these men have provoked Yahweh” (Num. 16:29-30). 

 
Here there is a distinction made between “the common death of all men”, and  a 
punishment for committed sin. 
 
            “The wages of sin is death …” (Rom. 6:23). 
 
Again, the context is key.  The full verse reads: “The wages of sin is death; but the 
gift of God is eternal life through Jesus Christ our Lord”.  When will the gift of 
“eternal life” be granted?  Upon acceptance at the judgment seat of Christ, and not 
before.  Similarly, death will be the lot of those who serve sin, and who will be re-
jected at that time  - and not before. 
 
A parallel idea occurs in Galatians chapter 6: 
 

“… whatsoever a man soweth, that shall he also reap.  For he that soweth to 
his flesh shall of the flesh reap corruption; but he that soweth to the Spirit 
shall of the Spirit reap life everlasting …” (Gal. 6:7-8). 

 
The one who works by way of sowing to the flesh, shall earn the wages of death— 
but those who sow to the Spirit will be given life everlasting, again, all to be deter-
mined at the judgment seat of Christ. 
 
            “Death passed upon all men, for that all have sinned” (Rom. 5:12). 
 
Yet again, context is key.  The full verse reads: 
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“wherefore, as by one man sin entered into the world, and death by sin; and 
so death passed upon all men, for that all have sinned” 

 
The context of this verse is demonstrating that we inherit death from Adam: it 
“passed upon all men”, for all men share his “mortal flesh”.  There is an alternative 
rendering for the expression “for that all have sinned,” which is “in whom all have 
sinned”.  All men (and women) are constitutionally “in Adam” (1 Cor. 15:22), they 
are part of his extended family by descent from him.  Brother Thomas explains the 
situation by referring to Hebrews chapter 7, where it is written concerning Levi: 
 

“And as I may so say, Levi also, who receiveth tithes, paid tithes in Abra-
ham.  For he was yet in the loins of his father, when Melchisedec met 
him” (Heb. 7:10). 

 
In a similar fashion, we were in the loins of Adam when he sinned, and so we physi-
cally inherit the consequences of his sin—as it is written: “for as in Adam all 
die”.  We naturally die because we are “in Adam”, not as a punishment for a specific 
committed sin.  However, at the judgment seat, for those who are counted as being 
responsible, they will be rewarded with life or punished with death according to how 
they have sown—to the spirit, or to the flesh. 
 

DOES IT MATTER? 
 
It is sometimes thought by the undiscerning, that all of the above is superfluous: being 
that our ultimate end will be determined by whether we are unrepentant sinners, or the 
forgiven righteous.  Does it really matter?  After all, it is sin that is not repented of that 
will ultimately result in being rejected at the Judgment Seat: so why take issue with 
those who claim that we die because of committed acts of sin?  One of the reasons is 
that we need to understand the difference between growing old and dying, and the judi-
cial sentence executed when Messiah comes again. 
 
We die because of our fallen state, and the fallen state is mortality with all its ill’s, 
personified by the Devil (Heb. 2:14).  This essential Truth (Clause 5 BASF) is not 
understood by those who imagine that we die because we sin. This false idea means 
they do not understand what the Bible devil is or how it was destroyed.  Again, 
Brother Roberts wrote on this: 
 

“…the great and simple fact that Christ was “made in all points like” our-
selves, as to flesh nature, that through death and resurrection he might do 
that which no other man could do, “destroy him (or that) having the power of 
death, that is, the devil”—(Heb. 2:14). This truth had been extricated from 
the obscuration of many ages, and delivered from the intellectu-
al embarrassments which had beset the question of atonement for generations. 
And the brethren had done rightly in resisting those who, with whatever mo-
tive, would drag us back to the old difficulties and the old obscurations.” 
 
The Christadelphian, 1896 33 pg 219. (Voyage to Australia speaking against 
“Clean Flesh Heresy of Cornish) 
 

According to the Master, “… ye shall know the truth, and the truth shall make you 
free” (Jno. 8:22).  We can not be made free by the Truth, if we do not know what 
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that Truth actually is!  Again, the Gospel that Philip preached was “the things con-
cerning the kingdom of God, and the name of Jesus Christ”, which had to be be-
lieved before baptism (Acts 8:12). 
 
To summarise, the major points that are not understood, being distorted by propo-
nents of the above theory are: 
 
1. The fall of man, and his subsequent change of nature 
2. Sin in the flesh/mortality 
3. What the diabolos is 
 
We cannot believe in the Name of Jesus Christ without knowing what it was that he 
came to do (i.e. to destroy the diabolos (Heb. 2:14) and bring life and immortality to 
light (2 Tim. 1:10)).  We must therefore eschew the theories of men, and embrace 
the Truth as it is in Christ Jesus. 
 

Christopher Maddocks 
 
 

The Three Cities 
 

Rome—Constantinople—Jerusalem 
 

There are three cities in the world which are remarkable above all others. These 
are Rome, Constantinople, and JERUSALEM. The first is styled ‘the Great Har-
lot, which sitteth upon many waters; with whom the Kings of the Earth have 
committed fornication & the inhabitants of the Earth have been made drunk with 
the wine of her fornication—Rev. 17:1, 2. In the 5th verse of the chapter, it is 
written, ‘the waters on which the Harlot sitteth, are people, & multitudes, and 
nations, and tongues;’ and in verse 15, ‘the Woman is that Great City, which 
reigneth over the Kings of the Earth.’ 

 
‘The waters’ in their politico-ecclesiastical organization and connection with 
Rome are represented in verse 3, as a ‘Scarlet colored Beast, full of names of 
blasphemy, having seven heads and ten horns;’ while the City is described as 
being ‘arrayed in purple and scarlet color, and decked with gold and precious 
stones and pearls, having a golden cup in her hand full of abominations and filth-
iness of her fornication; and upon her forehead a name written Mystery, Babylon 
the Great, the Mother of Harlots and Abominations of the Earth—vs. 4, 5. 
‘Fornication is the symbol of idolatry, and all spiritual impurity. In verse 6, it is 
described as a persecuting city drunk with the blood of the saints, and with the 
blood of the martyrs of Jesus.’—The ‘seven heads are seven mountains, on 
which the Woman sitteth’—5:9. 

 
The destiny of this City is that it shall be consumed, or wasted with desolation, 
and finally and suddenly destroyed. Its consumption is thus expressed, ‘the ten 
horns which thou sawest upon the Beast, these shall hate the Harlot, and shall 
make her desolate and naked, and shall eat her flesh, and burn her with fire’—
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5:1. 16. To this condition is Rome, which in the days of the Apostle was peopled 
with hundreds of thousands, now reduced; a scanty population and ruins are all 
that remain of its former glory. Her future destiny is thus decreed, ‘in one day 
shall her plagues come, death, and mourning, and famine; and she shall be utterly 
burned with fire: for strong is the Lord God who judgeth her’—ch 18:8. Rome is 
to vanish from the face of Italy: to be engulphed in the vast and bottomless abyss, 
as it is written, ‘thus, like a great mill-stone cast into the sea, shall that great City 
Babylon with violence be thrown down, and SHALL BE FOUND NO MORE AT 
ALL—5:21. 

Constantinople 
 

Of Constantinople more is hinted than expressed in the scriptures of truth. It is the 
City of ‘the Dragon,’ of ‘he King who does according to his will,’ of the Fifth 
Horn of the Goat, the City of ‘Him’ against whom ‘the King of the North shall 
come like a whirlwind,’ and of the Euphrateans who were prepared for 391 years 
and 30 days. The ‘great Red Dragon’ of Rev 12:3, is the symbol of the Pagan 
Roman Empire, but in ch. 13. ‘the Dragon’ represents the Greco-catholic Roman 
Empire; but in ch. 17:13; 20:2. ii symbolizes the Eastern Roman Empire under the 
Ottoman, and hereafter, for a short time, under the ‘Autocrat of All the Russias.’ 
The City, or Seat, or ‘place in heaven,’ in which the Great Red Dragon reigned 
before he was ‘cast out’ by ‘Michael’ Constantine and his adherents, was Rome. 
Rev. 12:8, 9: but, at the time when ‘the Dragon’ surrendered his seat to the Beast 
like a leopard, ch. 13:2—he had provided himself a new one; and this was Con-
stantinople, which continued to be the Imperial City of the Roman Empire until it 
was taken by the Ottoman Turks in 1453. It is yet destined to absorb the attention 
of the Great World, and to become the seat of a power, that will cause even Eng-
land and France to tremble for their independence. The power, of which Constan-
tinople will become the capital, will extend its dominion & alliance over ‘many 
countries, which shall be overthrown.’ It will swallow up the Turkish Empire and 
the ancient Assyria; and extend from Libya and Egypt, to the Caspian and Persian 
Gulf. Persia will itself be with it, so that it will meet the Merchants of Tarshish 
and it Lions, or the Anglo-Indian Power, in the plains of the greater Asia. But its 
triumph will be short. ‘Tidings out of the East’—from India, ‘and out of the 
North’—from Britain &c, ‘shall trouble him: therefore shall he go forth with great 
fury to destroy, and utterly to make away many. And he shall encamp between the 
seas before the glorious holy mountain; yet he shall come to his end and none 
shall help him’—Dan. 11:44. 45. ‘He shall stand up against the Prince of princes; 
But he shall be broken without hand—ch. 8:25. From that time, Constantinople 
will cease to be imperial. Rome will be abolished from the earth; ‘and the King-
dom and dominion, and the greatness of the Kingdom under the whole heaven’ 
will be transferred to 

 
“Jerusalem the City of the Great King” 

 
“O tower of the flock, the strong hold of the daughter of Zion, unto thee shall it 
come even the First Dominion: the Kingdom shall come to the Daughter of Jeru-
salem. Micah. 4:8. 
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Jerusalem, Jebus or Salem, was doubtless contemporary with Abram and Mel-
chizedec. Its name literally and prophetically imports vision of peace: for to 
this City shall flow ‘peace like a river, and the glory of the gentiles like a flow-
ing stream:’ and when, the Nations shall behold it, they shall be ‘glad with her, 
and rejoice for her.’ 
 
The first allusion to this renowned City is contained in Gen. 14:18., where it is 
termed Salem: and Melchizedek, King of righteousness, its King. This was 
about the year 2023; so that it has now figured upon the page of history 3869 
years, which makes it 1313 years more ancient than Rome, the City of the An-
tichristian Blasphemer. 

 
In the days of Joshua, Jerusalem was in the possession of the Amorite, and 
governed by Adonizedec, who with other kings, was slain and hanged upon a 
tree until sun down. Adonizedec signifies Lord of Righteousness; and, it is a 
remarkable coincidence, but one upon which we lay no stress, that the next 
King of Jerusalem hanged upon a tree by Israel till sun down, was the Lord of 
Righteousness—Adoni-zedec Messiah the Nazarene. 
In the reign of David, it became the Capital of the Kingdom of Israel. It 
thenceforth maintained its eminence for a period of 477 years, when it was 
destroyed by Nebuchadnezzar. During the 70 years captivity, it lay in ruins, 
after which it was restored by Zerubbabel and his associates, and continued 
562 years, when it was destroyed by the Romans. 

 
The City of Jerusalem is situated in 31 degrees 50 minutes north latitude, & 35 
degrees 20 minutes east longitude; about 25 miles west of Jordan, and 42 east 
of the Mediterranean, 102 miles south of Damascus, and 150 north of the Ela-
nitic Gulph of the Red Sea. It was built on four hills called Zion, Accra, Mori-
ah, and Bezetha. The city while in the hands of the Jebusite from whom David 
took it, was built upon Acra; and ‘the strong hold of Zion’—2 Sam. 5:7—upon 
the hill bearing that name. After having possessed himself of these important 
places, this munificent prince appropriated Zion for the royal residence, and 
named it ‘the City of David.’ 

 
Mount Zion was divided from Mount Moriah by a valley, called by Josephus, 
thee Valley of the Cheesemongers. Across this valley Solomon raised a cause-
way, leading from the royal palace on Mount Zion to the Temple, which he 
built on Mount Moriah. The way was not level, but an easy ascent and descent 
from one mountain to the other. Hence we read of ‘the ascent by which Solo-
mon went up, to the House of the Lord,’ and of ‘the causeway,’ or ‘going up.’ 

 
Jerusalem is the City, which Jehovah had chosen to place his name there, as it 
is written in the Law, ‘when ye go over Jordan, and dwell in the Land which 
the Lord your God giveth you to inherit, and when he giveth you rest from all 
your enemies round about, so that ye dwell in safety: then there shall be a 
place which the Lord your God shall choose to cause his name to dwell there, 
thither shall ye bring all that I command you; *** and ye shall rejoice before 
the Lord your God. Take heed to thyself that thou offer not thy burnt offerings 
in every place that thou seest: but in the place which the Lord shall choose in 
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one of thy tribes there thou shalt offer thy burnt offerings, and there thou shall do 
all I command thee.—Deut. 12:8–14. Because the Lord chose Jerusalem to put his 
name there, therefore it is called the holy city of which glorious things are spoken 
in the scriptures of truth. 

 
Speaking of Zion and Jerusalem, David says, ‘Beautiful for situation, the joy of 
the whole earth is Mount Zion, on the sides of the north, is the City of the Great 
King. God is known in her palaces for a refuge As we have heard, so have we 
seen in the City of the Lord of Hosts, in the City of our God: God will establish it 
forever. Walk about Zion, and go round about her: tell the towers thereof. Mark 
ye well her bulwarks, consider her palaces: that ye may tell it to the generation 
following—Ps. 48. ‘This is the Hill which God desireth to dwell in yea, the Lord 
will dwell in it forever. 68:16 ‘In Salem is God’s tabernacle, and his dwelling 
place in Zion. There broke he the arrows of the bow, the shield, and the sword, 
and the battle—Ps. 76. ‘The Lord chose the tribe of Judah, the Mount Zion which 
he loved. And he built his Temple like high palaces, like the Earth which he hath 
established forever—Ps 87. The Lord loveth the gates of Zion more than all the 
dwellings of Jacob. Glorious things are spoken of thee, O City of God.—all my 
springs are in thee:—Ps. 87. ‘WHEN THE LORD SHALL BUILD UP ZION, HE 
SHALL APPEAR IN HIS GLORY:’ then ‘thou shalt arise and have mercy upon 
Zion: for the time to favor her, yea, the set time is come;—Ps. 102. ‘The Lord 
shall send the rod of thy strength (O Messiah) out of Zion—Ps. 110. ‘They that 
trust in the Lord shall be as Mount Zion, which cannot be removed, but abideth 
forever—Ps. 125. ‘The Lord hath chosen Zion; he hath desired it for his habita-
tion. This is my rest forever; here will I dwell; for I have desired it. I will abun-
dantly bless her provision: I will satisfy her poor with bread. I will also clothe her 
priests with salvation, and her saints shall shout aloud for joy. There will I make 
the Horn of David to bud—Ps. 132. There the Lord commanded the blessing even 
life forever more. 133. ‘Blessed be the Lord out of Zion, who dwelleth at Jerusa-
lem—135. ‘The Lord shall reign forever, even thy King O Zion, unto all genera 
ions—146. ‘Let the children of Zion be joyful in their King.’—149. We shall now 
proceed to quote some of the ‘glorious things’ spoken of Zion and Jerusalem, 
premising only, that they are to continue ‘trodden down of the Gentiles until the 
time of the Gentiles shall be fulfilled’—Luke 21:24: and that when these times are 
accomplished, [and unquestionably their consummation is at the very door]—‘the 
set time to favor Zion’ will have come. 

 
We quote first from the prophet Isaiah. ‘I will restore thy judges as at the first, & 
thy counselors as at the beginning; afterwards thou shalt be called The City of 
Righteousness, the Faithful City. Zion shall be redeemed with Judgment, and they 
that return of her with righteousness.—Ch. 1:26, 57. 

 
‘And it shall come to pass in the latter days, that the Mountain of the Lord’s 
House (Moriah, on which the Temple shall be built in the Future Age) shall be 
established on the tops of the Mountains, and shall be exalted above the Hills; and 
all nations shall flow unto it. And many people shall go and say, ‘Come ye’ and 
let us go up to the Mountain of the Lord, to the House (Temple) of the God of 
Jacob; and he will teach us of his ways, and we will walk in his paths; for out of 
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Zion shall go forth the Law, and the Word of the Lord from Jerusalem. And He, 
(the Lord) shall judge among the nations, and shall rebuke many people: and they 
shall beat their swords into ploughshares, and their spears into pruning hooks; na-
tion shall not lift up sword against nation, neither shall they learn war any more.—
ch. 2:2–4 There will then be no more pilgrimages to Rome, or to Mecca, or to the 
Sacred Ganges, but all hearts will be turned to Jerusalem, and thither will the faith-
ful wend their way. 

 
‘In that day shall the Branch of the Lord be beautiful and glorious, and the fruit of 
the land shall be excellent and comely for them that are escaped of Israel, And it 
shall come to pass that he that is left in Zion, and he that remaineth in Jerusalem 
shall be called holy, even every one that is written among the living in Jerusalem 
(compare Jer. 50:20; Dan. 12:1.) And the Lord will create upon every dwelling 
place of Mount Zion, and upon her assemblies, a cloud and a smoke by day, and 
the shining of a flaming fire by night, for above all the glory there shall be a cover-
ing. And there shall be a Tabernacle for a shadow in the day time from the heat, 
and for a place of refuge, and for a covert from storm and from rain. ch. 4:2–6. 
How radiant with light will this City be! A glorious residence for the King of Glo-
ry! His Rest will indeed be glorious! 

 
‘Cry out and shout, thou inhabitant of Zion; for great is the Holy One of Israel in the 
midst of thee—ch. 12:6. ‘The Moon shall be confounded, and the Sun ashamed, 
when the Lord of Hosts shall reign on Mount Zion, and in Jerusalem, and before his 
ancients gloriously—ch. 24:23. ‘And on this Mountain shall the Lord of Hosts make 
unto all people a feast of fat things a feast of wines on the lees, &c. And he will de-
stroy on this mountain the face of the covering [the ‘strong delusion—2 Thess. 2:11.] 
cast over all people, & the veil that is spread over all nations. He will swallow up 
death in victory; and the Lord God will wipe away tears from off all faces; and the 
rebuke of his people shall he take away from off all the earth; for the Lord hath spo-
ken. And it shall be said on that day, Lo, this is our King; we have waited for him, 
and he will save us; this is the Lord; we have waited for him, we will be glad and 
rejoice in his salvation—ch. 25:6–9. 

 
‘The Lord of Host shall come down to fight for Mount Zion, and for the Hill there-
of. As birds flying, so will the Lord of Hosts defend ferusalem; defending also he 
will deliver it; and passing over he will preserve it. Then shall the Assyrian fall 
with the sword not of a mighty man; and the sword not of a mean man, shall de-
vour him: and he shall pass over to his strong holds for fear, and his princes shall 
be afraid of the ensign, saith the Lord, whose fire is in Zion and his furnace in Jeru-
salem—ch. 31:4, 5, 9 

 
‘The Lord is exalted; for he dwelleth on high; he hath filled Zion with judgment 
and righteousness. And wisdom and knowledge shall be the stability of thy times, 
& strength of salvation’—Messiah’s Times constitute the Dispensation of the Fu-
ture Age, which will be characterized among other things, by wisdom and 
knowledge; hence it will present a remarkable contrast to the Age that now is, 
which is notable principally for its ignorance and folly. 
 
‘The eyes of the righteous shall see the King in his beauty, they shall behold the 
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Land that is very far off [as to time when the prophet wrote.] Look upon Zion the 
City of our Solemnities; thine eyes shall see Jerusalem a quiet habitation; a taber-
nacle that shall not be taken down; not one of the stakes thereof shall ever be re-
moved, neither shall any of the cords be broken. But there the glorious Lord will 
be to us a place of broad rivers and streams; for the Lord is our Judge; the Lord is 
our Lawgiver (not Moses) the Lord is our King; he will save us. And the inhabit-
ant shall not say, I am sick: the people that dwell therein shall be forgiven their 
iniquity—ch. 33:5, 6, 17, 20–24. 

 
‘The ransomed of the Lord shall return, and come to Zion with songs and ever-
lasting joy upon their heads; they shall obtain joy and gladness, and sorrow and 
sighing shall flee away—35:10. ‘I will defend this City to save it, for mine own 
sake, and for my servant David’s sake.—37:85. 

 
‘But Zion said, The Lord hath forsaken me, and my Lord hath forgotten me. Can 
a woman forget her sucking child, that she should not have compassion on him? 
Yea, she may forget, yet will I not forget thee, O Zion. Behold I have graven thee 
on the palms of my hands; thy walls are continually before me. Thy children shall 
make haste; thy destroyers and they that made the waste shall go forth of thee. 
Thus saith the Lord, Behold, I will lift up mine hand to the Gentiles, and set up 
my standard to the people: and they shall bring thy sons in their arms, and thy 
daughters shall be carried on their shoulders And Kings shall be thy nursing fa-
thers, and their Queens thy nursing mothers: they shall bow down to thee with 
their face toward the earth and lick the dust of thy feet; and thou shalt know that I 
am the Lord: for they shall not be ashamed that wait for me, —ch. 49:14–26. 

 
‘The Lord will comfort Zion: he will comfort all her waste places; and he will 
make her wilderness like Eden, and her desert like the Garden of the Lord (he 
will establish paradise in the Land); joy and gladness shall be found therein, 
thanksgiving, and the voice of melody.—ch. 51:3. 

 
THE HERALD OF THE KINGDOM (Vol. 2, pp. 161–165).  

 
 

Paul and Timothy – Examples of Faith 
 
Our reading in the 1st Epistle of Paul to Timothy sets forth the apostle as an 
example of repentance and salvation: 
 

“Howbeit for this cause I obtained mercy, that in me first Jesus 
Christ might shew forth all longsuffering, for a pattern to them 
which should hereafter believe on him to life everlasting” (1 Tim. 
1:16). 

 
In the Apostle Paul then, we have a “pattern” to follow.  The way in which he 
became a recipient of Divine mercy and forgiveness is instructive for us to con-
sider. 
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Interestingly, the word translated “pattern” is only used in one other place, 2 
Timothy 1:13, which reads: 
 

“Hold fast the form of sound words, which thou hast heard of me, in 
faith and love which is in Christ Jesus” (2 Tim. 1:13). 

 
Not only was the example of Paul himself a pattern to follow: his words were 
“sound words”, and are also a form, or pattern (the same Greek word) to live by.  
There are those who would cast doubt upon the validity of the Apostle’s words, 
as if they carry no authority.  As one correspondent has it, “the words of Christ 
trump the words of Paul every time”.  The context was the suggestion is that the 
Apostle commented on the role of Sisters in the ecclesia, whereas Messiah did 
not.  Hence the Apostle’s words carry no authority, and we don’t have to follow 
his alleged misogynistic pronouncements.  However, the truth of the matter is 
that the writings of Paul were Scriptures (2 Pet. 3:16), they were inspired of God 
(2 Thes. 2:13), and carry the authority of Christ, as he said himself: “the things 
that I write unto you are the commandments of the Lord” (1 Cor. 14:37).  The 
issue then is not only the question of a Sister’s role in the ecclesia, it is also the 
doctrine of “partial inspiration,” which undermines the authority of Scripture. 
 
The record in Acts chapter 9 describes to us the circumstance of Paul’s conver-
sion.  He saw a bright light from heaven, and experienced the word of Messiah 
coming to him.  He was blinded – paradoxically at the same time as he experi-
enced the vision – and was described to Ananias thus: “he is a chosen vessel 
unto me, to bear my name before the Gentiles, and kings, and the children of 
Israel”  These features are brought out again, in speaking of the conversion of 
true believers: 
 

“God who commanded the light to shine out of darkness hath 
shined in our hearts, to give the light of the knowledge of the glory 
of God in the face of Jesus Christ.  But we have this treasure in 
earthen vessels, that the excellency of the power may be of God, 
and not of us” (2 Cor. 4:6-7). 

 
So we have then, an illustration as to how the conversion of Paul is a pattern fol-
lowed by the conversion of those who received his preaching.  Again, he exhort-
ed the Corinthians, “Wherefore I beseech you, be ye followers of me.” (1 Cor. 
4:16), where the word for “followers” signifies to be imitators  of Paul: a total 
turnaround from being an enemy of the ecclesia, to being its main exponent.  
The apostle left behind a position of authority and influence as a Pharisee, and 
counted it all to be “but dung that I may win Christ” (Phil. 3:8).  And he exhort-
ed the Philippians to follow his example in those particulars: “Brethren, be fol-
lowers together of me, and mark them which walk so as ye have us for an en-
sample” (Phil. 3:17), 

THE EXAMPLE OF TIMOTHY 
 
Timothy was also to be a pattern, or example for believers to follow.  So Paul 
enjoined him: 
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“Let no man despise thy youth; but be thou an example of the believ-
ers, in word, in conversation, in charity, in spirit, in faith, in puri-
ty” (1 Tim. 4:12). 

 
There are three New Testament passages that when taken together, provide us 
with both a background into the early history of Timothy, and also an insight into 
the Epistles that we have started to consider over the past few days as part of our 
Daily Readings. 2 Timothy chapter 1 speaks of the faith exhibited by him, his 
mother, and grandmother: 
 

“… the unfeigned faith that is in thee, which dwelt first in thy grand-
mother Lois, and thy mother Eunice; and I am persuaded that in thee 
also” (2 Tim. 1:5). 

 
From these words, we find that so far as his maternal side was concerned, Timo-
thy would have been brought up in the nurture and admonition of the Lord (cp 
Eph. 6:4). That this was so is confirmed by 2 Timothy 3: 
 

“… from a child thou hast known the holy Scriptures, which are able 
to make thee wise unto salvation through faith which is in Christ Je-
sus” (2 Tim. 3:15). 

 
Both of these testimonies show that Paul had an intimate knowledge of both Tim-
othy, and his family life. “From a child”, Lois and Eunice instilled in him a faith 
which reflected that of their own – so making him “wise unto salvation”. 
 
However, the third passage shatters any thoughts we may have had, that Timo-
thy’s family background was a harmonious one. Acts chapter 16 describes Paul: 
 

“then came he to Derby and Lystra: and behold, a certain disciple was 
there, named Timotheus, the son of a certain woman, which was a 
Jewess and believed; but his father was a Greek” (Acts 16:1). 

 
Moreover, we read further that: 
 

“him would Paul have to go forth with him; and took and circumcised 
him because of the Jews which were in those quarters; for they knew 
all that his father was a Greek” (Acts 16:1, 3). 

 
The truth of the matter therefore, is that Timothy came from a divided household. 
He had not been circumcised according to the Mosaic Law – and since his Mother 
and Grandmother were faithful believers, this is most probably due to the influ-
ence of his Greek father. So it was, that in order that he might go with Paul, and 
have acceptance amongst the Jews, the Apostle circumcised him. 
 
Acts chapter 16, cited above shows that Paul found Timothy at Lystra. Verse 2 
speaks of how he was “well reported of by the brethren that were of Lystra and 
Iconium”, so that his faith was well-known. But what is of particular interest, is 
that this occasion was not the first time Paul had been to Lystra.  Acts chapter 14 
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recounts the healing of a lame man in that place, and of how movers of sedition 
sought to destroy the Apostle by stoning him: 
 

“there came hither certain Jews from Antioch and Iconium, who per-
suade the people, and having stoned Paul, drew him out of the city, 
supposing he had been dead” (Acts 14:19). 

 
Timothy would have been a witness to all this (see 2 Tim 3:11).  He would have 
seen the miraculous healing of the cripple.  He would have seen the stoning of the 
Apostle Paul, which took place as a direct consequence of the preaching of the 
Word. Yet he did not keep his faith to himself for reasons of safety, but became 
well-known for what he believed and taught – which doubtless put him at consid-
erable risk. 
 
What is particularly significant concerning the stoning of Paul at Lystra, is how 
they supposed Paul to have died from his injuries – yet we read in the next verse: 
 

“howbeit as the disciples stood round about him, he rose up and came 
into the city: and the next day he departed with Barnabas to Der-
by” (Acts 14:20). 

 
It was quite possible that Paul had actually died, and was risen from the dead (i.e. 
“he rose up…”), but be that as it may, there would certainly have had to have 
been a miraculous healing of his wounds. And we are told that as soon as he rose 
up, Paul “came into the city” – i.e., he went back to Lystra, where he had just 
been stoned! What a remarkable illustration of faith! 
 
When we put all these things together, we can make certain deductions. When 
Paul healed the lame man, the consequence was that many of them believed. 
From the way in which Paul went back into the city, we could surmise that there 
was a friendly place there, for him to go to. Was that place, perhaps, the house of 
Eunice, Lois, and Timothy? Did they provide lodgings for the Apostle? If so, that 
would certainly explain Paul’s intimate knowledge of the faith of both Lois and 
Eunice. They, accepting the things concerning the Name of Jesus Christ, and the 
Kingdom of God, would have taught those things to Timothy – who we may sup-
pose, was also a witness to the things that took place there. Believing in these 
things, Timothy preached them also, for his faith was known of throughout the 
vicinity. Indeed, his faith was such, that Paul would have him “to go forth with 
him” to assist him in his work. So it is in these things, we have the background of 
Timothy, and also a readiness of his part to be identified with those who suffered 
with the Lord’s Sake, placing himself in personal danger for the preaching of the 
Word. 
 

A PRIMARY ROLE 
 
It would appear that the primary role of Timothy was to visit the brethren and 
sisters who had come to the Truth through the preaching of the Apostle Paul. By 
reminding them of Paul’s preaching and example, he would consolidate the eccle-
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sias, and strengthen them in the Lord. So, Paul wrote to the Corinthians: 
 

“For this cause have I sent unto you Timotheus, who is my beloved 
son, and faithful in the Lord, who shall bring you into remembrance 
of my ways which be in Christ, as I teach everywhere in every eccle-
sia” (1 Cor. 4:17). 

 
This seems to be a consistent feature in other Epistles: 
 

“But I trust in the Lord Jesus to send Timotheus shortly unto you, 
that I also may be of good comfort, when I know your state” (Phil. 
2:19). 

 
“[we] sent Timotheus, our brother, and minister of God, and our fel-
lowlabourer in the Gospel of Christ, to establish you, and to comfort 
you concerning your faith” (1 Thess. 3:2). 

 
The passage from Philippians cited above, demonstrates that the communication 
of Timothy was two-way: he would establish and comfort them by reminding the 
ecclesias of the ways of Paul, and he would report to Paul the general state of the 
ecclesias. 
 

TIMOTHY AT EPHESUS 
 
Although there was a need generally to consolidate the ecclesias, there appears to 
have been a greater need in the ecclesia at Ephesus. Timothy’s ministrations here 
were not to be administered as he was passing through to another place: he was to 
stay there for some time: 
 

“As I besought thee to abide still at Ephesus … that thou mightiest 
charge some that they teach no other doctrine, nether give heed to 
fables and endless genealogies, which minister questions, rather than 
godly edifying which is in faith, so do” (1 Tim. 2:3-4). 

 
For some reason, this ecclesia seems to have been more prone to the inroads of 
apostasy than the others. Hence Acts 20 records how Paul admonished the elders 
there: 
 

“… I know this that after my departing shall grievous wolves enter in 
among you, not sparing the flock. Also, of your own selves shall men 
arise, speaking perverse things, to draw away disciples after them. 
Therefore watch, and rem, ember that by the space of three years I 
ceased not to warn every one night and day with tears” (Acts 20:29-
31). 

 
There would appear to have been a measure of success in Timothy’s diligence to 
obey this command, for when we read later of the Ephesian Ecclesia, they were 
commended for their watchfulness and the way in which they tried those who 
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claimed to be apostles, yet were not: 
 

“I know thy works and thy labour, and thy patience, and how thou 
canst not bear them which are evil: and thou hast tried them which 
say they are apostles, and are not, and hast found them liars: and hast 
borne, and hast patience, and form my Name’s sake hast laboured, 
and hast not fainted …” (Rev. 2:2-3). 

 
However, despite their diligence in this regard, there was still a problem at the 
ecclesia – perhaps due to an over-zealous crusade against apostasy: 
 

“… Nevertheless I have somewhat against thee, because thou hast 
lost thy first love. Remember therefore from whence thou hast fallen, 
and repent, and do the first works” (Rev. 2:4-5). 

 
Here is a warning to us: it is vital for us to oppose error when it manifests itself, 
but the motivation ought to be out of love for the things of the Truth, and not just 
a hatred for the error. Resisting the apostasy is only part of our work: we must 
also “be watchful and strengthen the things that remain” (Rev. 3:2), and it is that 
aspect which the ecclesia at Ephesus was lacking. 
 
We saw earlier how that following the laying on of hands, part of Timothy’s role 
was to “war a good warfare” (1 Tim. 1:18). This seems to be a theme of the Epis-
tles, as we read also in the second Epistle: “Be strong in the grace that is in Christ 
Jesus … Thou therefore endure hardness, as a good soldier of Jesus Christ” (2 
Tim. 2:3). This Epistle was the last penned by the Apostle Paul before his death, 
and spoke of the work that Timothy had to engage himself with in his absence. 
 
The Apostle continued his exhortation to Timothy, by way of demonstrating the 
logical outcome of warring a warfare: 
 

“No man that warreth entangleth himself with the affairs of this life; 
that he may please him who hath chosen him to be a soldier” (2 Tim. 
2:4). 

 
King David provides an example of one who did become entangled with the af-
fairs of this life, in his sin with Bathsheba. Rather than being on the front line, 
warring the warfare against the heathen nations, the record informs us that he 
instead resided at home. He then became tempted by the display of Bathsheba 
washing herself, and lost his focus as a warrior of Yahweh. The whole sorry tale 
demonstrates the depths to which any one of us could descend to, given the right 
circumstance. We ought to instead focus on the warfare, and not become distract-
ed by the pleasures of sin, even for a season. So it is written: 
 

“… we wrestle not with flesh and blood, but against principalities, 
against powers, against the rulers of the darkness of this world, 
against spiritual wickedness in high places. Wherefore take unto you 
the whole armour of God, that ye may be able to withstand in the 
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evil day, and having done all, to stand” (Eph. 6:12-13). 
 
This is the warfare that we are all engaged in – and there is no discharge until 
the day of our death (see Eccl. 8:8). The Apostle Paul continued his warfare 
until the very end. Hence he was able to say: “I have fought a good fight, I have 
finished my course, I have kept the faith: Henceforth there is laid up for me a 
crown of Righteousness, which the Lord, the righteous judge shall give me at 
that day …” (2 Tim. 4:7-8). We must do likewise in order to receive the same 
reward. 
 
Our Lord Jesus Christ is our leader in the warfare of faith. He is described as 
being our Captain: 
 

“… it became him, for whom are all things, and by whom are all 
things, in bringing many sons into glory, to make the captain of 
their salvation perfect through sufferings …” (Heb. 2:10). 

 
We then, must follow his lead, to be partakers of his victory. He was never dis-
tracted by the deceitfulness of sin: his focus was always on enacting the princi-
ples of his Father.  And we must do likewise: warring the warfare, that we, with 
the Apostle Paul might exclaim: “But thanks be to God, which giveth us the 
victory through our Lord Jesus Christ …” (1 Cor. 15:57). 
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HEARING PRAYER 

It is often supposed that God hears and answers every prayer that is offered. However, 
the case of Saul illustrates the point that there are prayers that are not heard or an-
swered. Later on in his reign, when he was faced with a battle with the Philistines, he 
prayed, but we read that: “When Saul enquired of the Lord, the Lord answered him not, 
neither by dreams, nor by Urim, nor by prophets” (1 Sam. 28:6) 

 
Here is the most desolate situation that a man can find himself in! Faced with certain 
defeat by the enemy, he approached the Almighty who had made him king, yet the Lord 
did not hear or answer his prayer. Whatever circumstances they find themselves in, the 
true believers always have the comfort of prayer to their Heavenly Father. But if we 
turn away and rebel against His Ways, we cannot expect Him to answer our prayers 

 
Of Israel of old, it is similarly stated that “ … I will not hear them in the time that they 
cry unto me for their trouble” (Jer. 11:14). Sometimes folk only pray when they want 
something, or feel that they need help in some adverse circumstance. But the purpose of 
prayer is not to present a shopping list to the Almighty, but is most importantly to thank 
and praise Him, for the blessings He gives. If we do not order our lives aright before 
Him, and acknowledge Him in all our ways, we cannot expect Him to hear our prayers. 
 
Here is the warning: if we would be heard by the Father, we need to ensure that our 
iniquities do not separate us from Him (Isa. 59:2), and seek his praise and glorification 
in everything we do.  

Christopher Maddocks 


